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Starting in the mid-ninth century, Aad;th scholars have developed a rich
literature on Aad;th criticism, which features a sophisticated method-
ology used to assess the reliability of a tradition and its narrators in
addition to a well-defined terminology to describe their credibility.1

Yet, the maturity of Aad;th science owes much to the scholarly efforts
of earlier generations. Beginning with Shu6ba b. al-Eajj:j (d. 160/776),2

technical terms such as thiqa (reliable), Bad<q (trustworthy), and @a6;f
(weak), and a conceptual framework for evaluating a narrator’s reliabil-
ity were already in use in the late eighth and early ninth centuries,3 as
shown in the earliest extant biographical dictionaries of Ibn Sa6d

*I would like to thank Dr. Hannah Hagemann and Dr. Harry Munt for
reading and commenting on the early and later drafts of this article; two
anonymous reviewers for their suggestions; Chia-Yu Chang and Po, for being
my mufarrij al-kur<b; and Dr. Jehan Al-Azzawi, under whose shelter the notes
of this paper were first prepared in 2018. This work was supported by the
Ministry of Science and Technology, Republic of China [109-2423-H-004 -002
-MY3].

1 For a detailed explanation of Aad;th criticism terminology, see M. H. Kamali,
A Textbook of Ead;th Studies: Authenticity, Compilation, Classification, and
Criticism of Ead;th (Markfield: The Islamic Foundation, 2nd imp., 2009), 55–
65, 80–95. Ibn Ab; E:tim (240–327/854–938) is considered the first Aad;th scholar
to have formulated this discipline systematically; see I. Goldziher, Muslim Studies
(ed. S. M. Stern, transl. C. R. Barber and S. M. Stern; Albany, NJ: State University of
New York Press, 2 vols, 1971), ii. 137–8; E. Dickinson, The Development of Early
Sunnite Aad;th Criticism: The Taqdima of Ibn Ab; E:tim al-R:z; (240/854–327/
938) (Leiden: Brill, 2001), x.

2 G. H. A. Juynboll, art. ‘Shu6ba b. al-Eadjdj:dj’, EI2.
3 However, it has to be noted that the terms, well defined by later Aad;th schol-

ars, were by no means unambiguously employed by critics in the eighth and ninth
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(ca. 168–230/784–845) and Khal;fa b. Khayy:3 (d. 240/854), as well as
the lecture notes of YaAy: b. Ma6;n (158–233/775–847) and AAmad b.
Eanbal (164–241/780–855).4

Considered an early authority in Aad;th criticism, the opinions of 6Al;
b. 6Abdall:h b. Ja6far al-Mad;n; (161–234/777–849), frequently cited by
later Aad;th scholars, such as Ibn Ab; E:tim,5 al-Kha3;b al-Baghd:d;
(392–463/1002–1071),6 and al-Dhahab; (d. 748/1348),7 strongly influ-
enced the formation of Aad;th criticism.8 Despite his centrality to the
science of Aad;th, no studies on him in the English literature are to be
found nor does he have a biographical entry in the Encyclopaedia of
Islam (any edition). Two monographs in Arabic, by Ibr:h;m MuAammad
al-6Al; and Ikr:m All:h Imd:d al-Eaqq, present a detailed account of 6Al;
b. al-Mad;n;’s life. These studies examine his works and the quotations
preserved in later compilations and present his views on Aad;th trans-
mitters and transmission, and so provide useful information for the ap-
praisal of his intellectual output. However, in often simply accepting and
repeating pre-modern biographers’ reports on 6Al; b. al-Mad;n;’s actions
during the miAna and their evaluation of his scholarly achievements, the
authors neglect to address the agendas underlying those reports, and fail

centuries; see J. A. C. Brown, Hadith: Muhammad’s Legacy in the Medieval and
Modern World (Oxford: One World, 2009), 84.

4 The works of many early Aad;th critics, including the last three mentioned
here, were compiled by their students––they didnot themselves publish these works
as syngrammata. Thus, ‘lecture notes’, as prepared by their students, in the sense of
hypomn�ema, seems a more fitting term for the works mentioned here. See G.
Schoeler, The Oral and the Written in Early Islam (ed. J. E. Montgomery, transl.
U. Vagelpohl; London: Routledge, 2006), 55.

5 Dickinson, Development, 21, 24.
6 In addition to his T:r;kh Mad;nat al-Sal:m, 6Al; b. al-Mad;n;’s views are cited

by al-Kha3;b in Kit:b al-Kif:ya f; 6ilm al-riw:ya (Hyderabad: D:8irat al-Ma6:rif al-
6Uthm:niyya, 1938), 44, 62, 66, et passim.

7 al-Dhahab;, M;z:n al-i6tid:l f; naqd al-rij:l (ed. 6A. M. Mu6awwa@ and 62. A.
6Abd al-Mawj<d; Beirut: D:r al-Kutub al-6Ilmiyya, 7 vols., 1995), i. 110, 119. Al-
Dhahab; in three of his works counts 6Al; b. al-Mad;n; as one of the past authorities
of Aad;th criticism: S. C. Lucas, Constructive Critics, Ead;th Literature, and the
Articulation of Sunn; Islam: the Legacy of the Generation of Ibn Sa6d, Ibn Ma6;n,
and Ibn Eanbal (Leiden: Brill, 2004), 49–53, 58–60.

8 Ibid, 122–3. Other major Aad;th critics who quote 6Al; b. al-Mad;n;’s views
include Ibn 6Ad;, al-K:mil f; @u6af:8 al-rij:l (ed. 62. A. 6Abd al-Mawj<d and 6A. M.
Mu6awwa@; Beirut: D:r al-Kutub al-6Ilmiyya, 9 vols., 1997 [repr. 2011]), i. 344–5,
349, et passim; al-6Uqayl;, Kit:b al-Du6af:8 (ed. E. 6A. Ism:6;l; Riyadh: D:r al-
4umay6;, 2000), 40, 52, 103, et passim. For a summary of the dependants of his
views and works, see I. M. al-6Al;, al-Im:m al-A:fiC 6Al; b. al-Mad;n;: shaykh al-
Bukh:r; wa-6:lim al-Aad;th f; zam:nihi (Damascus: D:r al-Qalam, 1994), 107.

2 of 35 i-wen su

D
ow

nloaded from
 https://academ

ic.oup.com
/jis/advance-article/doi/10.1093/jis/etab049/6414873 by N

ational C
hengchi U

niversity user on 17 N
ovem

ber 2021



to provide sufficient context for his contributions to the development of
Aad;th science.9

This article presents a critical reconstruction of 6Al; b. al-Mad;n;’s life
with regard to the controversy over his alleged ‘submission’ during the
miAna and its impact on how he was perceived by contemporary and
subsequent scholars. As a result of conforming, perhaps even (according
to some reports) cooperating with the chief q:@; and prosecutor, Ibn Ab;
Du8:d (160–239/776–854), 6Al; b. al-Mad;n;’s image in the biographies
is polarized. While the accounts hostile to him appear to have been first
circulated among the early Eanbal; circle, it is beyond doubt that efforts
to redeem his reputation began around the same time and, eventually,
outweighed the earlier hostile representation of his response to the
miAna. This shift can be partly explained by the widespread circulation,
by his students and the disciples of YaAy: b. Ma6;n, of positive reports
about him. The fact that many of them did not adopt an uncomprom-
ising stance on the issue of the createdness of the Qur8:n also mitigated
the effect of 6Al; b. al-Mad;n;’s submission to the official doctrine during
the miAna. Moreover, as this study argues, 6Al; b. al-Mad;n;’s importance
in 6ilm al-rij:l (the science of Aad;th transmitters) and 6ilal al-Aad;th
(defects in Aad;th) was acknowledged within the two generations after
his, as shown in the extensive citations of Ibn Ab; E:tim in his al-JarA
wa-l-ta6d;l. It was even recognized by some of the Eanbal;s, including
AAmad b. Eanbal’s son and cousin, 4:liA (d. 266/880) and Eanbal b.
IsA:q (d. 273/886-7), both of whom are the main sources of the Eanbal;
hagiographical account of AAmad b. Eanbal’s resistance to the miAna.10

Furthermore, 6Al; b. al-Mad;n;’s conceptualization of Aad;th transmis-
sion within the framework of mad:r al-isn:d (the convergence of the
chains of transmission11) seems to have been the earliest endeavour to

9 al-6Al;’s discussion of 6Al; b. al-Mad;n;’s knowledge of the 6ilal al-Aad;th and
the Qur8:nic recitation and his submission during the miAna more or less echoes the
primary sources: al-6Al;, 6Al; b. al-Mad;n;, 95–8, 103–4, 160–70. Imd:d al-Eaqq,
although more critical in subjecting certain reports to isn:d criticism, follows the
mainstream narrative of the primary texts: I. Imd:d al-Eaqq, al-Im:m 6Al; b. al-
Mad;n; wa-minhajuhu f; naqd al-rij:l (Beirut: D:r al-Bash:8ir al-Isl:miyya, 1992),
100–18.

10 N. Hurvitz, ‘MiAna as self-defense’, Studia Islamica, 92 (2001): 93–111, at
95.

11 Juynboll equates the mad:r with the concept of common link: G. H. A.
Juynboll, ‘(Re)appraisal of some technical terms in Aad;th science’, Islamic Law
and Society, 8/3 (2001): 303–49, at 342. He is less assertive regarding this equiva-
lence in a later work: Encyclopedia of Canonical Ead;th (Leiden: Brill, 2007), xxv.
However, the word mad:r has several meanings and may denote a transmitter in an
isn:d, an isn:d itself, an early authority, or the text of a Aad;th; see H. Ozkan, ‘The
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present a systematic formulation of the history of Aad;th criticism. It not
only delineates the communal identity of ahl al-Aad;th but also lays the
foundation for the epistemological framework of 6ilm al-Aad;th.

In what follows, we will first reconstruct 6Al; b. al-Mad;n;’s life
through the early sources that appear to be less propagandistic or apolo-
getic and thus, arguably, more or less free from the partisan embellish-
ments found in later sources.12 Then, the second section will present an
analysis of the reports about 6Al; b. al-Mad;n;, which can be divided into
four categories: first, those which highlight 6Al; b. al-Mad;n;’s scholarly
credentials; second, those which express misgivings about his credentials
because of his submission during the miAna; third, those which denounce
him for his association with Ibn Ab; Du8:d; and, fourth, those which
present an apology or defence for his submission during the miAna.
Examination of the geographical circulation of the reports of these cat-
egories evinces that the positive and apologetic reports about 6Al; b. al-
Mad;n; were more widespread than the condemnatory ones and thus
became the accepted position in the later biographical sources.
Furthermore, acquiescence to the miAna doctrine on the part of many
Aad;th transmitters, some of whom were also 6Al; b. al-Mad;n;’s asso-
ciates or students, also facilitated his absolution from Eanbal; condem-
nation. The third section will explain 6Al; b. al-Mad;n;’s unshakeable
standing as a Aad;th authority on account of his centrality to the forma-
tion, realized within two generations of his death, of Aad;th criticism as a
discipline, namely 6ilm al-rij:l and 6ilal al-Aad;th. To illustrate this early
recognition, the main fields to which 6Al; b. al-Mad;n; contributed are
discussed in combination with a detailed analysis of how Ibn Ab; E:tim
adduces 6Al; b. al-Mad;n;’s views and reports on his authority.

common link and its relation to the Mad:r’, Islamic Law and Society, 11/1 (2004):
42–77, at 51.

12 The early sources used here for the description of 6Al; b. al-Mad;n;’s life com-
prise the Fabaq:t of Ibn Sa6d; the Fabaq:t of Khal;fa b. Khayy:3; and the views of
YaAy: b. Ma6;n, as recorded by his student AAmad b. MuAammad b. al-Q:sim Ibn
MuAriz; the Kit:b al-T:r;kh al-kab;r and al-T:r;kh al-Bagh;r of al-Bukh:r; (194–
256/810–870); and the Kit:b al-Ma6rifa wa-l-t:r;kh of al-Fasaw; (d. ca. 277/890).
Inevitably, later sources, such as al-Kha3;b and al-Mizz; (654–742/1256–1341), are
employed here to provide insights into his scholarly career and networks. Imd:d al-
Eaqq’s detailed study of 6Al; b. al-Mad;n; and his approaches to Aad;th criticism,
though useful for this article, does not scrutinize the embellishments in later sour-
ces. Hence, it is only cited when the author references early sources. On the embel-
lishments and apologia in later sources, see below n. 42. See also Cooperson’s
analysis of the development of al-Ma8m<n’s image in biographical writings: M.
Cooperson, Classical Arabic Biography: The Heirs of the Prophets in the Age of al-
Ma8m<n (Cambridge: Cambridge University Press, 2000), 67–9.
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1. 6AL> B. AL-MAD>N>: LIFE AND WORKS

Although ninth- and tenth-century sources do not make explicit refer-
ence to his birthplace, it is plausible that he was born in Basra, as
suggested by secondary literature.13 His father, 6Abdall:h b. Ja6far, des-
pite the nisba, al-Mad;n;, was based in Basra and considered a scholar of
that city.14 Ibn Sa6d places 6Al; b. al-Mad;n; in the eighth 3abaqa of the
Basran scholars and notes the following:

6Al; b. 6Abdall:h b. Ja6far b. Naj;A al-Madan; is given the agnomen,
Ab< al-Easan. He died in the caliph’s camp (6askar) in Samarra, on the
2nd Dh< al-Qa6da, year 234.15

The death date and the Madinan connection are agreed on by 6Al; b.
al-Mad;n;’s student, al-Bukh:r;, who also notes his mawl: status,16 but
different dates are given by others. Al-Fasaw; situates his death in the
same year as that of Ab< Bakr b. Ab; Shayba, in 235/849–50.17 The
earliest reference to 6Al; b. al-Mad;n;’s birth year, given as 162/778–9, is
found in the Kit:b al-Thiq:t by Ibn Eibb:n (270–354/883–965),18 but
al-Kha3;b’s dating, 161/777-8, is widely accepted.19

13 al-Kha3;b, T:r;kh Mad;nat al-Sal:m wa-akhb:r muAaddith;h: wa-dhikr
qu33:nih: al-6ulam:8 min ghayr ahlih: wa-w:rid;h: (ed. B. 6A. Ma6r<f; Beirut:
D:r al-Gharb al-Isl:m;, 17 vols., 2001), xiii. 422; F. Sezgin, Geschichte des
Arabischen Schriftums (Leiden: Brill, 9 vols. þ indexes, 1967), i. 108; M. M. al-
A6Cam;, ‘Tarjamat al-mu8allif’ in 6Al; b. al-Mad;n;, al-6Ilal (Beirut: al-Maktab al-
Isl:m;, 2nd edn., 1980), 4.

