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When the entanglement of biopolitics and
thanatopolitics is understood in its proper
dimension, some of the groundwork for unraveling the
lethal knot has been laid. Vitalization of the
weakening politics is widely held among some
contemporary intellectuals (Carl Schmitt is a classic
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example) as the efficacious remedy for biopolitical
degeneration. Despite its prima facie viability,
Benjamin has never looked upon this supposed cure-all
without apprehension. He takes us to the nub of the
matter when he re-routes the line of argument away
from Schmitt to trace instead the fine line

between ° mythic violence’ and ° divine violence,’
that 1s, between the vitalized politics which is
genuinely affirmative, and the vitalized politics
which is readily susceptible to the life-and-death
dialectics. In the second year of this project, I
will follow in the Benjamin’ s footsteps to revisit
the biopolitical import of this delicate
differentiation. Further on, I will seek to
incorporate Alain Badiou’ s radical reformulation of
ethics to substantiate this distinction, also in the
hope that the ethical significance of ° divine
violence’ can be brought into sharper relief and
puts to shame the biopolitical incredulity toward
grand narratives.

degeneration, violence, bare life, Giorgio Agamben,
Walter Benjamin
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In Convolute M, Walter Benjamin sings a paean to Le Corbusier for his precipitating the consummation of
the 19" century covered arcades: “Today, the watchword is not entanglement but transparency. (Le
Corbusier!)” (M1a,4). Sweeping though it has often been felt to be, this generalization is not so much an
observation about the change in the architectonic method, as a pointer on how to break free from the
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biopolitical regime. This paean, in short, is Benjamin’s conception of redemption in a nutshell. Just as the
convoluted entanglement characteristic of the architectonic composition of arcades finally gives way to Le
Corbusierean transparency, so the dialectical intertwining of biopolitics and thanatopolitics should be
decoupled in order to restore life and politics their affirmative character. This two-year project will be started
in the first year with the biological and political degeneration as analyzed in Benjamin’s “Critique of
Violence.” This seminal essay has been tenaciously oriented our studies on the passing of biopolitics into
thanatopolitics, but the issues of degeneration has never been explored in their depths and researched in all
their complexity. Read in conjunction with Georges Sorel’s Reflections on Violence, Carl Schmitt’s Political
Theology, and Hannah Arendt’s The Human Condition, Benjamin’s essay will be proven able to pin down
with striking precision the causes of biopolitical negativity, effectively attributing the life-and-death
dialectics to the global degeneration of life and politics under the regime of biopolitical governance.

When the entanglement of biopolitics and thanatopolitics is understood in its proper dimension, some of the
groundwork for unraveling the lethal knot has been laid. Vitalization of the weakening politics is widely held
among some contemporary intellectuals (Carl Schmitt is a classic example) as the efficacious remedy for
biopolitical degeneration. Despite its prima facie viability, Benjamin has never looked upon this supposed
cure-all without apprehension. He takes us to the nub of the matter when he re-routes the line of argument
away from Schmitt to trace instead the fine line between “mythic violence” and “divine violence,” that is,
between the vitalized politics which is genuinely affirmative, and the vitalized politics which is readily
susceptible to the life-and-death dialectics. In the second year of this project, | will follow in the Benjamin’s
footsteps to revisit the biopolitical import of this delicate differentiation. Further on, | will seek to
incorporate Alain Badiou’s radical reformulation of ethics to substantiate this distinction, also in the hope
that the ethical significance of “divine violence” can be brought into sharper relief and puts to shame the

biopolitical incredulity toward grand narratives.

Keywords: degeneration, bare life, violence, Walter Benjamin, Giorgio Agamben
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S TAEYREERR TR ) DU —R > FEESET e TAPME s, (Tbiologization” of life) » [Z#H
{#F} (Michel Foucault) f£—JL/\OFR UL S AR A > A58 T Az dy ] DU 5 BETT Al
EAREIRES) (puissance) ;> —(EfEEMAaET] TR L B9 T JERE ) (potential ) » (RIPESEAMAELY Ry

