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In the Christian, Hindu and Buddhist writings, the theme of freedom from bodily
limitation through bodily limitation is common. Indeed, this is what might be called a
shared existential ground that involves the intensification of subjectivity that is
simultaneously the iranscendence of individuaiity. The “I will” of ascetic mntention ,
which ironically to erase self, creates an interiority that is particular and bound to a
specific, historical, temporal frame, tea"speeific narrative identity and to location
within a specific tradition. Yet#hile'narrativeidentities are always specific—always
the story of my life—there are processes that can be abstracted that are non-individual
in so far as the ego_is*empty of content. The first person Proneur becomes filled out
with different cnltural contents, with different.stories, implying different power
relations. The subjectivity of language (ego) is ieft behind in an imteriority that links
self and cosmos, mner experience and world.

B.
The advent of Islam and the story of the founder and his first companions and

disciples are knowa enly from the Muslim seriptures, fraditions and historical
memories. It was hof until Some time later that these eyents came to the attention of
the outside world and drew, the testimony of independent or external observers. In
this Islam resemrbles judaism, Christianity, and-other great religions of humankind,
and presents a similar problem to the historian. Aiready in medieval fimes, some
pious Muslim scholars, more rigorous than others, questioned the accuiacy or ever
the authenticity of individual biographical*and historicaltraditions, while still
accepting without reservation the validity and perfection of the religious message.
Modern critical schelarship, subject to nc such restraints, has raised many more
questicns, and until independent eviderce in the form of contemporary inscriptions
or other documents and records becomes known, much of the traditional narrative of

early Islamic history must remain problematic while the crifical history is at best

tentafive.
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