14 Khal;fa b. Khayy:3, Kit:b al-Fabaq:t (ed. A. D. al-6Umar;; Baghdad: Ma3ba6at
al-62n;, 1967), 224.

15 Ibn Sa6d, Kit:b al-Fabaq:t al-kab;r (ed. 6A. M. 6Umar; Cairo: Maktabat al-
Kh:nj;, 11 vols., 2001), ix. 310.

16 al-Bukh:r;, Kit:b al-T:r;kh al-kab;r (ed. H. al-Nadaw;; Hyderabad: D:8irat
al-Ma6:rif al-6Uthm:niyya, 4 vols. in 8, 1941–45), vi. 284. See also al-Bukh:r;, al-
T:r;kh al-Bagh;r (ed. M. I. Z:yid; Beirut: D:r al-Ma6rifa, 2 vols., 1986), ii. 333.

17 Ya6q<b b. Sufy:n al-Fasaw;, Kit:b al-Ma6rifa wa-l-t:r;kh (ed. A. D. al-6Umar;;
Madina: Maktabat al-D:r, 4 vols., 1990), i. 210. A later death date, given by Ibn al-
Nad;m (d. 385/995), claims that 6Al; b. al-Mad;n; died in Dh< al-Qa6da, 258, at the
age of 72. Yet, the dates would be irreconcilable with 6Al; b. al-Mad;n;’s transmis-
sion from the Basran teachers, such as Eamm:d b. Zayd (d. 179/795) and Yaz;d b.
Zuray6 (d. 182/798–9), should he have been born in 186. See Ibn al-Nad;m, al-
Fihrist (ed. Ri@: Tajaddud; Beirut: D:r al-Mas;ra, 3rd edn., 1988), 286. For the
dates of Eamm:d b. Zayd and Yaz;d b. Zuray6, see Ibn Sa6d, al-Fabaq:t, ix. 287–8,
290.

18 Ibn Eibb:n, Kit:b al-Thiq:t (ed. M. 6A. Kh:n; Hyderabad: Ma3ba6at Majlis
D:8irat al-Ma6:rif al-6Uthm:niyya, 9 vols. þ appendix, 1973–83), viii. 496.

19 al-Kha3;b, T:r;kh, xiii. 422. See also Imd:d al-Eaqq, al-Im:m, 43–4.

6AL ; B. A L-M A D ;N ; (161–234/778–849) 5 of 35

D
ow

nloaded from
 https://academ

ic.oup.com
/jis/advance-article/doi/10.1093/jis/etab049/6414873 by N

ational C
hengchi U

niversity user on 17 N
ovem

ber 2021



6Al; b. al-Mad;n; was born to a scholarly family. His grandfather, Ja6far
b. Naj;A (no dates found), was a Aad;th narrator, transmitting from 6Abd
al-RaAm:n b. al-Q:sim (d. 126/743-4) and 6A3:8 b. Ab; Rab:A (d. ca.
114/732).20 On his mother’s side, 6Al; b. al-Mad;n; was related to Ab<
al-6Al:8 Jumh:n, who narrated from 6Uthm:n b. 6Aff:n (r. 23–35/644–
656) and Sa6d b. Ab; Waqq:B (d. between 50/670-1 and 58/677-8) and
taught 6Urwa b. al-Zubayr (ca. 23–94/643–713).21 6Al; b. al-Mad;n;’s
father, 6Abdall:h b. Ja6far (d. 178/794), was also a Aad;th narrator, but
his credibility was impugned by YaAy: b. Ma6;n and 6Al; b. al-Mad;n;
himself,22 whose refusal to transmit his father’s narrations was deemed
unfilial, but demonstrated his commitment to accurate transmission.23 It
is noteworthy that a later source preserves the more favourable view,
also attributed to YaAy: b. Ma6;n and 6Al; b. al-Mad;n;, of 6Abdall:h b.
Ja6far’s reliability.24

6Al; b. al-Mad;n; probably started to pursue his career as a muAaddith
alongside other Basran scholars. After his father, Eamm:d b. Zayd
appears to have been his earliest source.25 The leading Basran scholars
6Abd al-RaAm:n b. Mahd; (135–198/752–813) and YaAy: b. Sa6;d al-
Qa33:n (d. 198/814) also became close associates.26

He then studied under shaykhs based in major Iraqi cities: al-Fa@l b.
Dukayn (d. 219/834), Wak;6 b. al-Jarr:A (d. 197/812), and YaAy: b.

20 Ibn Ab; E:tim, Kit:b al-JarA wa-l-ta6d;l (Hyderabad: D:8irat al-Ma6:rif al-
6Uthm:niyya, 9 vols., 1952–53), ii. 489–90, hereafter cited as al-JarA; al-Bukh:r;,
al-T:r;kh al-kab;r, ii. 202–3. These references were taken from Imd:d al-Eaqq, al-
Im:m, 51–2. See also al-6Al;, 6Al; b. al-Mad;n;, 24.

21 According to al-Bukh:r;, Jumh:n is 6Al; b. al-Mad;n;’s great-grandfather,
while Ibn Ab; E:tim identifies him as his great-great-grandfather (jadd jadda).
See Imd:d al-Eaqq, al-Im:m, 52–3, where he cites: Ibn Ab; E:tim, al-JarA, ii.
546; al-Bukh:r;, al-T:r;kh al-kab;r, ii. 250.

22 al-J<zj:n;, al-Shajara f; aAw:l al-rij:l (ed. 6A.6A. al-Bastaw;; Riyadh: D:r al-
FaA:w;, 2 vols., 1990), 186; al-Bukh:r;, al-T:r;kh al-kab;r, v. 62.

23 Ibn Ab; E:tim, al-JarA, v. 23.
24 Imd:d al-Eaqq, al-Im:m, 153–4, where he cites Ibn Eajar al-6Asqal:n;,

Tahdh;b al-tahdh;b (Cairo:D:r al-Kit:b al-Isl:m;, 12 vols.þappendix and indices,
1994), v. 175–6.

25 For Eamm:d b. Zayd, see Ibn Sa6d, al-Fabaq:t, ix. 287–8.
26 Imd:d al-Eaqq, al-Im:m, 148. One can count among 6Al; b. al-Mad;n;’s

Basran informants 6Abdall:h b. Bakr al-Sahm; (d. 208/823), 6Abd al-Wahh:b al-
Thaqaf; (d. 194/809–10), and 6Abd al-W:rith b. Sa6;d (d. 180/796); see Ibn Sa6d, al-
Fabaq:t, ix. 297 (al-Sahm;), 290–1 (6Abd al-Wahh:b), 290 (6Abd al-W:rith). For a
list of his teachers, see al-Mizz;, Tahdh;b al-kam:l f; asm:8 al-rij:l (ed. B. 6A.
Ma6r<f; Beirut: Mu8assasat al-Ris:la, 35 vols., 1980–92), xxi. 6–7.
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2dam (d. 203/818) in Kufa;27 Ism:6;l b. 6Ulayya (d. 193/809),28 Ab<
6Ubayd al-Q:sim b. Sall:m (d. 224/839),29 and 6Aff:n b. Muslim al-
4aff:r (d. 220/835)30 in Baghdad;31 and Hushaym b. Bash;r (d. 183/
799), al-Fa@l b. 6Anbasa (d. 197/812-13), and 6Al; b. 62Bim (d. 201/
816) in Wasit.32 6Al; b. al-Mad;n; likely visited Makka several times,
the first visit taking place at latest in 188/804, as he met Jar;r b. 6Abd
al-Eam;d (d. 188/804) there.33 It is also in Makka that he became a
disciple of Sufy:n b. 6Uyayna (107–196/725–811).34 It may be assumed
that he also studied in Madina, although this is only indicated in later
sources.35 He also travelled to Yemen, probably before 200/815-16, with
AAmad b. Eanbal and YaAy: b. Ma6;n, to obtain Aad;th from 6Abd al-
Razz:q al-4an6:n; (d. 211/827) and other authorities,36 in addition to
Egyptian and Persian cities such as Rayy and Hamadh:n.37 It does not
seem that 6Al; b. al-Mad;n; ever studied in Greater Syria. Thus, Ab<
D:w<d al-Sijist:n; (d. 275/889) rightly observes that YaAy: b. Ma6;n
was more knowledgeable than him in the 6ilm al-rij:l, because of his
lack of information concerning Syrian transmitters.38

27 Ibn Sa6d, al-Fabaq:t, viii. 517 (Wak;6), 523 (al-Fa@l b. Dukayn), 526 (YaAy: b.
2dam).

28 Ibn 6Ulayya was Kufan by origin, and he established his scholarly profile in
Basra, before moving to Baghdad when appointed to the maC:lim court; see al-
Kha3;b, T:r;kh, vii. 196–211; Ibn Sa6d, al-Fabaq:t, ix. 327–8.

29 Khur:s:n; by origin, he became the q:@; of Tarsus before settling in Baghdad;
see Ibn Sa6d, al-Fabaq:t, ix. 358–9.

30 6Aff:n b. Muslim, originally from Basra, died in Baghdad; see Ibn Sa6d, al-
Fabaq:t, ix. 300.

31 6Al; b. al-Mad;n; came to Baghdad in 187/802-3 or 188/803-4; it is plausible
that he visited the caliphal capital more than once. See Imd:d al-Eaqq, al-Im:m,
148–50.

32 Ibn Sa6d, al-Fabaq:t, ix. 316 (Hushaym), 317 (al-Fa@l b. 6Anbasa), 315 (6Al; b.
62Bim).

33 Imd:d al-Eaqq, al-Im:m, 151–3.
34 Originally a Kufan, Sufy:n b. 6Uyayna settled in Makka after travelling to

Yemen and Baghdad; see Ibn Sa6d, al-Fabaq:t, viii. 59–60.
35 Imd:d al-Eaqq, al-Im:m, 153.
36 Ibid, 153–4.
37 Ibid, 154–6. It should be noted that, unlike his presence in Rayy, which is

attested by al-Bukh:r;, al-T:r;kh al-kab;r, ii. 376, his visits to Hamadh:n and Egypt
are respectively recorded in al-Kha3;b, T:r;kh, vii. 491; al-Easan b. 6Abdall:h al-
6Askar;, TaBA;f:t al-muAaddith;n (ed. M. A. M;ra; Cairo: al-Ma3ba6a al-6Arabiyya
al-Ead;tha, 3 vols., 1982–83), i. 74.

38 al-2jurr;, Su8:l:t Ab; 6Ubayd al-2jurr; li-l-im:m Ab; D:w<d Sulaym:n b. al-
Ash6ath al-Sijist:n; f; ma6rifat al-rij:l wa-jarAihim wa-ta6d;lihim (ed. M. 6A. al-
Azhar;; Cairo: al-F:r<q al-Ead;tha li-l-Fib:6a wa-l-Nashr, 2010), 296.
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Examination of 6Al; b. al-Mad;n;’s sources of Aad;th reveals that he
studied under scholars of both 6Uthm:n; and Shi6i tendencies,39 as well as
those of various other theological dispositions.40 Thus, 6Al; b. al-
Mad;n;’s sectarian standing is elusive, as YaAy: b. Ma6;n describes him
as a Sunni in Baghdad but a Shi6i in Basra, probably indicating that he
was not an 6Uthm:n;.41 In a similar vein, despite his transmission of the
mas:8il of M:lik b. Anas (d. 179/796) and his association with al-Sh:fi6;
(d. 204/820),42 6Al; b. al-Mad;n; does not seem to have identified with
either school of law. That is, his legal opinions are arbitrated by the
traditions which he considered reliable.43

6Al; b. al-Mad;n; was acknowledged by his contemporaries as an au-
thority on Aad;th,44 often ranked alongside YaAy: b. Ma6;n and AAmad

39 His Shi6i teachers comprise Wak;6, al-Fa@l b. Dukayn, 6Ubaydall:h b. M<s: (d.
213/829), and Ja6far b. Sulaym:n (d. 178/794–5); see al-N:shi8 al-Akbar, Mas:8il
al-im:ma: wa-muqta3af:t min al-Kit:b al-awsa3 f; al-maq:l:t = Frühe mu6taziliti-
sche Häresiographie (ed. Josef van Ess; Beirut: Franz Steiner, 1971), 65 (the first
two); Ibn Sa6d, al-Fabaq:t, viii. 522–3 (6Ubaydall:h b. M<s:); ix. 289 (Ja6far b.
Sulaym:n). Those of 6Uthm:n; tendencies include Yaz;d b. Zuray6 and Bishr b. al-
Mufa@@al (d. 186/802); see respectively Ibn Sa6d, al-Fabaq:t, ix. 290, 291. See also
T. S. Andersson, Early Sunn; Historiography: A Study of the T:r;kh of Khal;fa b.
Khayy:3 (Leiden: Brill, 2019), 83–7.

40 Shabb:ba b. Saww:r (d. 204-6/819-22) was a Murji8;; see Ibn Sa6d, al-
Fabaq:t, ix. 322. 6Abd al-A6l: b. 6Abd al-A6l: (d. 189/805) and 6Abd al-W:rith
are Qadar;s; see respectively 6Al; b. al-Mad;n;, Su8:l:t 6Uthm:n b. MuAammad b.
Ab; Shayba (ed. M. 6A al-Azhar;; Cairo: al-F:r<q al-Ead;tha li-l-Fib:6a wa-l-Nashr,
2006), 46 (the name as presented in the title is incorrect, see below n. 67); al-6Uqayl;,
Kit:b al-Du6af:8, 812.

41 al-Kha3;b, T:r;kh, xiii. 428. The quote is cited by al-Dhahab;, Siyar a6l:m al-
nubal:8 (ed. E. 6Abd al-Mann:n; Beirut: Bayt al-Afk:r al-Dawliyya, 3 vols., 2004),
2800; al-Mizz;, Tahdh;b, xxi. 17.