"AEW) ) WNFE (51-52) - ERERIEEANLA IR o (B P R A B R B W (PR TR AR - BN R
R AR E B B AVIFANENE e LR Rt RARAE L aniE Ty T VBRE L - 758 B (Antonio Negri)
HREE TE o SRBRARYEAR o MR E TR ERT R A T B ~ arERY ~ S AKE
bz T2 Pl HIPTRA > S—(EALZE A T8 ) (power of being) /LSEHIEHYM R4S -
ERIEM R A TR ) RFETHE TR IRER A TR - B S AR B T & E Y
Hi (2007 @ 117, JFAEERE) - HmshaEi o bl A Ransm A 8 B A RIEMEEE g - SUEE R
= REEnRay HRUE T DURE TEA D& ) AyAay o FET R AR AR psmil  HUS E &L o £ K
BLES e R EIVEER - I SRR TR, HEREEE Y Rl ) (kairo)
g e AR SR P E 2R SRR R R R LA e se R 5 R (Smith 123)

S T B R - PR ARG — . o T IS IRECECE RS > BB R AR [l - — Ak
FYIEIFE - SRITIA JIHS L T Bl e A W I HAHBEHEST © Pl Ay A= ap o aam I ERERA e SGE H > T
EREAIMAR - {EEEBWE - R — — SR AR E AR EE il S ARRAYIRIA - farfd A
WE S DR SR A IR RR A ARG N B R AR B ) (exigency ) {HERT K152 5T L( conscious
memory ) (YER(ETT ARG - BEH (actualize) RETHLIEER MEARIVEIEEE )T - ONER T AEEE
sfg1E] - MAHRL T HE S AP RS RABFERE » WA REEIE " kA s (2005¢ : 39-40) -
Pl R AR - ORI R A MRS GOEESHIEY)) - B AZitiE A T #28 ) (contingency )
AR (BRI NVETS) - AR IS A ATHIERA e E Te R EE g > &
ferhEmE L T EAYEES ) DL TEH ) BTRIAT) - RAIEERR - ETEEL - ERIENIR RS -
[EIRRHVEEL - {F RERRAVIRIY - fRan BN Rk B HER N A Ay > A BEH T T HE—EREHRY
BRI R 2 ek T ME-EHIERBOAERS ) (VEEE - ITRAZATPUE T AR T S >
T2 DR Ry S g T i S A2 SR o P P RE BRI PR AYPAE » (EARSEHV R FERERE YRR A - ol e A —
RRRSE R —E" R TR SR ) EEIRARSE A BIFERDLE 1B SR8 ,(Agamben
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2010 : 14-15) - PEFEES (Walter Benjamin) £ (7K ) ("Franz Kafka : On the Tenth Anniversary of His
Death”) & —EAFMEALHYRG KEEEE @ fFEIE— 7 B 2 e EE — BB A AL - ASUEEUE
RISEEE Rydl s » SRS AATAR P R AV A an BU GRS o (ERAERT SR AR H 2 BB o] e A el 15 B i S 4
HIMEIES » AR e A AR A - SREARR eI B E ST F2 2 FnBE s » e BUE /G FEEN
TEIINRRE PRV EE L 2B —EE D) IR  HEE ARV E R I ReAYIERUIRAE
EfERaLVER - T AR ) FRES R TEE - 258 T VI mIsE | A im AddariEReny
[i > BASENAEEE T T IEA R o SEARES B TS NIRRT A =09 R
A o MR - @ty o AE PR AVEE T B ARG RIS - BLE(E A e BUE TR ESF— B
HIVIE] » B R BUATA N RREU G B H RE -

B TIRAME—AE ) - RBUA R AESTEUS

FE(RRA) —20h > HPHE R T — (SRR RSEEE - AR HIYBG - — BRI R A A —fH]
BEESHYNEERRE - —ERIINE - B A RS GERE CIVRE - REAKRS S HE > i~ B
1~ B SFERE g LR > R AR T EReEEIZS > (BRI E > 8
H AT BB BRI PRI A% - BB - A T s DB, HURERER - A E A O
U R T el EERRETR 2 1% - BCEEDURE R R H AR T MAvREs - it 2 > f
KA REAR » A RE BT —RlmiEiokan X - g HQIREIIESE - S RS
il PLEREEEREE AT - SR RAMRHEBUCEA R - A ARME RIS A RS
BT 2 o P AT DI — (2 - 25 408EE% (Benjamin 1934 : 812) -

