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1, U SCBAR LT B fEZERE;. (From: Plato: Republic, translated by G.M.A.
Grube and revised by C.D.C. Reeve, 1992. Indianapolis, IN.: Hackett Publishing Company.
Pp. 225-228 (Stephanus page: 555b-558c)) (25%)

It seems, then, that we must next consider democracy, how it comes
into being, and what character it has when it does, so that, knowing in
turn the character of a man who resembles it, we can present him for
judgment.

That would be quite consistent with what we’ve been doing.
~ Well, isn't the city changed from an oligarchy to a democracy in some
such way as this, because of its insatiable desire to attain what it has set
before itself as the good, namely, the need to become as rich as possible?

In what way? v :

Since those who rule in the city doss0 because they own 2'lot, I suppose
they're unwilling to enact laws to/prevent young people who've had no
discipline from spending and wasting their wealth, so that by making loans

to them, secured by ihe young people’s property, and then calling those:

loans in, they themselves become even richer and more honored.
That’s their favorite thing to do.

So isn’t it clear by now that it is impossible for a city to honor wealt
y

and at the same time for its citizens to acquire moderation, but'one or the
other is inevitably neglected?
That’s prefty clear.

Because of this neglect and because they encourage bad discipline,.

oligarchies not infrequently reduce people of no comumon stamp to poverty.

That’s right. :

And these peoplesit idle in the city, I suppose, with their stings and
weapons—some in debt, some disenfranchised, some both—hating these
who've acquired their property, ploting against them and’others, and
longing for a revolution. '

They do.

The money-makers, on the other hand, with their eyes on the ground,
pretend not to see these people,” and by lending money they disable any
of the remainder who resist, exact as interest many times the principal
sum, and so create a considerable.number of drones.and beggars in the

556 city.

A considerable number indeed. .
In any case, they are unwilling to quench this kind of evil as it flares up

in the city, either in the way we mentioned, by preventing people from

doing whatever they like with their own property or by another }aw which
would also solve the problem.

What law?

The second-best one, which compels the citizens to care about virtue
by prescribing that the majority of voluntary contracts be entered into at
the lender’s own risk, for lenders would be less shameless then in their
pursuit of money in the city and fewer of those evils we were mentioning
just now would develop.

Far fewer.
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But as itis, for all these reasons, the rulers in the city treat their subjects
in the way we described. But as for themselves and their children, don’t
they make their young fond of luxury, incapable of effort either mental or
physical, too soft to stand up to pleasures or pains, and idle besides?

Of course. _

And don’t they themselves neglect everything except making money,
caring no more for virtue than the poor do?

Yes.

But when rulers and subjects in this condition meet on a journey or
some other common undertaking—it might be a festival, an embassy, or
a campaign, or they might be shipmates or fellow soldiers—and see one
another in danger, in these circumstances are the poor in any way despised
by the rich? Or rather isn’t it often the cas€"that a poor'man, lean and 4
suntanned, stands in batile next to a rich man, reared in the shade and
carrying a lot of excess flesh, and sees him panting and at a loss? And
don’t you think that he’d consider that it’s through the cowardice of the
poor that such people are rich'and that one poor man would say to anothier
when they met in private: “These people are at our mercy; they're good
for nothing”? e

1 know very well that’s what they would do.

Then, as a sick body needs only 2 slight sheck from outside to become
ill and is sometimes at civil war with itself even without this, so a city in
the same condition needs only a small pretext—such as one side bringing
in allies from an oligarchy or the other from a democracy—to fall ill and
to fight with itself and is sometimes in a state of civilwar even without any
external influence.

Absolutely. 557

And I suppose that demoeracy eomes about when the poor are vi€toti=
ous, killing some of their opponents.and expelling others, and giving the
rest an equal share in ruling under the constitution, and for the most part
assigning people to positions of rule by lot.

Yes, that’s how democracy is established, whether by force of arms or
because those on the opposing side are frightened into exile.

Then how do these peopledive? What sort of constitution do they have?
It’s clear that a man who is like"itwill be demeocratic: b

That is clear.

First of all, then, aren’t they free? And isn’t the city full of freedom and
freedom of speech? And doesn’t everyone in it have the license to do what
he wants?

That’s what they say, at any rate.

And where people have this license, it’s clear that each of them will
arrange his own life in whatever manner pleases him.

It is.

Then I suppose that it’s most of all under this constitution that one
finds people of all varieties. ¢

Of course.

Then it looks as though this is the finest or most beautiful of the
constitutions, for, like a coat embroidered with every kind of ornament,
this city, embroidered with every kind of character type, would seem to
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be the most beautiful. And many people would probably judge it to be go
as women and children do when they see something multicolored. g

They certainly would. .

d It’s also a convenient place to look for a constitution.

Why’s that?

Because it comtains all kinds of constitutions on account of the license.
it gives its citizens. So it looks as though anyone who wants to put a ,cit'y\;:
in order, as we were doing, should probably go to a democracy, as to 3
supermarket of constitutions, pick out whatever pleases him, and establish
that. .

e He probably wouldn’t be at a loss for models, at any rate.

In this city, there is no requirement to ale, even ifiyou're capable of ’it;
or again to be ruled if you don’t want.talbe, or t0gbe atywar when the
others are, or at peace unless you happen to want it. Andithere is no
requirement in the least that you not serve in public office as\a juror, if
you happen to want to.serve, even if there is a law forbidding you to do-

558 so. Isn’t that a divine and pleasant life, while it lasts?

It probably is—while it lasts.