42 The reports on 6Al; b. al-Mad;n;’s connections with M:lik b. Anas and al-
Sh:fi6; are found in the late biographical dictionaries of the M:lik; and Sh:fi6;
jurists. It is questionable whether such accounts reflect a later attempt to magnify
the role of the eponyms of the schools in question, rather than historical facts; see
Imd:d al-Eaqq, al-Im:m, 62, 123.

43 al-6Al;, 6Al; b. al-Mad;n;, 45–52; Imd:d al-Eaqq, al-Im:m, 124–31. In this,
6Al; b. al-Mad;n; is likened to AAmad b. Eanbal, both being listed by Ibn al-Nad;m
among the fuqah:8 aBA:b al-Aad;th; see al-Fihrist, 281–9 (6Al; b. al-Mad;n; at 287).
See also S. A. Spectorsky, ‘AAmad Ibn Eanbal’s fiqh’, Journal of the American
Oriental Society, 102/3 (1982): 461–5; C. Melchert, The Formation of the Sunni
Schools of Law, 9th–10th Centuries C.E. (Leiden: Brill, 1997), 13–31; id.,
‘Traditionist-jurisprudents and the framing of Islamic law’, Islamic Law and
Society, 8/3 (2001): 383–406.

44 al-6Al;, 6Al; b. al-Mad;n;, 129–32.
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b. Eanbal as the leading Aad;th scholars of their time.45 His work
Tasmiyat man ruwiya impressed AAmad b. Eanbal,46 who only referred
to 6Al; b. al-Mad;n; by his agnomen out of respect, according to Ab<
E:tim al-R:z; (195–277/810–890).47 However, the attitude of AAmad b.
Eanbal, and that of some of his protégés, towards 6Al; b. al-Mad;n;
likely changed after his submission during the miAna. 6Al; b. al-Mad;n;
was taken to trial in 220/835-6,48 during the caliphate of al-Mu6taBim (r.
218–227/833–842). AAmad b. Eanbal refused to identify 6Al; b. al-
Mad;n; as his source when citing Aad;th narrated from the latter.49

Likewise, Ab< Zur6a al-R:z; (d. 264/878) left out his Aad;th,50 whereas
Ab< Bakr b. Ab; Shayba (159–235/775–849) described him as ‘the one
who forfeits his hope (al-kh:8ib)’.51 It is beyond question that 6Al; b. al-
Mad;n;’s stance in response to the miAna was controversial among the
ahl al-Aad;th of his time. Yet, it is impossible to understand how exactly
6Al; b. al-Mad;n; responded at the trial—whether he only passively sub-
mitted to the official doctrine out of fear, without joining in the perse-
cution of his traditionist peers, above all, AAmad b. Eanbal, or if he took
an active part in the inquisition against them. The earliest reports to
elaborate on the contemporary appraisal of 6Al; b. al-Mad;n; and his
involvement in the miAna are found in T:r;kh Mad;nat al-Sal:m.52

However, these accounts are polarized. A more thorough appraisal of
the reports concerning 6Al; b. al-Mad;n;’s scholarly achievements and
involvement in the miAna will be presented in the second section.

45 For example, Ab< 6Ubayd al-Q:sim b. Sall:m holds that knowledge (al-6ilm)
came to four, Ab< Bakr b. Ab; Shayba, AAmad b. Eanbal, 6Al; b. al-Mad;n;, and
YaAy: b. Ma6;n; for this and other examples, see al-Kha3;b, T:r;kh, xiii. 429–30;
Ibn Ab; E:tim, al-JarA, i. 293, 315.

46 Al-6Al;, 6Al; b. al-Mad;n;, 108, 124.
47 Ibn Ab; E:tim, al-JarA, vi. 194.
48 al-2jurr;, Su8:l:t, 135.
49 AAmad b. Eanbal (attributed), Kit:b al-6Ilal wa-ma6rifat al-rij:l (ed. W. M.

6Abb:s; Riyadh: D:r al-Kh:n;, 2nd edn., 8 vols. in 4, 2001), iii. 70.
50 Ibn Ab; E:tim, al-JarA, vi. 194.
51 Ibn MuAriz, Ma6rifat al-rij:l 6an YaAy: b. Ma6;n (ed. M. M. al-E:fiC, G.

Budayr, and M. K. al-QaBB:r; Damascus: Ma3b<6:t Majma6 al-Lugha al-
6Arabiyya, 2 vols., 1985), ii. 215.

52 These accounts are used by later biographers of 6Al; b. al-Mad;n;; see al-
Dhahab;, Siyar, 2799–2804; al-Subk;, Fabaq:t al-sh:fi6iyya al-kubr: (ed. M. M.
al-Fan:A; and 6A. al-Eilw; Cairo: D:r IAy:8 al-Kutub al-6Arabiyya, 10 vols., 199–?
[Cairo: 6Is: al-B:bi al-Ealab;, 1964–76]), ii. 145–8; al-Mizz;, Tahdh;b, xxi. 5–35;
Ibn Eajar, Tahdh;b al-tahdh;b, vii. 351–7; al-Dhahab;, T:r;kh al-isl:m wa-
wafay:t al-mash:h;r wa-l-a6l:m (ed. B. 6A. Ma6r<f; Beirut: D:r al-Gharb al-
Isl:m;, 17 vols., 2003), v. 887–92.
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6Al; b. al-Mad;n; fathered three sons, MuAammad, 6Abdall:h, and
Ja6far. The first two were also Aad;th transmitters. MuAammad trans-
mitted Aad;th from his father, and was regarded as reliable.53 6Abdall:h
was the transmitter of his father’s Kit:b al-6Ilal. Based in Basra, he visited
Baghdad to spread his father’s Aad;th and works, such as the Kit:b al-
Mudallis;n and Kit:b al-6Ilal.54 Although al-D:raqu3n; (d. 385/995)
claims that 6Abdall:h b. 6Al; did not narrate profusely from his father,
al-Kha3;b often cites 6Al; b. al-Mad;n;’s opinions or reports via his son.55

Little is known of Ja6far.56

The earliest bibliographical record of 6Al; b. al-Mad;n;’s works, by Ibn
al-Nad;m, mentions seven works. This may well not have been an ex-
haustive list, but it is difficult to trust the attribution by al-Nawaw; (d.
676/1277) of 200 works to 6Al; b. al-Mad;n;.57 Whether or not he indeed
compiled that many works, only a few survive today, as listed by Imd:d
al-Eaqq:

1. 6Ilal al-Aad;th wa-ma6rifat al-rij:l. A manuscript is kept at the Library of

AAmed III, Topkapi Palace, Istanbul.58 The manuscript was copied in 728/

1327-8 and has been edited and published.59

2. Tasmiyat man ruwiya 6anhu min awl:d al-6ashara wa-ghayrihim min aBA:b

Ras<l All:h. Two manuscripts of this work are found in the c:hiriyya

Library, Damascus, respectively transmitted by Eanbal b. IsA:q and

MuAammad b. Hish:m b. Ab; al-Dumayk (d. 289/901-2), copied in 606/

1209-10 and 609/1212-13.60 In this work, 6Al; b. al-Mad;n; first mentions

F:3ima and her children fathered by 6Al;, as well as the Easanid and

Eusaynid offspring. Then, he continues with the children of the rest of the

Ten Companions, assured of paradise in a Aad;th.61 The section ends with a

53 al-2jurr;, Su8:l:t, 174. This reference was taken from Imd:d al-Eaqq, al-
Im:m, 54.

54 al-2jurr;, Su8:l:t, 174; al-Kha3;b, T:r;kh, xi. 178. These references were
taken from Imd:d al-Eaqq, al-Im:m, 54–6.

55 Ibid, 56.
56 al-6Al;, 6Al; b. al-Mad;n;, 26–7.
57 Imd:d al-Eaqq, al-Im:m, 262.
58 Sezgin, Geschichte, i. 108; Imd:d al-Eaqq, al-Im:m, 264.
59 Ibid, 265.
60 Ibid, 265–6.
61 This Aad;th is attributed to the Companion, Sa6;d b. Zayd, who witnessed the

Prophet identifying the following Companions, besides himself, as the residents of
heaven: Ab<Bakr, 6Umar, 6Al;, 6Uthm:n,FalAa, al-Zubayr, 6Abdal-RaAm:nb. 6Awf,
Sa6d b. Ab; Waqq:B, and Ab< 6Ubayda b. al-Jarr:A; see al-Tirmidh;, al-J:mi6 al-
kab;r (ed. B. 6A. Ma6r<f; Beirut: D:r al-Gharb al-Isl:m;, 6 vols., 1996), no. 3747; al-
E:kim al-Nays:b<r;, al-Mustadrak 6al: al-BaA;Aayn (ed. M. 6A. 6A3:; Beirut: D:r al-
Kutub al-6Ilmiyya, 4th edn., 5 vols., 2009), no. 5858. Variants of this Aad;th, which
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remark on al-6Abb:s b. 6Abd al-Mu33alib (d. 32/653). Then, 6Al; b. al-Mad;n;
addresses the Companions of the shared names and follows with a section on

Companions settling in different cities. Ab< D:w<d al-Sijist:n;’s Tasmiyat al-

ikhwa min ahl al-amB:r seems to have been modeled on this work, to which

he had access via 6Al; b. al-Mad;n;’s son, 6Abdall:h.62

3. Su8:l:t Ibn al-Mad;n; li-YaAy: b. Sa6;d al-Qa33:n. This work is preserved in a

manuscript at the Library of AAmed III, Istanbul.63 It is a typical su8:l:t

work, in which 6Al; b. al-Mad;n; records the views of his teacher, al-

Qa33:n, on Aad;th narrators.

4. al-AA:d;th al-mu6allal:t. This piece only survives in the form of a fragment

one folio in length, and is located at the c:hiriyya Library.64

5. Ar:8uhu f; 6ulam:8 al-BaBra al-ladh;na waBafahum YaAy: b. Ma6;n bi-l-qadar-

iyya or Mas:8il.65 The manuscripts of this work are kept at the Library of

AAmed III, Istanbul, copied in 628/1230-1, and at the c:hiriyya Library

under the title Mas:8il, finished in 520/1126-7. The work is also attributed

to MuAammad b. 6Uthm:n b. Ab; Shayba (d. 297/909), who recorded dis-

cussions of 6Al; b. al-Mad;n; and his responses to the questions of his students

identify different Companions, can be found in Ab< D:w<d al-Sijist:n;, Sunan Ab;

D:w<d (eds. Sh. al-Arn:8<3 and M. K. Qara Balal;; Beirut: D:r al-Ris:la al-62lam-
iyya, 7 vols., 2009), no. 4649; Ibn Ab; Shayba, al-MuBannaf (ed. U. I. MuAammad;
Cairo: al-F:r<q al-Ead;tha li-l-Fib:6a wa-l-Nashr, 15 vols., 2008), no. 32551; Ibn
M:ja, al-Sunan (ed. M. M. NaBB:r; Beirut: D:r al-Kutub al-6Ilmiyya, 2009), no.
133; AAmad b. Eanbal, Musnad al-Im:m AAmad b. Eanbal (ed. M. 6A. 6A3:;
Beirut: D:r al-Kutub al-6Ilmiyya, 12 vols., 2008), nos. 1651, 1653, 1659, 1666.
(For the Aad;th collections, references are to the Aad;th number, not volume and
page number.)

62 Imd:d al-Eaqq, al-Im:m, 267.
63 Ibid.
64 Ibid, 268.
65 The longer title derives from the first paragraph, which presents a dialogue

between MuAammad b. 6Uthm:n b. Ab; Shayba and 6Al; b. al-Mad;n;:

OAb< al-Easan [the agnomenof 6Al; b.al-Mad;n;], YaAy:b. Ma6;n mentioned
to us that some Basran shaykhs were accused of Qadar; belief, but they do not
promote it and do not engage with anything condemnable in their Aad;th.
These include Qat:da, Hish:m, who is the trader (B:Aib) of Dastaw:8; clothes,
Sa6;d b. Ab; 6Ar<ba, Ab< Hil:l [MuAammad b. Sulaym], 6Abd al-W:rith [b.
Sa6;d], and Sall:m [b. Misk;n]. They are reliable and their Aad;th should be
accepted. They died without renouncing their view.’ 6Al; b. al-Mad;n; replied:
‘May God have mercy on him, Ab< Zakariyy: [the agnomen of YaAy: b.
Ma6;n] said this while he was with us, except that our people [viz. ahl al-
Aad;th] claimed that Hish:m al-Dastaw:8; withdrew [his Qadarism] before
his death, but that is not true in our view.’

See 6Al; b. al-Mad;n;, Su8:l:t, 31, and n. 67 below.
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(including himself) regarding Aad;th narrators’ credibility, sectarian persua-

sion, and biographical information about them.66 This work was published

and edited by 6Abdall:h b. 6Abd al-Q:dir in 1984 as well as by al-Azhar; in

2006.67

Those works that are no longer available covered the following areas:
first, Aad;th collections, such as the Kit:b al-Ashriba;68 second, Qur8:nic
science, such as Asb:b al-nuz<l;69 third, 6ilm al-rij:l, such as al-Asm:8 wa-
l-kun:, al-T:r;kh, al-Du6af:8, al-Thiq:t, al-As:m; al-sh:dhdha, Man raw:

6an rajul lam yarahu, Man yu6raf bi-l-laqab, and Ma6rifat man nazala min
al-BaA:ba s:8ir al-buld:n;70 and, fourth, Aad;th science, such as Ikhtil:f al-
Aad;th, 6Ul<m al-Aad;th, Kit:b al-6Ilal and Tafs;r ghar;b al-Aad;th.71 6Al; b.
al-Mad;n;’s literary production also reflects his expertise in different
branches of religious learning, which was positively received by later
scholars, especially compilers of encyclopaedias of Aad;th science, above
all, al-E:kim al-Nays:b<r; (321–405/933–1014) and Ibn al-4al:A (577–
643/1181–1245), as we will elaborate in the third section.

2. 6AL> B. AL-MAD>N>’S IMAGE
AND THE MIENA

There are four kinds of reports on 6Al; b. al-Mad;n;’s reputation and
conduct during the miAna: positive, prophetic, negative, and apologetic.
In the following lists, these reports have been summarized with notes (in
square brackets) on the geographical connections of their transmitters.