FERE N ARAVES S DEPRER Ras AIISEEE T T — (Rt —BERYEEm « ‘BEZ 5% T it » 1Y
PIEE y Ay > HEIHEGH—(ERZAVERH > BMAEREY - AMathrytad (LT
At DUt ) RSB RIETR - AR AR AV ETR | (813) - BTt RE RiEE—{H
SERANES ~ HRERZE - ARARE ~ A~ BOISHEIERER TIER ) Ay IR 2 aRAR R
(ERRS » ARSI HESOGEFA ITRIER T - EBARERY " #ss ) Sl E ORI © WIERAIL -
e 23 B R — (SRR TR 2 - RS —RTar KB T AR ) A0521% - REREFEFHE
YRR - SRR AR AR R E - ety E 2N B R mr i B R EL A - [
FEIEH A EE BRIV - BEHECAEHEEE > 225 " S I | 14ER - 1
REFFRPAEHER - BB ARERE - Z5 NGRS - 5NN EEE—(E
FREEE T T EEE Rt ) BSIEFES -

BHEF T — (&R RIRRSE - B AR ESHVEE R R - AHIBEHMZSESE 7B —RE 2% -
FEAFEN R PASHAVER B S 2 SN T 4R | ZSHVFRE E AN 2 R AR AR EERY PSS
FETEE KR OB E MR > AAERER SRR E - (HERISERHYSEE
e ? P ZEHEH R —EREELNEL - NBERAREA UM RENKE - THEaEkiR Y
SO PR — R o (BDEEEEE DG PR HE - A e DI IESE - BUEIESER » JHS5E
Hh—(E B HE AR ZE RN R & T REREE © RIS 2 —HE LAY - IR RE BT
& B ARSI TR Z B FIWE 2

ERERTEM - A R R AR S RIS | AR 2 i - 1T U E R > (EMEE SR E 2 1% > HE—
SrEg s i A BUEEM - IPTTLULEE BB R 2 — Rl a0 - ARt 22
SHIEAVREY) - 80 (Samuel Weber) SRGHRELE - a2 Ry T A ASUEA B Z SIS » fFTEA
%> HEEEZE—MTE T  fEE e ES L BEECK TR, (201 - JRARERL) - &
A E A BRI - BEESNEHEAVERR « ARNEEEGE - 2SS EE TRk
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HERAVRENL - BE T o LGRS DIEES SN T — it - WEEMS T BXE T 22
SN e EFEA > EEEFEANEEE T - R DS B > (A SEIE— U MESENTE T - ik
Ry #8it [0y 2. ™5 A= i [ RE Y BRAS0 LR -

HMITLER » TVEE | BN ST ERNE ] > FRRE T EHE LR TS SR
ZE(EEtE iR R A MBUEEM - BE L ERE—(ESIEHIVEE » 2i5ES BHE S B IR PR
ZHESI BRI - BORRE - Al e T AR — —BuafE S (juridico-political power ) #2
ks EaiE ] (bio-power ) FY 25 » 508% T BUG T RERSHEEIRE 7815 (apparatus, dispositif) 11 " JEZE |
AUFE IR A T AGS R ZRTIEE - R A RS - BRI — — 8 — — 58—
=EH > WIEE TR R AR R s o SR R R SRRk - MRHE (T A
Wi LRAE 1) ('Society Must Be Defended’) W {S{RIT4H > Ho 4y - s DA REAY TESR M Fodic > DL 48
= VESEAHEKE T8 T HEENMG 5T 0 BREREES TS NBIRIVER - Di—Hk
FEERAIRE 4R BT IR ER T - B M JERK - 0 1uRE ) T 5.(68-79 ); EAfr( Thomas Hobbes )

"B N ) AR o HITEEIREIARGE T o R R E SR S g (92-98) - {HArHAD
1% BRFEm A S RS FAV SRR P S0 = I E e R i R 52 (counterhistory )
FEILRT TR > BRSNS T AR IRES ) iV G ERE R LERERPRE RN ER R (69,
71-72,78) - BT+ )/\MH4L B FEERELA RIS UES ;) (Jupiterian history ) (68) HIEZHIHEERT
FyER > DL TAEEFI S | (race struggle ) Fy FEMAVERFmal (5140 Anglos E2 Normans FYET - JARE
B HIZ i Franks, Gauls B2 Romans 7 [ S IR (R EL & At s 1R sk Z 5096 H ) » b E]F R 5
HYBR AR EZFRE B E N - AT R AE B - 45 o B NIRRT AR S R SR RIS
ZHZFIFIEANESE (152-63) - [HIEBI K Fdn1g - KRFGISEEEE] > Dirtt gk B AR
FETLREARI R sl - Bt FIVRREN —REE - e B TGS E R BRUE - [HEREE R -
R T RNFERCEMEE T EFIRE ) — — JIEEEE > TR EE A BB SR Famil - EZE
s T RS | (auto-dialecticization ) Bl T FE AR B Ta{L , (embourgeoisement of history ) FYELE)
oA ESE ) (EE TG N ERVERGR FIRE - 4k T 4=, (the biological ) 2 "B ; (the medical )
HJ5m T ) B am R A T A R T R L AR B LIE R Ad > T R
PRkEE - BUBERN T ENEE | B LB 2B FAE RV EN (213-14) » 2 HAATEERR - B
e aC DR - Bk —E B SR L AR EUAE — — BUBRE JJRERES - e TAEBRERAREEDE
FEEEUES > Bk F iy T BEREEE o NMEMIENAIEREIRE OV AT o WIER R it 2 ARG T
EfH - KRB A E R ES T AEYE ) BB > DREE g AN 2 EE RSN TR