And what about the calm of some of their condemned eriminals? Isn’t
that a sign of sophistication? Or have you never seen people who've been
condernned to death or exile under such a constitution stay on at the
center of things, strolling around like the ghosts of dead heroes, without
anyone staring at them or giving them a thought?

Yes, Pve seeniitalot.

) And what about the city’s tolerance? Tsn’t it so completely lacking in
small-mindednesithat it utterly despises the things we took so Seriously
when we were founding our city, namely, that uniess someoneg/had tran- |
scendent natural gifts, he’d neverbecome good unless he played the right
games and followed a fine way, ofulife from early childhood? Isn’t it
magnificent the way it tramples all this underfoot, by giving no thought to
what someone was doing before he entered public life and by honoring

¢ him if only he telis them that he wishes the majority well?

Yes, it's altogether spiendid!

Then these and others like them are the characteristics of democracy.
And it would seem to be a pleasant Constitution, whichelaekS rulers but
not variety and which distributes a sort of equality to both equals and
unequals alike.

__ We certainly know what you mean.
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2, L ROR A T B X HRES: (From: David Hume, Enquiries Concerning the Human
Understanding and Concerning the Principles of Morals, edited by L.A. Selby-Bigge, 1975. Oxford: Oxford

University Press. Pp. 73-76) (25%)

58 But to hasten to a conclusion of this argument, which is
already drawn out to too great a length: We have sought
in vain for an idea of power or necessary connexion in all
the sources from which we could suppose it to be derived.
It appears that, in single instances of the operation of
bodies, we never can, by our utmost scrutiny, discover any
thing but one event following another, without being able

to comprehend any force or power by which the cause

operates, or any connexion between it and its supposed

effect. The same difficulty occurs 1n contemplating the
operations of mind on body- where we ohserve theffinotion
of the latter to follow upon the volition of the former, but
are not able to observe or conceive the tig which binds
together the motion and vo ition, or the gmergy by which

the mind produces this effect. ‘FHE aulhonty of the will
over its own faculties and idgas is'mot a whit more Corn-
prehensible : So that, upon the whole, there appears not,
throughout all pature, any omne instance of ~connexion
which is conceivable by us. | All events seem entirely loose
and separate. One event follows another ; but sve never
can observe any tie between them. They seem conforned,
but never comnected. And as we can have no idea of any
thing which never appeared to our outward sense or
inward sentiment, the necessary conclusion seems 1o be
that we have no idea of connexion Or ‘power at all, and
that these words are absolutely without any meaning, when
employed either in philosophigal/ reasonings “gr’ common
life.

59 But there still remains one method of avoidingthis cons
clusion, and one source which ¥ have not yet examined,
When any natural object or event is presented, it is im-
possible for us, by any s ity or penctration, to discover,
or even conjecture, with -1y, what event pill
result from it, or to carry our foresight beyond that object
which is immediately present to the memory and senses.
Even after one instance or experiment where we have
observed a particular event to follow upon another, we are
not entitled to form a general rule, or foretell what will
happen in like cases; it being justly esteemed an un-
pardonable temerity to judge of the whole course of nature
from one sipgle experiment, however accurate or certain.
But when one particular species of event has always, in ail
instances, been conjoined with another, we make no longer

any scruple of foretelling one upon the appearance of the
other, and of employing that reasoning, which can alone
assure us of any matter of fact or existence. We then
call the one object, Cause; the other, Effect. We sup-
pose that there is some connexion between them ; some
power in the one, by which it infallibly produces the other,
and operates with the greatest certainty and strongest
necessity.

It appears, then, that this idea of a necessary connexion
among events arises from a number of similar instances
which occur of the constant conjunction of these events;
nor can that idea ever be suggested by any one of these
instances, surveyed in all possible lights and positions.
But there is nothing in 2 number of instances, different
from every single.instance, which is supposed to be exactly
similar; except only, that after a repetition of similar
instances, the mind is carried by habit, upon the appear-
ance of one event, to expect its usual attendant, and to
believe that it will exist.. This connexion, therefore, which
we fee/ in the mind, this customary transition of the
jmagination from one object to its usual attendant, is the
sentiment or impression from which we form the idea of
power or necessary counexion. Nothing farther is in the
case. Contemplate the subject on all sides ; you will never
find any other origin of that idea. This is the sole difference
between one instance, from which we can never receive the
idea of connexion, and a number of similar instances, by
which it is suggested. The first time a man saw the
€ommunication of motion by impulse, as by the shock of
two billiard balls, he could not pronounce that the one
event was conmecied: but only that it was conjoined with
the other. After he has observed several instances of this
nature, he theén pronounces them to be connected. ‘What
alteration has happened to give rise to this new idea of
connexioni Nothing but that he now fee/s these events to

be connected in bis imagination, and can readily foretell the
existence of one from the appearance of the other. When
we say, therefore, that one object is connected with another,
we mean only that they have acquired a connexion in our
thought, and give tise to this inference, by which they
become proofs of each others existence: A conclusion
which is somewhat extraordinary, but which seems founded
on sufficient evidence. Nor will its evidence be weakened
by any general diffidence of the understanding, or sceptical
suspicion concerning every conclusion which is new and
extraordinary. No conclusions can be more agreeable to
scepticism than such as make discoveries concerning the
wenkness and narrow limits of human reason and capacity.
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the proud name of an ontology, which presumes to offer synthetic a priori
cognitions of things in general in a systematic doctrine, must give way to the
modest one of a mere analytic of the pure understanding.
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This fiction of the imagination almost universally‘takes place; and ’tis by means of
it, that a single objeet, plac’d before 15, “and survey’d for any time without our
discovering in it any interruption or variation, is able to give usa notion of identity.
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