66 Imd:d al-Eaqq, al-Im:m, 268–9.
67 Although al-Azhar; gives a different catalogue number (21/624, whereas

Imd:d al-Eaqq gives 11/624) for the manuscript in the Library of AAmed III, it is
clear that both he and Imd:d al-Eaqq are referring to the same manuscript, given
that it comprises the same page range, folios 220 to 226; see M. 6A al-Azhar;,
‘Muqaddimat al-taAq;q’ in Su8:l:t, 16. It should be noted that the edition by al-
Azhar; gives the wrong title, Su8:l:t 6Uthm:n b. MuAammad, whereas the edited
text identifies the interlocutor of 6Al; b. al-Mad;n; as MuAammad b. 6Uthm:n b. Ab;
Shayba; see 6Al; b. al-Mad;n;, Su8:l:t 6Uthm:n, 31.

68 Imd:d al-Eaqq, al-Im:m, 271; Ibn al-Nad;m, al-Fihrist, 286.
69 Imd:d al-Eaqq, al-Im:m, 270.
70 Ibid, 270–2, 276–9.
71 Ibid, 272, 275–6. For a list of 6Al; b. al-Mad;n;’s works, see al-Azhar;,

‘Muqaddimat’, 9–10; Imd:d al-Eaqq, al-Im:m, 269–79.
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Positive72

A. Ibr:h;m b. Bashsh:r (d. ca. 224/838-9) [Makka; Basra]73 reports that Sufy:n

b. 6Uyayna [Kufa; Makka]74 stated: ‘You blame me for loving 6Al; [b. al-

Mad;n;]. By God, I have learnt more from him than he has learnt from me’.

B. AAmad b. Sin:n (d. ca. 256/869-70) [Wasit]75 and al-6Abb:s b. 6Abd al-6AC;m al-

6Anbar; (d. ca. 236-7/850-2) [Basra; Baghdad]76 stated that Sufy:n b. 6Uyayna

used to call 6Al; b. al-Mad;n; ‘the snake of the wadi (Aayyat al-w:d;)’ and wished,

whenever he was asked a question, that 6Al; b. al-Mad;n; had been present. (The

idiom ‘snake of the wadi’, understood to indicate the quality of ‘being incisive,

stinging’, here expresses praise of 6Al; b. al-Mad;n;’s acuity of mind and speech.)

C. MuAammad b. Qud:ma al-Jawhar; (d. 237/851-2) [al-MaBB;B; Baghdad] 77

reports that Sufy:n b. 6Uyayna stated: ‘Were it not for 6Al;, I would not have

come out to you [for Aad;th transmission]’.

D. Ibn Zanjala (d. 238/852-3) [Rayy; Baghdad]78 reports that Sufy:n b. 6Uyayna

approved of 6Al; b. al-Mad;n;’s answer to a question.

E. EafB b. MaAb<b al-Khuz:6;79 reports that Sufy:n b. 6Uyayna said, when 6Al;
b. al-Mad;n; left the assembly: ‘When the cavalry has left, one does not sit

with the infantry (idh: q:mat al-khayl lam yujlas ma6a al-rajj:la).’

F. al-6Abb:s al-6Anbar; and RawA b. 6Abd al-Mu8min (d. ca. 233/847-8)

[Basra]80 report that 6Abd al-RaAm:n b. Mahd; [Basra] stated: ‘6Al; b. al-

Mad;n; is the most learned man in Prophetic Aad;th’.

72 The reports in this section derive from: al-Kha3;b, T:r;kh xiii: 422 (A, C); 423
(B); 423–424 (D); 424 (E, F, G); 425 (H, I, J); 426 (K); 427 (L); 427–428 (M).

73 Ibr:h;m b. Bashsh:r is known as a companion (B:Aib) of Sufy:n b. 6Uyayna.
His credibility as a Aad;th transmitter is, however, subject to question by AAmad b.
Eanbal and YaAy: b. Ma6;n. He died in Basra; see Ibn Sa6d, al-Fabaq:t, ix. 310; al-
Dhahab;, Siyar, 653; Ibn 6Ad;, al-K:mil, i. 430.

74 See above, n. 34.
75 AAmad b. Sin:n b. Asad was a Wasiti member of the ahl al-Aad;th, whose

reliability is confirmed by Ibn Ab; E:tim; see al-JarA, ii. 53. For different death
dates, see al-Dhahab;, Siyar, 789.

76 6Abb:s al-6Anbar; was a Basran scholar, highly regarded by his townspeople;
see Ibn Ab; E:tim, al-JarA, vi. 216; al-Kha3;b, T:r;kh, xiv. 21.

77 MuAammad b. Qud:ma al-Jawhar; originated from al-MaBB;Ba and visited
Baghdad. His credibility as a Aad;th narrator was criticized; see al-Kha3;b, T:r;kh,
iv. 310; al-Mizz;, Tahdh;b, xxvi. 311–12.

78 Sahl b. Zanjala came from Rayy and taught in Baghdad after 230/844-5;
according to Ab< E:tim al-R:z;, he was trustworthy; see al-Kha3;b, T:r;kh, x.
169–70; al-Dhahab;, Siyar, 1948.

79 No information about EafB was found.
80 For his Basran affiliation, see Ibn Eibb:n, al-Thiq:t, viii. 244; Ibn Ab; E:tim,

al-JarA, iii. 499.
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G. 6Ubaydall:h b. 6Umar al-Qaw:r;r; (d. 235/850) [Basra; Baghdad]81 reports

that YaAy: b. Sa6;d al-Qa33:n [Basra] stated: ‘People reproach me for sitting

with 6Al;, but I learn from 6Al; more than he does from me’.

H. al-6Abb:s al-6Anbar; reports that YaAy: b. Sa6;d al-Qa33:n made an oath that

he would stop transmitting Aad;th for a month, but he made exception for

6Al; b. al-Mad;n;, because he had learnt much from him.

I. Ibr:h;m b. 6Abdall:h b. al-Junayd (d. after 270/883) [Baghdad; Samarra]82

reports that YaAy: b. Ma6;n [Baghdad]83 described 6Al; b. al-Mad;n; as the

most prolific narrator of the Aad;th from YaAy: b. Sa6;d al-Qa33:n (arw: al-

n:s 6an YaAy: b. Sa6;d), who respected and befriended him (yukrimuhu wa-

yudn;hi).

J. 6Abdall:h b. MuAammad b. Sayy:r (d. ca. 300/912) [Nas: of Khur:s:n;

Damascus; Egypt]84 reports that Ab< Qud:ma85 heard 6Al; b. al-Mad;n;
say that he had grabbed Thurayy: (the Pleiades) in a dream. Ab< Qud:ma

interpreted the dream as 6Al; b. al-Mad;n;’s unsurpassable mastery of

Aad;th.

K. al-6Abb:s al-6Anbar; said that 6Al; b. al-Mad;n; would have been greater than

al-Easan al-BaBr; (21–110/642–728) if he were granted what was destined to

him, as people used to record the words and conduct of 6Al; b. al-Mad;n; (that

is, see him as living sunna).

L. MuAammad b. IsA:q al-Sarr:j (218–313/833–925) [Nishapur; Baghdad, etc.]

reports that Ab< YaAy:86 said that when 6Al; b. al-Mad;n; came to Baghdad,

every scholar, including YaAy: b. Ma6;n and AAmad b. Eanbal, asked for his

opinion when a dispute arose over Aad;th.

81 al-Qaw:r;r; was a Basran scholar who settled and died in Baghdad; see al-
Kha3;b, T:r;kh, xii. 25–8.

82 Ibr:h;m b. al-Junayd was a Baghdadi and later settled in Samarra. He is one of
YaAy: b. Ma6;n’s students, who recorded his shaykh’s opinions on the Aad;th trans-
mitters; see al-Dhahab;, Siyar, 671.

83 YaAy: b. Ma6;n, born in Anb:r, later settled and established himself in
Baghdad; al-Kha3;b, T:r;kh, xvi. 265, 269.

84 6Abdall:h b. MuAammad b. Sayy:r al-Farhiy:n; studied in Damascus, Egypt,
and Khur:s:n. He was the companion of al-Nas:8; and an insightful Aad;th critic;
see al-Dhahab;, Siyar, 2486; Ibn 6As:kir, T:r;kh mad;nat Dimashq (ed. 6U. G. al-
6Amraw;; Beirut: D:r al-Fikr, 80 vols., 1995–2000), xxxii. 195–6.

85 No information about Ab< Qud:ma was found.
86 MuAammad b. IsA:q al-Sarr:j travelled extensively, including to Baghdad,

Kufa, Basra, Khur:s:n, and Eij:z, in search of Aad;th. He lived for a long time in
Baghdad, before returning to his hometown, Nishapur. He authored several Aad;th
works, including Musnad and T:r;kh, the latter of which was adduced by al-
Bukh:r;; see al-Kha3;b, T:r;kh, ii. 56–9. No information about Ab< YaAy: was
found.
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M. AAmad b. Y<suf al-BaA;r; reports that al-A6yan87 said that he saw 6Al; b. al-

Mad;n; reclining, with AAmad b. Eanbal and YaAy: b. Ma6;n, seated on his

right and left sides respectively.

Prophetic88

Ibr:h;m b. MuAammad b. 6Ar6ara (d. 231/845) [Basra; Baghdad]89 reports

that YaAy: b. Sa6;d al-Qa33:n said the following to 6Al; b. al-Mad;n;: ‘I do

not think you shall die until you are tested (l: aAsibuka tam<t Aatt:

tubtal:).’

AAmad b. MuAammad b. S:kin [Zanj:n?]90 reports that Azhar b. Jam;l al-Sha33;
(d. 251/865) [Basra]91 reports that 6Abd al-RaAm:n b. Mahd; saw in his dream

that a group of the traditionists were humiliated (nukis<). 6Al; b. al-Mad;n;
consoled his teacher by citing the Qur8:nic verse: ‘If We grant long life to any,

We cause him to be reversed in nature: Will they not then understand?’ (Q. 36:

68), but 6Abd al-RaAm:n b. Mahd; retorted that 6Al; b. al-Mad;n; was one of

the traditionists he saw in his dream.

AAmad b. MuAammad b. S:kin from Ab< Bakr al-Athram (d. after 260/874)

[Baghdad]92 reports that al-ABma6; said to 6Al; b. al-Mad;n;, ‘By God, O 6Al;,
you shall leave Islam behind your back!’

al-6Abb:s al-6Anbar; reports that 6Al; b. al-Mad;n; claimed to see in a dream that

he had preached on the pulpit of David. The dream was a prophecy that he

would be tested (futina) in his faith.

87 No information about these two transmitters was found.
88 The reports in this section derive from: al-Kha3;b, T:r;kh, xiii. 430 (I); 430–1

(II), 431 (III, IV).
89 Ibr:h;m b. MuAammad b. 6Ar6ara was a Basran scholar who settled in

Baghdad; his reliability was questioned by AAmad b. Eanbal, but, overall, recog-
nised by YaAy: b. Ma6;n and Ab< E:tim al-R:z;; see al-Kha3;b, T:r;kh, vii. 76–8.

90 The nisba given to AAmad b. MuAammad b. S:kin, who narrated AAmad b.
Eanbal’s Mas:8il from Ab< Bakr al-Athram, is not given in some manuscripts; see
Ibn Ab; E:tim, al-JarA, ii. 72.

91 Except for his attributives, H:shim; by wal:8 and Basran, and his students and
teachers, nothing is known about this traditionist; see al-Mizz;, Tahdh;b, ii. 320.

92 Ab< Bakr al-Athram, a Baghdadi of Khur:s:n; origin, was an ardent follower
of AAmad b. Eanbal, whose Mas:8il he transmitted; see al-Kha3;b, T:r;kh, vi. 295–
9; Ibn Eibb:n, al-Thiq:t, viii. 36.
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Negative93

a. al-Eusayn b. MuAammad b. Fahm (211–89/826–902) [Baghdad]94 from his

father [Baghdad]95 who said that Ibn Ab; Du8:d bribed 6Al; b. al-Mad;n; to

supply him with knowledge in Aad;th so that he could defeat AAmad b.

Eanbal during the inquisition.

b. Ab< Bakr al-Marr<dh; (d. 275/888) [Khur:s:n; Baghdad]96 reports that

AAmad b. Eanbal accused 6Al; b. al-Mad;n; of lying by changing a word in

a Aad;th: from kil<hu il: 6:limihi (refer it [the Qur8:n] to its knower) to kil<hu

il: kh:liqihi (refer it to its creator). The latter wording would be used to

justify the createdness of the Qur8:n.

c. Ab< Bakr al-Marr<dh; said that AAmad b. Eanbal did not respond to 6Al; b.

al-Mad;n;’s greeting.

d. Ab< al-6Ayn:8 (d. 283/896) [Ahw:z; Basra; Baghdad]97 related that 6Al; b. al-

Mad;n; was lampooned for complying with the doctrine of the createdness of

the Qur8:n. Ibn Ab; Du8:d later placated him with money.

e. Zakariyy: b. YaAy: al-S:j; (if al-BaBr;, d. 307/919-20) [Basra or Baghdad?]98

reports that 6Al; b. al-Mad;n; praised Ibn Ab; Du8:d, he was reproved by

MuAammad b. Bashsh:r Bund:r (d. 252/866).

93 The reports in this sectionderive from: al-Kha3;b, T:r;kh, xiii. 431–2 (a); 434–
5 (b); 435 (c); 436 (d); 436–7 (e); 437 (f, g).

94 al-Eusayn b. MuAammad b. Fahm lived in the eastern side of Baghdad; he
learnt 6ilm al-rij:l from YaAy: b. Ma6;n. Besides Aad;th, he also narrated material
about poetry, genealogy, and akhb:r; see al-Kha3;b, T:r;kh, viii. 657–8.

95 A very brief biographical entry about him can be found in ibid, iii. 539.
96 Originally from Khur:s:n, Ab< Bakr al-Marr<dh; settled in Baghdad. He was

a leading disciple of AAmad b. Eanbal, whose mas:8il he collected and transmitted;
see al-Kha3;b, T:r;kh, vi. 104–6.

97 Ab< al-6Ayn:8 MuAammad b. al-Q:sim b. Khall:d, born in Ahw:z, grew up in
Basra. He later moved to Baghdad. He was a narrator of reports and rare tales
(naw:dir), and was associated with the 6Abb:sid court, especially al-Easan b. Sahl
(d. 236/851) and the caliphs, al-Mutawakkil (r. 232–247/847–861) and al-
MuntaBir (r. 247–248/861–862); see Ibn al-Mu6tazz, Fabaq:t al-shu6ar:8 (ed. 6A.
A. Farr:j; Cairo: D:r al-Ma6:rif, 3rd edn., 1976), 414–15; al-Kha3;b, T:r;kh, iv.
284–5, 293–4.

98 There are two scholars bearing this name: Ab< Ya6l: Zakariyy: b. YaAy: b.
Khall:d was a Basran, who settled in Baghdad; Ab< YaAy: Zakariyy: b. YaAy: al-
S:j; was a reliable Basran traditionist, authoring works on Aad;th and fiqh. It is
impossible to tell which Zakariyy: b. YaAy: is referred to here. For the former, see
al-Kha3;b, T:r;kh, ix. 474. For the latter, see Ibn Ab; E:tim, al-JarA, iii. 601.
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f. Ibr:h;m al-Earb; (198–285/814–99) [Baghdad]99 refrained from narrating

6Al; b. al-Mad;n;’s traditions after learning of his association with Ibn Ab;
Du8:d.

g. Ibr:h;m al-Earb; said that 6Al; b. al-Mad;n;, in order to please Ibn Ab; Du8:d,

removed AAmad b. Eanbal’s Aad;th from his notebooks.

Apologetic100

i. Ibn 6Amm:r (d. 242/856-7) [Baghdad; Mosul]101 said that 6Al; b. al-Mad;n;
only complied with the Jahm; creed out of fear.

ii. 6Al; b. al-Eusayn b. al-Wal;d102 reports that 6Al; b. al-Mad;n; was forced to

comply with the Jahm; doctrine after eight months of imprisonment.

iii. Musaddad b. Ab; Y<suf al-Qul<s; (d. 325/936) [Basra; Baghdad]103 reports

that Ab< Y<suf al-Qul<s; (d. 271/884) [Basra; Baghdad]104 said that 6Al; b.

al-Mad;n; submitted to the miAna out of fear for his life.

iv. Ibr:h;m b. 6Abdall:h b. al-Junayd reports that YaAy: b. Ma6;n defended 6Al;
b. al-Mad;n; when others called him an apostate, emphasizing that he sur-

rendered out of fear.

v. MuAammad b. 6Uthm:n b. Ab; Shayba [Kufa; Baghdad]105 mentioned that

two months before his death, 6Al; b. al-Mad;n; announced on the pulpit that

whoever holds to the createdness of the Qur8:n is an infidel.

99 Ibr:h;m b. IsA:q al-Earb;, Marwaz; by origin, was a Baghdadi ascetic and
Aad;th scholar; he was associated with AAmad b. Eanbal; see al-Kha3;b, T:r;kh, vi.
522–4, 531–2; Ibn Eibb:n, al-Thiq:t, viii. 89.

100 The reports in this section derive from: al-Kha3;b, T:r;kh, xiii. 438 (i, ii); 439
(iii, iv, v); 440 (vi).

101 MuAammad b. 6Abdall:h b. 6Amm:r was Baghdadi by origin; as a merchant
and Aad;th scholar, he later settled in Mosul, but visited Baghdad often. He also
authored a book on rij:l and Aad;th criticism, titled Ma6rifat al-rij:l wa-l-6ilal. He
was revered by 6Al; b. al-Mad;n;; see al-Dhahab;, Siyar, 3519; al-Kha3;b, T:r;kh, iii.
420.

102 No information about him was found.
103 Musaddad b. Ya6q<b was a Basran traditionist who narrated Aad;th in

Baghdad; see al-Kha3;b, T:r;kh, xv. 367.
104 Ya6q<b b. IsA:q was a Basran scholar who passed by Baghdad on his way to

NiB;b;n to take up a post as judge there; see al-Kha3;b, T:r;kh, xvi. 416–17.
105 Derived from the Kufan scholarly clique, MuAammad b. 6Uthm:n b. Ab;

Shayba was a prolific Aad;th narrator and transmitter of his father’s Musnad. He
was the transmitter of 6Al; b. al-Mad;n;’s views on Aad;th transmitters (see the first
section). He authored a T:r;kh. However, his scholarly credentials were severely
criticized. His tense relationship with Mu3ayyan was the reason he left Kufa for
Baghdad; see al-Kha3;b, T:r;kh, iv. 68–75; Ibn 6Ad;, al-K:mil, vii. 556–7.
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vi. 6Uthm:n b. Sa6;d al-D:rim; (d. 280/894) [Iraq; Greater Syria; Jaz;ra; Eij:z;

Egypt]106 heard 6Al; b. al-Mad;n; denounce the Jahm; creed as infidelity.

There are 13 reports that present 6Al; b. al-Mad;n; in a positive light,
mostly with emphasis on his revered status among the traditionists, es-
pecially his teachers Sufy:n b. 6Uyayna, 6Abd al-RaAm:n b. Mahd;, and
YaAy: b. Sa6;d al-Qa33:n. The chains of transmission of these views sug-
gest their circulation in specific circles, predominantly among the schol-
ars affiliated with Basra, YaAy: b. Ma6;n’s students, and scholars from
various regions associated with Baghdad. Reports B, F, H, and K derived
from a well-respected Basran scholar, al-6Abb:s b. 6Abd al-6AC;m al-
6Anbar;, who once visited Baghdad. 6Ubaydall:h b. 6Umar al-Qaw:r;r;
of Report G was another Basran settled in Baghdad, while Ibr:h;m b.
Bashsh:r of Report A, a Makkan, died in Basra. The transmitters of
Reports C, D, L, originating from different regions, are all connected
with Baghdad, while Ibr:h;m b. 6Abdall:h b. al-Junayd, one of the col-
lectors of YaAy: b. Ma6;n’s views on the rij:l, was mainly based there (see
Report I).

Basrans were not unanimous in praising 6Al; b. al-Mad;n;’s integrity, as
some also narrated Reports I, II, and IV, which foretell his lapse during
the miAna. However, the most fierce attack on his moral rectitude comes
from the Eanbal; circle, Ab< Bakr al-Athram (Report III), Ab< Bakr al-
Marr<dh; (Reports b and c), and Ibr:h;m al-Earb; (Reports f and g),
although Basrans are not absent among the reports unfavourable to 6Al;
b. al-Mad;n; (see Reports d and, perhaps, e). These reports explicitly
declare either 6Al; b. al-Mad;n;’s apostasy (Report III) or his being im-
plicit in Ibn Ab; Du8:d’s persecution (Reports a, b, and g). Alternatively,
Reports c and e accentuate the traditionists’ repudiation of him, such as
that of AAmad b. Eanbal. Nevertheless, the effort to redeem 6Al; b. al-
Mad;n; for his surrender to the miAna––by highlighting his fear for his
life in the face of torture or by reiterating his denunciation of the Jahm;
creed––was made by many Baghdadis, mainly his students (Reports i and
v) and those of YaAy: b. Ma6;n (Reports iv and vi).

As Basrans and Baghdadis straddle both negative and positive/apolo-
getic reports and as, furthermore, the Aad;th transmitters in the late

106 Originally from Har:t, 6Uthm:n b. Sa6;d al-D:rim; travelled extensively to
different parts of the Islamic world in search of Aad;th; his traditions were spread
among the traditionists of Har:t and Nishapur. Besides the science of Aad;th, which
he learnt from AAmad b. Eanbal, YaAy: b. Ma6;n, whose T:r;kh he narrated, and
6Al; b. al-Mad;n;, he authored a musnad as well as several anti-Jahm; polemics; see
al-Dhahab;, Siyar, 2651–3; Ibn Ab; E:tim, al-JarA, vi. 153; Lucas, Constructive
Critics, 75 (esp. n. 42).
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eighth- and ninth-century Islamic world travelled extensively in pursuit
of Aad;th and often relocated to different regions, it would not be correct
to link any of these kinds of reports to a particular geographical locale.
That said, an overall trend observed from the lists above suggests that
6Al; b. al-Mad;n;’s students, those of YaAy: b. Ma6;n, and many Basrans,
were responsible for circulating positive or apologetic accounts, while
the Eanbal; circle disseminated those hostile to him. An examination of
the travel history of the transmitters suggests that the condemnatory
reports were circulated in Marw, Basra, and Baghdad, whereas those
positive and apologetic found their way across a wider area: Iraq
(Basra, Kufa, Baghdad, Mosul, Wasit, and Samarra), Makka, al-
MaBB;B, Egypt, Syria, and eastern provinces (Rayy, Nas:, and
Nishapur). Compared with the positive or apologetic reports, the nega-
tive ones seem to have been limited to the Eanbal; circle and were more
geographically circumscribed.

In the later biographical sources, it seems that positive/apologetic
reports came to overtake the condemnatory ones and that 6Al; b. al-
Mad;n;’s authority in Aad;th was acknowledged. The earliest biographer
defending his authority and integrity is al-Kha3;b, who transmitted the
reports from all of the categories above, but refuted one that claims 6Al;
b. al-Mad;n; helped Ibn Ab; Du8:d in the latter’s persecution of AAmad
b. Eanbal.107 Both al-Subk; (683–756/1284–1355) and al-Dhahab;
sought to reconcile the earlier contradictory reports by highlighting
that 6Al; b. al-Mad;n;’s submission was prompted by fear, or by noting
his repentance after the miAna.108 Al-Dhahab; vigorously criticizes al-
6Uqayl; (d. 322/934) for including 6Al; b. al-Mad;n; in his al-Du6af:8:109

He [6Al; b. al-Mad;n;] made a mistake and then repented. This Ab< 6Abdall:h

al-Bukh:r;—he should suffice you [in making a judgment] (wa-n:h;ka bihi)—

filled his 4aA;A with 6Al; b. al-Mad;n;’s Aad;th and said: ‘I never consider

myself [in knowledge and understanding of Aad;th] less in front of anyone

except for 6Al; b. al-Mad;n;.’ Had he left out 6Al; b. al-Mad;n;’s Aad;th and

107 al-Kha3;b, T:r;kh, xiii. 431–4.
108 al-Dhahab;, Tadhkirat al-Auff:C (ed. the Bureau from the Meccan Library;

Hyderabad: Osmania University, 3rd edn., 4 vols. in 2, 1956–8), 428–9; al-Subk;,
Fabaq:t, ii. 147. See other examples: al-Dhahab;, Siyar, 2803; Ibn al-6Im:d,
Shadhar:t al-dhahab f; akhb:r man dhahaba (eds. 6A. al-Arn:8<3 and M. al-
Arn:8<3; Beirut: D:r Ibn Kath;r, 10 vols., 1986–93), iii. 159.

109 al-Dhahab;, M;z:n, v. 168. Al-6Uqayl; is the only biographer who follows the
early Eanbal; line of the narrative. Yet, al-6Uqayl; still holds his transmission as
sound, despite his tendencies towards the Jahm;s and Ibn Ab; Du8:d, and adduces
his views on Aad;th narrators; see al-6Uqayl;, Kit:b al-Du6af:8, 962–3. For 6Al;’s
views being cited by al-6Uqayl;, see above, n. 8.
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those of his companions, MuAammad, and his teachers, 6Abd al-Razz:q,

6Uthm:n b. Ab; Shayba, Ibr:h;m b. Sa6d [. . .], we would have closed the

door, the speech would have been cut (inqa3a6a al-khi3:b), then legacies

effaced (la-m:tat al-:th:r), the heretics would have reigned, and the False

Messiah (al-Dajj:l) would have emerged. O 6Uqayl;, you have no brain

(6aql)!110

More telling than al-Dhahab;’s refutation embellished with a play on
al-6Uqayl;’s name is how the Eanbal; biographer Ibn Ab; Ya6l: (451–526/
1059–1131) represents 6Al; b. al-Mad;n;. The views of AAmad b.
Eanbal’s disciples, two Ab< Bakrs, and 6Al; b. al-Mad;n;’s merits are
omitted. Instead, 6Al; b. al-Mad;n; was presented by Ibn Ab; Ya6l: as a
mouthpiece for AAmad b. Eanbal: 6Al; b. al-Mad;n; reveres AAmad b.
Eanbal as his master and refused to transmit a Aad;th without a book,
following AAmad b. Eanbal’s order and exhortation.111 6Al; b. al-
Mad;n; compares AAmad b. Eanbal to Ab< Bakr (r. 11–13/632–634),
the first caliph, through whom God glorifies the religion, because the
former endured the miAna, while the latter was victorious in the
Apostasy War.112

The image of 6Al; b. al-Mad;n; was redeemed in later biographies, and
not only because of the wider spread of reports highlighting his accom-
plishments and repentance, as discussed above. The transmitters who
restated 6Al; b. al-Mad;n;’s merits and transmitted apologia were perhaps
less affronted by his submission during the miAna since other Aad;th
masters, such as YaAy: b. Ma6;n, had also bowed to the inquisition.113

110 al-Dhahab;, M;z:n, v. 169.
111 Ibn Ab; Ya6l:, Fabaq:t al-Aan:bila (ed. M. E. al-Fiq;; Cairo: Ma3ba6at al-

Sunna al-MuAammadiyya, 2 vols., 1952), i. 226.
112 Ibn Ab; Ya6l:, Fabaq:t, i. 227. For other praise of AAmad b. Eanbal by 6Al; b.

al-Mad;n;, see ibid, 227–8.
113 al-Fabar;, T:r;kh al-rusul wa-l-mul<k (ed. M. A. Ibr:h;m; Cairo: D:r al-

Ma6:rif, 2nd edn., 10 vols., 1967–72), viii. 634. A similar process of redemption
can be seen in a close examination of the biographical reports about YaAy: b. Ma6;n.
The reports, which highlight YaAy: b. Ma6;n’s rejection of the createdness of the
Qur8:n, and AAmad b. Eanbal’s reverence for him, are transmitted by YaAy:’s
student, al-6Abb:s al-D<r; (d. 271/884), and MuAammad b. 6Abdall:h b. Ab;
Shayba, whereas the report suggesting AAmad b. Eanbal’s refusal to narrate
Aad;th on YaAy: b. Ma6;n’s authority comes from Ab< Zur6a al-R:z;, who also
omitted 6Al; b. al-Mad;n;’s Aad;th after the miAna (see above, n. 50). Ab< Zur6a
al-R:z;’s report is found in al-Mizz;, Tahdh;b, xxxi. 563–4. Al-D<r;’s reports are
found in ibid. 556, and al-Kha3;b, T:r;kh, xvi. 267–8; MuAammad b. 6Abdall:h b.
Ab; Shayba’s in al-Kha3;b, T:r;kh, xvi. 269–70. It is noteworthy that Ab< E:tim al-
R:z;, who asserts 6Al; b. al-Mad;n;’s status, also describes YaAy: as an imam and
states that anyone who loves him is an adherent of the sunna (B:Aib sunna); see al-
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Indeed, few Aad;th scholars were entirely in line with the Eanbal;s’ un-
compromising objection to the createdness of the Qur8:n, which allowed
little leeway for those who held the position called ‘lafCiyya’, or those
who refrained from choosing a position.114 6Al; b. al-Mad;n;’s stellar
student, al-Bukh:r;, would be a case in point. His lafC; position brought
about antagonism from Nishapuri scholars, headed by MuAammad b.
YaAy: al-Dhuhl; (d. 258/872), resulting in his exile to Khartank, near
Samarqand, where he passed away.115 That Muslim b. al-Eajj:j (202–
261/817–875) fell out with al-Dhuhl; in defence of al-Bukh:r; over the
lafC question suggests an array of theological convictions prevalent
among Aad;th scholars in the eastern provinces.116 Thus, 6Al; b. al-
Mad;n;’s fall was treated leniently by the traditionists outside the
Eanbal; circle since there was simply no agreement over the subtle
aspects of the nature of the Qur8:n.

In addition to the extent of the circulation of the positive reports
concerning 6Al; b. al-Mad;n; and the early Sunni scholars’ differences
on the question of the Qur8:n’s nature, the redemption narrative became
mainstream in later biographical accounts of 6Al; b. al-Mad;n;’s life,
because his centrality to Aad;th criticism was soon realized by his stu-
dents and their students.

Kha3;b, T:r;kh, xvi. 272; Ibn Ab; E:tim, al-JarA, ix. 192. Another parallel in the
representation of YaAy: b. Ma6;n and 6Al; b. al-Mad;n; in the biographical sources is
found in the Eanbal; hagiography, where Ibn Ab; Ya6l: also uses the musing of
YaAy: b. Ma6;n as a mouthpiece for AAmad b. Eanbal’s virtues; see Fabaq:t al-
Aan:bila, i. 403, 406.

114 The Eanbal; circle allowed no compromise on the question of the (un)created-
ness of the Qur8:n when they assigned the LafC;s and the W:qifa to the same cat-
egory as the Jahm;s. The former held that the Qur8:n is uncreated but the sound of
one’s recitation of the Qur8:n is created, while the latter responded to the issue with
the statement, ‘the Qur8:n is words of God’, and fell silent afterwards; see Ab<
D:w<d al-Sijist:n;, Mas:8il al-Im:m AAmad (ed. F. 6A. Ibn MuAammad; Cairo:
Maktabat Ibn Taymiyya, 1999), 353–6; al-Khall:l, al-Sunna (ed. 6A. al-Zahr:n;;
Riyadh: D:r al-R:ya, 7 vols. in 4, 1989–99), v. 125–7; al-Fabar;, 4ar;A al-sunna
(ed. B. b. 6A al-Ma6t<q; Kuwait: Maktabat Ahl al-Athar, 2nd edn., 2005), 37–8;
6Abdull:h b. AAmad b. Eanbal, Kit:b al-Sunna (ed. M. S. S. al-QaA3:n;; Riyadh:
D:r Ibn al-Qayyim, 1986), 104–6, 120–3.

115 al-Kha3;b’s account, which presents al-Bukh:r;’s theological stance in an
apologetic tenor and denies any LafC; association, seems suspicious; see al-
Kha3;b, T:r;kh, ii. 352–7. Compare with al-Dhahab;, Siyar, 3339.

116 al-Kha3;b, T:r;kh, xv. 125; al-Dhahab;, Siyar, 3839.
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III. 6AL> B. AL-MAD>N>’S CONTRIBUTION TO
EAD>TH CRITICISM

6Al; b. al-Mad;n;’s authority and expertise in Aad;th studies, especially
6ilal al-Aad;th, were recognized in his time and by subsequent genera-
tions. Both YaAy: b. Ma6;n and Ab< E:tim al-R:z; considered him a
reliable narrator.117 Al-Bukh:r; included 239 traditions narrated on his
authority in his 4aA;A, while adducing his critiques on Aad;th transmit-
ters in his al-T:r;kh al-kab;r and al-T:r;kh al-Bagh;r.118 Ab< D:w<d al-
Sijist:n; showed high regard for him in holding 6Al; b. al-Mad;n; to be
‘10,000 times greater’ than al-Sh:dhak<n; (d. 234/848-9).119 He also
held that 6Al; b. al-Mad;n; was more knowledgeable in ikhtil:l al-
Aad;th than AAmad b. Eanbal.120 Al-6Ijl; (181–261/797–875), al-
Fasaw;, and Ya6q<b b. Shayba (182–262/798–875) all relied on him
for rij:l criticism.121 Ab< E:tim al-R:z;, praising him highly, often cited
his views, as recorded in Ibn Ab; E:tim’s al-JarA.122 Ab< Zur6a al-R:z;,
though rejecting his Aad;th because of the miAna, never questioned his
honesty.123 When enumerating the scholars of fiqh al-Aad;th, al-E:kim
gave each a brief biographical account to underscore their merits, but for
6Al; b. al-Mad;n; exclusively, he provides an exhaustive list of his
works.124 This unusual treatment seems to evince al-E:kim’s admiration
for his intellectual contributions.

6Al; b. al-Mad;n; was accepted as a source by his students and their
students, many of whom took an active part in the development of
Aad;th criticism and enriched its literature. By relaying 6Al; b. al-
Mad;n;’s views on Aad;th and their transmitters, his students and theirs
in turn, in one way or another, (re-)affirmed his authority and

117 Ibn Ab; E:tim, al-JarA, vi. 193–4.
118 Imd:d al-Eaqq, al-Im:m, 232; al-6Al;, 6Al; b. al-Mad;n;, 231.
119 al-2jurr;, Su8:l:t, 202. Al-Sh:dhak<n; is often compared with 6Al; b. al-

Mad;n; and YaAy: b. Ma6;n, but he was reproved for different reasons: his inaccur-
ate transmission of Aad;th because of his dependence on memory instead of books,
drinking, homosexuality (al-liw:3a), and Aad;th forgery; see al-Kha3;b, T:r;kh, x.
56, 60–3.

120 al-2jurr;, Su8:l:t, 293.
121 al-6Ijl;, T:r;kh al-thiq:t (ed. 6A. Qal6aj;; Beirut: D:r al-Kutub al-6Ilmiyya,

1984), 209; Imd:d al-Eaqq, al-Im:m, 241.
122 Ibid, 319. Ab< E:tim al-R:z; also supported 6Al; b. al-Mad;n;’s credentials by

suggesting that he renounced his view on the createdness of the Qur8:n: Ibn Ab;
E:tim, al-JarA, vi. 194.

123 Ibid, i. 320.
124 al-E:kim al-Nays:b<r;, Ma6rifat 6ul<m al-Aad;th wa-kammiyyat ajn:sihi (ed.

A. b. F. al-Sall<m; Beirut: D:r Ibn Eazm, 2003): 246–87 at 261–2 .
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perpetuated his influence on the science of Aad;th. The early recognition
of 6Al; b. al-Mad;n;’s status stems from his contribution to Aad;th criti-
cism, which can be assessed through three inter-related aspects: his eru-
dite knowledge of Aad;th transmitters, his mastery of 6ilal al-Aad;th, and
his theorization of the major Aad;th transmissions through the frame-
work of mad:r al-isn:d.

As Imd:d al-Eaqq has already comprehensively documented 6Al; b. al-
Mad;n;’s statements and views as found in his extant works in addition
to citations by later scholars from his lost works, it suffices here to
summarize his detailed monograph in order to illustrate the aspects of
6ilm al-rij:l in which 6Al; b. al-Mad;n; excels, without expatiating with
numerous examples. Those aspects of the science comprise knowledge of
the Companions and Successors, the interrelationships between Aad;th
transmitters, and Aad;th transmitters’ full names and genealogies.

The Companions are considered a crucial link between the Prophet
and posterity. The definition of Companionship and the privileged status
of the Companions and Successors took shape in the course of the ninth
century, as reflected in the doctrinal writings and Aad;th collections of
ahl al-Aad;th.125 6Al; b. al-Mad;n; also took part in the formation of ahl
al-Aad;th’s stance on the role of the first Muslim generations in the
transmission of knowledge of, and in the preservation of, the
Prophetic sunna. He was concerned with accurate identification of the
Companions and Successors and documentation of their biographical
data.126 The ability to distinguish between a Companion and a
Successor has bearing on the continuity of an isn:d and is essential for
one to determine whether it is muttaBil (continuous), mursal (broken at
the level of Companion because a Successor narrates directly from the
Prophet), or mu6@al (broken because two transmitters in the chain are
missing).127

Another specialized branch of rij:l science for which 6Al; b. al-Mad;n;
is renowned addresses the blood relationships among Aad;th narrators,
especially brothers or sisters; for example, MuB6ab, 62mir, Ibr:h;m,

125 A. Osman, ‘6Ad:lat al-4aA:ba: the construction of a religious doctrine’,
Arabica, 60 (2013): 272–305; Lucas, Constructive Critics, 221–37; B.
Abrahamov, Islamic Theology: Traditionalism and Rationalism (Edinburgh:
Edinburgh University Press, 1998), 54–7.

126 Imd:d al-Eaqq, al-Im:m, 297–301; Ibn al-4al:A, Ma6rifat anw:6 6ilm al-
Aad;th (eds. 6A. al-Ham;m and M. Y. al-FaAl; Beirut: D:r al-Kutub al-6Ilmiyya,
2002), 404; al-E:kim, Ma6rifat 6ul<m, 205–6; he also mentions a work by 6Al; b.
al-Mad;n; on the weak Successors at 664.

127 The connotation of the technical terms varies per scholars’ opinions and time;
see the definition of mursal: Brown, Hadith, 279, as well as the discussion below.
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6Umar, YaAy:, and MuAammad are brothers, all sons of Sa6d b. Ab;
Waqq:B.128 Both of his works, the Tasmiyat man ruwiya and Kit:b al-
Ikhwa wa-l-akhaw:t, touch upon this subject, and the latter is consid-
ered one of the loci classici of the genre.129

6Al; b. al-Mad;n;’s expertise also subsumed in-depth onomastic know-
ledge of Aad;th transmitters, including their names, patronyms, geneal-
ogies, agnomens (kun:), and sobriquets (alq:b).130 His works are also
counted among representative books on ma6rifat al-asm:8 wa-l-kun:

(‘knowledge of names and agnomens’).131 This further demonstrates
his command of al-muttafaq wa-l-muftaraq, the ability to differentiate
transmitters who share two or more of the following onomastic compo-
nents: personal name, patronym, kunya, or nasab.132 To know, and even
to memorize, the minutiae of Aad;th narrators is not a trivial matter, as it
is one of the desiderata for venturing into 6ilal al-Aad;th.

The 6ilal al-Aad;th are considered advanced study for students of
Aad;th, as defects are embedded both in seemingly reliable isn:ds,
whether intentional or unintentional, such as irs:l133 or waqf (‘halt-
ing’)134, or in matns associated with impeccable isn:ds.135 As jarA
(‘impugning of transmitters’) plays no role in this,136 the ability to dis-
cover an 6illa requires perceptiveness together with a tenacious memory
and broad understanding and knowledge (al-AifC wa-l-fahm wa-l-ma6r-
ifa), accumulated over years of Aad;th study.137 The following three
examples will highlight the requisites for proficiency in 6ilal al-Aad;th.
The first example, given by al-E:kim al-Nays:b<r;, illustrates a defect in
an isn:d:

Ab< al-6Abb:s MuAammad b. Ya6q<b narrated from MuAammad b. IsA:q al-

4angh:n; from Eajj:j b. MuAammad from Ibn Jurayj from M<s: b. 6Uqba

from Suhayl from Ab< 4:liA from Ab< Hurayra from the Prophet, who said:

‘Whoever attended an assembly in which he spoke very noisily and said before

rising up [to leave]: ‘‘Glory to You, O Allah, and with my praise for You—no

128 Imd:d al-Eaqq, al-Im:m, 301–11 (the example at 302), 346–9.
129 Ibn al-4al:A. Ma6rifat anw:6, 415.
130 Imd:d al-Eaqq, al-Im:m, 319–46.
131 Ibn al-4al:A. Ma6rifat anw:6, 435.
132 Imd:d al-Eaqq, al-Im:m, 312–18.
133 Irs:l is the verbal noun of the verb arsala, from which the term mursal is

derived; that is, a Successor quotes directly from the Prophet.
134 A report about the Companions’ deeds or words, instead of those of the

Prophet: Ibn al-4al:A. Ma6rifat anw:6, 117.
135 Ibn al-4al:A. Ma6rifat anw:6, 188; al-E:kim, Ma6rifat 6ul<m, 359–60.
136 Ibid, 359.
137 Ibid, 360.
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god but You—I seek Your pardon and I repent to You’’ will be forgiven for

what he said or did in the assembly (man jalasa majlisan kathura f;hi

lagha3uhu fa-q:la qabla an yaq<ma: subA:naka all:humma wa-bi-Aamdika

l: ilaha ill: anta astaghfiruka wa-at<bu ilayka ill: ghufira lahu m: k:na f;

majilisihi dh:lika).’ Al-E:kim said: ‘Whoever examines this Aad;th will not

doubt that it [the isn:d] meets the condition of being reliable (BaA;A) but there

is a serious flaw (6illa f:Aisha).’138

Then, al-E:kim proceeds to cite a dialogue between Muslim and al-
Bukh:r;, with the latter revealing that M<s: b. 6Uqba (55–141/675–758)
did not in fact narrate from Suhayl (who died during the caliphate of al-
ManB<r, r. 136–158/754–775) as is stated in the isn:d.139

As all of the transmitters are considered reliable in this example, only
by scrutinizing the continuity of the isn:d, certitude about which entails
knowledge of whether a thiqa really does narrate from a reputed source,
can the ‘serious flaw’ be found.

The second example, given by Ibn al-4al:A, also addresses an 6illa in an
isn:d, but the defect comes from a reliable transmitter’s confusion be-
tween the names of transmitters:

The Aad;th which the reliable transmitter Ya6l: b. 6Ubayd related from Sufy:n

al-Thawr; from 6Amr b. D;n:r from Ibn 6Umar from the Prophet (Peace be

upon him), ‘Both of the parties in a sale have the option of refusal. . .’ is an

example of a Aad;th containing a defect in its isn:d which does not impugn the

soundness of the text. This is an isn:d uninterrupted through the relation of

one upright transmitter from another, yet it is defective and unsound. The text

is in any case sound. The defect in the transmission is in Ya6l: b. 6Ubayd

saying, ‘from 6Amr b. D;n:r’. In fact, the Aad;th is from 6Abd All:h b. D;n:r

from Ibn 6Umar. The authoritative students of Sufy:n al-Thawr; related it this

way from him. Ya6l: b. 6Ubayd made a mistake, saying ‘6Amr b. D;n:r’ instead

of ‘6Abd All:h b. D;n:r’, both of whom are reliable.140

Ibn al-4al:A notes that Ya6l: b. 6Ubayd (d. 209/825) erred due to the
similarity of the names of Ibn 6Umar’s students—6Abdall:h b. D;n:r (d.
127/744-5) and 6Amr b. D;n:r (d. 126/743-4). Ibn al-4al:A’s analysis
evinces the importance of knowledge about a transmitter’s students;
the ability to distinguish easily confused names; and the access to mul-
tiple or ‘authoritative’ riw:yas of a muAaddith in the domain of 6ilal al-
Aad;th.

138 Ibid, 361–2.
139 Ibid, 362–4.
140 Ibn al-4al:A. Ma6rifat anw:6, 189. The translation is Dickinson’s: Ibn al-4al:A.

An Introduction to the Science of the Ead;th (Kit:b Ma‘rifat anw:‘ ‘ilm al-Aad;th)
(transl. E. Dickinson; Reading: Garnet, 2006), 68.
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One such 6illa in a matn can be illustrated in the case of a Aad;th
narrated by Ab< Qil:b (d. 104/722-3), who transmits from Anas b.
M:lik (d. 93/712), in which the Prophet identifies Ab< 6Ubayda (d. 18/
639) as the guardian of the community: ‘Indeed, for each community
there is a guardian, and the guardian of this community is Ab< 6Ubayda
(inna li-kull umma am;nan wa-inna am;n h:dhihi al-umma Ab<

6Ubayda).’ However, when practising irs:l, Ab< Qil:b narrates the
Aad;th as follows:

The most merciful of my community is Ab< Bakr, the most strict (ashadd) in

the religion of God is 6Umar; the most sincerely modest (aBdaquhum Aay:8an)

is 6Uthm:n; the best reciter is Ubayy b. Ka6b; the most learned in the prohib-

ited and permitted matters (al-Aal:l wa-l-Aar:m) is Mu6:dh b. Jabal; and,

indeed, for each community there is a guardian, and the guardian of this

community is Ab< 6Ubayda.141

As in the second example, having multiple narrations of a Aad;th from
one transmitter—in this case, from Ab< Qil:b—facilitates discovery of a
flaw in the matn.

From these examples, it is clear that access to different 3uruq (lines of
transmission) of a Aad;th and precise knowledge of reliable Aad;th trans-
mitters and their transmissions—which includes whether and how many
Aad;th a transmitter actually narrated from their reputed source, and the
identity of a transmitter (full name, genealogy, death and birth years,
area of settlement and activity, etc.)142—are essential to identify an 6illa
in an isn:d or matn. The difficulty of this discipline is demonstrated by
6Abd al-RaAm:n b. Mahd;’s comment that he prefers finding an 6illa only
to writing twenty Aad;th that he had not heard before.143 6Al; b. al-
Mad;n; himself also remarked that often he could only identify a defect
in a Aad;th after forty years of study.144 Because of its demanding
requirements, 6ilal al-Aad;th is ‘one of the most exalted, precise and noble
of the sciences of Aad;th. Only those possessing retention, experience and
penetrating intelligence can become proficient in it’.145

141 al-E:kim, Ma6rifat 6ul<m, 365–6. For another example, see Ibn al-4al:A,
Ma6rifat anw:6, 190.

142 See 6Al; b. al-Mad;n;’s views on these subjects in Imad:d al-Eaqq, al-Im:m,
371–375 (on the most reliable transmitter of a shaykh’s Aad;th), 388–404 (on who
met or did not meet a given source), 417–24 (on how many Aad;th one transmits
from a given source), and 442–55 (on the birth and death dates of transmitters).

143 al-E:kim, Ma6rifat 6ul<m, 359.
144 al-6Al;, 6Al; b. al-Mad;n;, 217.
145 Ibn al-4al:A, Ma6rifat anw:6, 187. The translation is Dickinson’s: Ibn al-4al:A.

An Introduction, 67. A similar idea is expressed by al-E:kim, Ma6rifat 6ul<m, 374.
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6Al; b. al-Mad;n; was considered to be the most learned person in his
time in 6ilal al-Aad;th, according to Ibn Eibb:n,146 and his Kit:b al-6Ilal
was later deemed as one of the best on the topic.147 His expertise can be
partly attributed to his erudition in 6ilm al-rij:l and partly to the Basran
scholarly traditions in which he was immersed. Although he was not the
first expert in 6ilal al-Aad;th, many of his predecessors were Basran:
Shu6ba b. al-Eajj:j, al-Qa33:n, and 6Abd al-RaAm:n b. Mahd;, the last
two being his teachers.148 6Al; b. al-Mad;n; came to this discipline
through them, as their views were often transmitted on his authority.149

In addition to documenting the opinions of the precursors to the study of
6ilal al-Aad;th, 6Al; b. al-Mad;n;’s approach to finding 6ilal—‘if all the
lines of transmission of a Aad;th are not collected, its flaw will not be
discovered (al-b:b idh: lam tujma6 3uruquhu lam yatabayyan
kha3a8uhu)’—was adduced by later scholars to elucidate the importance
of gathering different lines of transmissions150 or came to be interpreted
as a guide to the discipline of the 6ilal.151

6Al; b. al-Mad;n;’s fastidiousness about defects in Aad;th runs in par-
allel to his attention to Aad;th terminology and discussions concerning
the continuity of isn:ds, which has exerted a tremendous influence on
works about the science of Aad;th.152 His definition of the term mu6@al—
referring to the generations after the Successors who narrated Aad;th
without specifying the intermediaries at the Successor or Companion
level, with emphasis on its distinction from mursal, which he viewed
as applicable only to the Successors—is adopted by al-E:kim al-
Nays:b<r;.153 He also limited the application of the ambiguous prepos-
ition 6an to cases describing the transmission of two narrators who ac-
tually met and conversed.154 Later Aad;th scholars, including Ibn 6Abd

146 Ibn Eibb:n, al-Thiq:t, viii. 469–70
147 Ibn Kath;r, al-B:6ith al-Aath;th: sharA ikhtiB:r 6ul<m al-Aad;th (ed. A. M.

Sh:kir; Beirut: D:r al-Kutub al-6Ilmiyya, n.d.), 61.
148 al-6Al;, 6Al; b. al-Mad;n;, 177–8; Lucas, Constructive Critics, 121–2.
149 6Al; b. al-Mad;n; narrates Shu6ba’s judgments on the mursal Aad;th and trans-

mitters who practised irs:l: Ibn Ab; E:tim, al-JarA, i. 129–32. In addition to Su8:l:t
Ibn al-Mad;n; li-YaAy: b. Sa6;d al-Qa33:n, al-Qa33:n and 6Abd al-RaAm:n b.
Mahd;’s views on the 6ilal and mursal Aad;th are mostly reported on his authority;
see respectively Ibn Ab; E:tim, al-JarA, i. 235–48 and 258–61; see also al-E:kim,
Ma6rifat 6ul<m, 132, 255, 256, 352.

150 al-Kha3;b, al-J:mi6 li-akhl:q al-r:w; wa-:d:b al-s:mi6 (ed. M. al-FaAA:n;
Riyadh: Maktabat al-Ma6:rif, 2 vols., 1983), ii. 212.

151 Ibn al-4al:A. Ma6rifat anw:6, 188.
152 al-6Al;, 6Al; b. al-Mad;n;, 204.
153 al-E:kim, Ma6rifat 6ul<m, 193.
154 Ibn al-4al:A, Ma6rifat anw:6, 145.
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al-Barr (d. 463/1071) and Ab< 6Amr al-D:n; (371–444/981–1053),
formed a consensus around this definition.155 His discussion of tadl;s
(narrating the isn:d in an ambiguous manner) and the most reliable
isn:ds is also included in al-E:kim’s monumental Aad;th compen-
dium.156 Likewise, his caution against low isn:ds, as recapitulated by
his maxim, ‘the low isn:d is ominous (al-nuz<l shu8m)’, is adduced by
Ibn al-4al:A in his chapter on the same subject.157

6Al; b. al-Mad;n;’s scrupulousness about the accuracy of transmission
is also reflected in his instruction that a student of Aad;th should ask their
fellow attendants when uncertain about the Aad;th they had heard,158

and in his encouragement of writing down Aad;th.159 It seems that 6Al; b.
al-Mad;n; upheld a stringent standard of clarity as to how a Aad;th is
passed down. When transmitters cannot recall if they had heard a Aad;th
alone from their shaykh or with others, 6Al; b. al-Mad;n; demanded the
phrase Aaddathan: (‘he narrated to us’) be used instead of Aaddathan;

(‘he narrated to me’), as the latter is considered more reflective of accur-
ate transmission.160 That is, 6Al; b. al-Mad;n; would rather undermine a
potentially reliable chain of transmission than compromise his standard.

6Al; b. al-Mad;n;’s approach to Aad;th criticism was not only meticu-
lous but also methodically and methodologically original, for it identifies
the most important chains of transmissions and conceptualizes them in
the framework of mad:r al-isn:d in his Kit:b al-6Ilal. According to this,
the isn:d centres on six scholars:

For Madinans: Ibn Shih:b (d. 124/742)

For Makkans: 6Amr b. D;n:r

For Basrans: Qat:da b. Di6:ma (d. 117/735)

YaAy: b. Ab; Kath;r (d. ca. 132/749-50)

For Kufans: Ab< IsA:q (d. 129/746-7)

155 Ibid, 139–40; see the translation (Dickinson’s) in Ibn al-4al:A, An
Introduction, 46.

156 al-E:kim, Ma6rifat 6ul<m, 340, 343–349 (tadl;s); 227–8 (ajwad al-as:n;d).
Ibn Khald<n’s praise for al-E:kim’s work: al-Muqaddima (ed. 6A. M. al-Darw;sh;
Damascus: D:r Ya6rub, 2004), ii. 180.

157 Ibn al-4al:A, Ma6rifat anw:6, 369.
158 al-Kha3;b, al-Kif:ya, 72.
159 Ibid, 67; al-Kha3;b, Taqy;d al-6ilm (ed. M. 6U. B:zm<l; Cairo: D:r al-Istiq:ma,

2008), 101, 145–6.
160 Ibn al-4al:A, Ma6rifat anw:6, 259.
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Sulaym:n b. Mihr:n (d. 148/765)161

Their knowledge of Aad;th then came to those who collected and com-
piled works:

For Madinans: M:lik b. Anas (d. 179/795)

MuAammad b. IsA:q (d. ca. 152/769)

For Makkans: 6Abd al-Malik b. 6Abd al-6Az;z b. Jurayj (d. 150/768)

Sufy:n b. 6Uyayna, who took Aad;th from Ibn Shih:b, 6Amr

b. D;n:r, Ab< IsA:q, and al-A6mash

For Basrans: Sa6;d b. Ab; 6Ar<ba (d. between 155/771 and 159/776)

Eamm:d b. Salama (d. 167/783-4)

Ab< 6Aw:na (d. 176/792)

Shu6ba b. al-Eajj:j (85–160/704–76)

Ma6mar b. R:shid (96–153/714–770), who narrated from

Ibn Shih:b, 6Amr b. D;n:r, Qat:da, YaAy: b. Ab; Kath;r,
and Ab< IsA:q

For Kufans: Sufy:n al-Thawr; (d. 161/778)

For Syrians: 6Abd al-RaAm:n b. 6Amr al-Awz:6; (d. 157/ 774)

For Wasitis: Hushaym b. Bash;r (d. 183/799)162

Then, the Aad;th of these twelve scholars converged on six:

YaAy: b. Sa6;d al-Qa33:n

YaAy: b. Zakariyy: (d. 182/798-9)

Wak;6 b. al-Jarr:A

6Abdall:h b. al-Mub:rak (d. 181/797)

6Abd al-RaAm:n b. Mahd;

YaAy: b. 2dam (d. 203/818)163

Although 6Al; b. al-Mad;n; is not the first to coin the term mad:r,164 he
seems to have made the earliest attempt to theorize Aad;th transmission

161 6Al; b. al-Mad;n;, Kit:b al-6Ilal, 36–7.
162 Ibid, 37–9.
163 Ibid, 40.
164 His teacher, 6Abd al-RaAm:n b. Mahd;, is the first, according to Juynboll,

‘(Re)appraisal’, 309.

6AL ; B. A L-M A D ;N ; (161–234/778–849) 29 of 35

D
ow

nloaded from
 https://academ

ic.oup.com
/jis/advance-article/doi/10.1093/jis/etab049/6414873 by N

ational C
hengchi U

niversity user on 17 N
ovem

ber 2021



through a mad:r structure,165 raising to prominence the most eminent
disciples of the Aad;th authorities and providing a useful tool for inves-
tigating 6ilal. As shown in the second and third examples, knowledge of
the most reliable versions of a Aad;th, viz. the one narrated by the most
reliable students, is required to discover defects in the matn of a Aad;th.
That is, Aad;th critics can consult 6Al; b. al-Mad;n;’s mad:r structure
when comparing different narrations of a Aad;th.

In addition to being a useful guide for the analysis of 6ilal al-Aad;th, his
approach to the history of Aad;th transmission also informs the discip-
linary epistemology of Aad;th science par excellence, Aad;th criticism. By
charting the transmission of the 6ilm from the important Successors to
their inheritors, 6Al; b. al-Mad;n; also identified the leading authorities
who came before him. In doing so he participated in the history making
of ahl al-Aad;th as a self-defined group. The importance of 6Al; b. al-
Mad;n;’s contribution can be best illustrated by how Ibn Ab; E:tim
adduces mad:r structure and narrations in his presentation of the history
of Aad;th criticism in the Kit:b al-JarA wa-l-ta6d;l.

Ibn Ab; E:tim accessed 6Al; b. al-Mad;n;’s narrations and opinions
mainly via 4:liA b. AAmad b. Eanbal and MuAammad b. AAmad al-
Bar:8 (d. 291/904; henceforth Ibn al-Bar:8).166 4:liA, the son of AAmad
b. Eanbal, was the q:@; of Isfahan, where Ibn Ab; E:tim narrated from
him, and one of the transmitters of his father’s mas:8il.167 Ibn al-Bar:8, a
reliable Aad;th scholar based in Baghdad, is the transmitter of 6Al; b. al-
Mad;n;’s Kit:b al-6Ilal.168 As shown below, Ibn Ab; E:tim quotes 6Al; b.
al-Mad;n;’s mad:r structure through Ibn al-Bar:8.169

Ibn Ab; E:tim lists the most prominent critics (al-6ulam:8 al-jah:bidha al-
nuqq:d) and classifies them into four generations (3abaq:t). In each section
on these critics, he includes the reports on one or more of the following
themes: the subject’s 6ilm in Aad;th, sunna, qir:8a, tafs;r, or fiqh; his virtues,

165 Lucas, Constructive Critics, 114.
166 Ibn Ab; E:tim’s other intermediaries comprise: al-JarA, i. 12 (6Abd al-Malik b.

Ab; 6Abd al-RaAm:n); 167 (6Al; b. al-Eusayn b. al-Junayd); 40, 247, 253 (Ab<
E:tim al-R:z;); 41, 230 (Ism:6;l b. Ab; al-E:rith); 42 (AAmad b. ManB<r al-
Ram:d;); 246 (Ibn Bund:r al-Jurj:n;); 251 (AAmad b. Sin:n al-W:si3;); 252
(MuAammad b. Ab; 4afw:n); 295 (al-Eusayn b. al-Easan al-R:z;).

167 al-Kha3;b, T:r;kh, x. 433; S. Al Sarhan, ‘The responsa of AAmad Ibn Eanbal
and the formation of Eanbalism’, Islamic Law and Society, 22/1–2 (2015): 1–44, at
15–16. See also al-6Al;, 6Al; b. al-Mad;n;, 251–2.

168 Ibid, 255; 6Al; b. al-Mad;n;, al-6Ilal, 36. Although given the nisba ‘al-q:@;’, al-
Kha3;b does not specify where and when he held that office: see al-Kha3;b, T:r;kh,
ii. 104.

169 It is through him that al-Kha3;b cites 6Al; b. al-Mad;n;’s views on the rij:l: al-
6Al;, 6Al; b. al-Mad;n;, 255.
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such as piety, humility, etiquette, chastity, asceticism, generosity, or practice
of al-amr bi-l-ma6r<f wa-l-nahy 6an al-munkar (commanding right and for-
bidding wrong); his contribution to Aad;th criticism (his views on Aad;th
transmitters, his discussion of technical issues, e.g. mar:s;l, and his
approaches); his epistles and moral advice for others;170 contemporary
evaluation of his scholarship; and, less often, poems dedicated to him (as
in the cases of Sufy:n al-Thawr; and Ibn al-Mub:rak).171 For the subjects in
the first two 3abaqas, Ibn Ab; E:tim often relies on 6Al; b. al-Mad;n;’s views
to accentuate the critics’ scholarly standing or for relevant biographical
information, as illustrated in the table below. The left column presents
Ibn Ab; E:tim’s great Aad;th critics; the middle, his quotation of 6Al; b.
al-Mad;n;’s mad:r al-isn:d through Ibn al-Bar:8; and the right, his citation
of the biographical reports about the critic in question from 6Al; b. al-
Mad;n; via 4:liA b. AAmad.

Table 1: Ibn Ab; E:tim’s quotations from 6Al; b. al-Mad;n;

Ibn al-Bar:8 (mad:r al-isn:d) 4:liA b. AAmad

The 1st 3abaqa172

M:lik b. Anas 1/17 1/14–15, 22–3, 30

Sufy:n b. 6Uyayna 1/34 1/37–40, 42, 44, 46–52, 54

Sufy:n al-Thawr; 1/59–60 1/57, 61, 63, 65–6, 68–72,

74–7, 79–84, 96–7, 101

Shu6ba b. al-Eajj:j 1/129 1/127–133, 135–136, 139,

141, 144–147, 153, 156–62,

165–166, 169, 171–3, 175

Eamm:d b. Zayd (d. 179/795) x 1/179

al-Awz:6; 1/187 1/217

continued

170 See, for example, extensive quotation of al-Awz:6;’s letters: Ibn Ab; E:tim,
al-JarA, i. 187–202.

171 See, respectively: ibid, 122–4, 275.
172 All are identified by Ibn Ab; E:tim in al-JarA, i. 10.
173 Ibid, i. 219.
174 Ibid, 232.
175 Ibid, 251.
176 Ibid, 262.
177 Ibid, 281.
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The above table shows how 6Al; b. al-Mad;n;’s mad:r framework
informs Ibn Ab; E:tim’s construction of Aad;th criticism as a discipline.
All but Eamm:d b. Zayd in the first 3abaqa are noted in 6Al; b. al-
Mad;n;’s mad:r. Even though Eamm:d b. Zayd is absent from the
mad:r structure, 6Al; b. al-Mad;n; still transmits his clarification regard-
ing the narration of EafB b. Sulaym:n (d. 130/747-8) of a Aad;th from
EafBa bt. S;r;n (d. after 100/718-19), and this intimates 6Al; b. al-
Mad;n;’s recognition of Eamm:d b. Zayd (who was also the former’s

The 2nd 3abaqa

Wak;6 b. al-Jarr:A173 1/220 x

al-Qa33:n174 1/234, 1/233, 235–45, 247–8

6Abd al-RaAm:n b. Mahd;175 1/252, 1/253, 256–61

6Abdall:h b. al-Mub:rak176 1/264–5, 1/272, 275

Ab< IsA:q al-Faz:r; (d. ca. 188/803–4)177 x x

Ab< Mushir (d. 218/833)178 x x

The 3rd 3abaqa

AAmad b. Eanbal179 x 1/299

YaAy: b. Ma6;n180 x x

6Al; b. al-Mad;n;181 x x

MuAammad b. 6Abdall:h b.

Numayr (d. 234/849)182

x x

The 4th 3abaqa

Ab< Zur6a al-R:z;183 x x

Ab< E:tim al-R:z;184 x x

178 Ibid, 286.
179 Ibid, 292. ?Al? b. al-Mad?n??s high regard for A?mad b. ?anbal was reported

by al-?usayn b. al-?asan al-R?z?: see above, n. 166.
180 Ibid, 314.
181 Ibid, 319.
182 Ibid, 320.
183 Ibid, 328.
184 Ibid, 349.
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shaykh) as a Aad;th critic. Those in the second 3abaqa, with the excep-
tion of Ab< IsA:q al-Faz:r; and Ab< Mushir, all feature in 6Al; b. al-
Mad;n;’s mad:r framework, while their views on Aad;th and their nar-
rators are also reported on his authority, as shown in 4:liA’s column. 6Al;
b. al-Mad;n;’s reticence about the two subjects can be explained by his
unfamiliarity with Syrian rij:l, as pointed out by Ab< D:w<d al-Sijist:n;.

Although 6Al; b. al-Mad;n;’s mad:r al-isn:d was not exclusively about
Aad;th critics,185 the overlap between his major transmitters and Ibn Ab;
E:tim’s leading Aad;th critics tellingly indicates the impact of the for-
mer’s mad:r framework. Indeed, Ibn Ab; E:tim was not the only bene-
ficiary of 6Al; b. al-Mad;n;’s genius. MuAammad b. IsA:q b. Manda
(310–395/922–1005), the most eminent scholar of the Manda family
in Isfahan,186 used his mad:r structure as a template to formulate his
own chart of the Aad;th authorities, with the addition of 224 eighth- and
ninth-century Aad;th transmitters and critics.187 Later on, al-Dhahab;
also borrowed it to create his own list of the founding figures of
Aad;th criticism.188 More than half of the transmitters in 6Al; b. al-
Mad;n;’s mad:r framework came to be ranked among the leading
Aad;th critics by later compilers of Aad;th science.189 It can be argued
that 6Al; b. al-Mad;n;’s mad:r structure laid the foundation for subse-
quent Aad;th scholars to approach and organize the history of Aad;th
criticism. His influence can be attributed to his ground-breaking theor-
ization on major Aad;th transmission.

CONCLUSION

As Lucas points out, the contributions of Aad;th scholars during the
heyday of Aad;th collection and compilation are largely ignored in
today’s scholarship.190 This article first presented a reconstruction of
6Al; b. al-Mad;n;’s life and works, which hitherto have not received
much discussion in scholarship in English. It then addressed in detail
the accounts that appraise 6Al; b. al-Mad;n;’s scholarly status with regard
to his involvement in the miAna. The existence of opposing reports
prevents us from reaching a firm conclusion as to what exactly 6Al; b.

185 Lucas, Constructive Critics, 116.
186 P. Pavlovitch, ‘The Manda family: a dynasty of Isfahani scholars’, Arabica, 65/

5–6 (2018): 646–53.
187 Ibid, 650–1.
188 Lucas, Constructive Critics, 115.
189 Ibid, 122–5.
190 Ibid, 1.
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al-Mad;n; did during the inquisition—whether he passively complied or
actively cooperated with Ibn Ab; Du8:d. Yet, the analysis of the trans-
mission of biographical reports suggests that the reports presenting 6Al;
b. al-Mad;n; in a negative light were circulated mainly in Baghdad, es-
pecially among the Eanbal;s. Those favourable to him, disseminated by
YaAy: b. Ma6;n’s circle in Baghdad, Basrans, and scholars who travelled
extensively, ultimately overshadowed the hostile portrayals of 6Al; b. al-
Mad;n;.

The redemption of 6Al; b. al-Mad;n; in later biographical works can be
partly explained by the extent to which favourable reports were spread
and the existence of divergent views over the intricate issue of the creat-
edness of the Qur8:n. More importantly, it can be attributed to his cen-
trality to the edifice of Aad;th science and the identity-making of ahl al-
Aad;th, which is manifest in his erudite knowledge of Aad;th transmit-
ters, his proficiency in 6ilal al-Aad;th, and his formulation of the frame-
work of mad:r al-isn:d. 6Al; b. al-Mad;n;’s scholarly achievements were
recognized by his contemporaries and by the succeeding generations,
who also significantly progressed the disciplinary development of
Aad;th criticism as a field of religious studies.

Given 6Al; b. al-Mad;n;’s centrality, it would have been too grave a loss
for ahl al-Aad;th to exclude him and his works simply because of his
surrender to the miAna. Compromise for the sake of the preservation of
the Prophetic legacy was also recognized by early Eanbal;s, viz. 4:liA b.
AAmad and Ab< Bakr al-Athram, who transmitted defamatory reports
about 6Al; b. al-Mad;n; but also included his views in his recension of
AAmad b. Eanbal’s mas:8il.191 Seen in this light, it is less surprising that
the historical recollection that confirms his merits and downplays the
reports casting doubt on his integrity eventually came to dominate his
later biographical representation. By describing and evaluating his intel-
lectual accomplishments, this article has tried to explain how the histor-
ical memory of 6Al; b. al-Mad;n; took shape. It has also outlined the
ways in which 6Al; b. al-Mad;n;, as one of the pioneers of Aad;th criti-
cism, influenced subsequent Aad;th critics in their reconstruction of the
discipline’s history. Further examination of 6Al; b. al-Mad;n;’s role in the
science of Aad;th will provide new insights not only into the development
of Aad;th criticism in its formative period but also into the significant
moment when Aad;th collection, compilation, and critique were rigor-
ously systematized.

191 Al Sarhan, ‘The responsa’, 14.
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Abstract
Considered precursors of Aad;th criticism, the opinions of 6Al; b.
6Abdall:h b. Ja6far al-Mad;n; (161–234/778–849), extensively cited by
later Aad;th scholars, have given considerable weight to the credibility of
a Aad;th and its transmitters. Despite his centrality to the science of
Aad;th, there is not a single monograph dedicated to him and his intel-
lectual output in the scholarly literature in English. This article presents
a critical reconstruction of his life. Although the biographical sources on
6Al; b. al-Mad;n; are copious, the earliest details, especially on evaluation
of his scholarly accomplishment, are often tendentious and contradict-
ory. There is also a controversy related to his submission to the miAna.
Analysis of these biographical reports intimates that the questioning
voices mainly came from the early Eanbal; circle, while other scholars,
comprising YaAy: b. Ma6;n’s disciples and non-Baghdadis, especially of
Basran and Khurasani origins, tended to defend 6Al; b. al-Mad;n;. This
paper argues that 6Al; b. al-Mad;n;’s unfaltering status as a leading
Aad;th critic can be attributed to the geographical outreach of his sup-
porters, whose overall attitude towards the createdness of the Qur8:n is
more tolerant compared with that of the Eanbal;s. More importantly,
6Al; b. al-Mad;n;’s contribution to the formation of Aad;th criticism as a
discipline was realized from early on, which is manifest in his knowledge
of 6ilm al-rij:l and mastery of 6ilal al-Aad;th. His theorization of Aad;th
transmission through the framework of the mad:r al-isn:d also laid the
epistemological foundation for the following Aad;th critics in their for-
mulation of the disciplinary history.
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