"EEIDE— R BVIVINERSE > TR B e T EEEE o T AR EERASYE TR
B EE T GMFE R A —FEES L - #EECA T, — —&MNEE > BEZ2S
PR BHOREAEFE (A FE DAV iad), » BEHUAR: — — BUatE JJE A apfE VAR ER R - Z 5 RS EEREER D
FAFR B2 BREZIAHVEBR DA [ IR TR - @A 42 Rt g N ERFE SR EAE IR > SRPkER

! B EARE ST (power, potentiality, potenza, puissance) 7 FAFEFRME AR AR, o /88724 (Gilles Deleuze) 325257 (Friedrich Nietzsche )
0y TRENERE ) FeesaRERk T RSB SEESES (will wants power or wishes to dominate ) » ERy T BIIESIAST | TIE " #EEY
HIRE I EE  REH T R EARE = AR ST » TS s A SV BB PE | (is not that which the will wants, but that which wants in the
will) o BRI AR BRI IR R ol > WA RamblEE (affirmation) JofTEEE EEERAEHIE (active forces) » BIRE S
TTEER A T Eh1&E (reactive forces) ZIMERIEMEANER - HEHESTEME# NEEN "EE  (qualia) &5

PAREE ) o TS - DRSS M (EME & B v DA B (E A 2k f#FE (Deleuze 73-74) -

2R o (/U EE]— /4 > EEONE S arEshiRg - B ARSI E R AEE « BUABEY > B EYEL
SeEUETTEIEE RS AT HIAE (discriminant) - FAFIAVILIEE R FEAMAEZER (Cesare Lombroso) fEF FRRtCARIAERAAYE - i)
B2 - AR BRSO BRI - FZRETE (g TR DR SEBUT E2EE) (Foucault 153-54) -
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BB H S IRVRIE - MR R RN SN — 2 - DIORE R A dn e 2 AR
BN EGENES  BUARNEGETRER - RERNVAERE  BEREMORESE 25
oS EEAYER - IR4E ~ 9910 - E2EAE - BERIEEERAVAMEES - AEEE T 5T
HBET) | B T AREENEREES > WA T — 4 s ighy & EREENERENTTE — — Ao
A IERENEG T BT ) ARG TR RAERERNE ) (44) - BIRERN > Y
s (E PAEFRYRE S ) AAER Loy > BUEHENRERVE R - SRR qmEE R BB P EH IR
apfoiss — U EEBEIEa E IR iR A LT TR | BARENRES | AREmAET
DI g anpRag by ~ Mg A anBIBAReR 7R —E5 - BIMEFIER 7 AaivEs - LdaifEd]
A FEet RIRIRE I - FREERERIEE - T AT LA — it ) (VRS - SR Z S —Eg5E Y
FH

PR thi o R RS LRI R AR TR Ak chE A L N (B
WA B RA BH) - B R AR BT b LhE
A6 g WA AL P B R AR (TR L Y

iR E g

Lp ehEaRe(120)

e E HHEG SR R E AR (A H T EE ) ? A% RE RN T RS
EZEHIBEE A SR R A S — R, © [E B — PR AR AL T —
PEB  HEE R R e IR A T A T SE1E © AL —) (Bals—YiEREE)
HYE AT — BSR4 f B Al A e B R S3LR THNRGIE - e R EE
RN T R 4 B - ¢ LB e TG S AR
o LB B ERIR TR - BHE G R AR e B TR S - B R B
B AULAOREE » B GRDUBRPTEE— B A SN EEEAL AR R a2 —EaTH -
S E A B IR - (RIS B (VBESA SRR EAE - ° BRI R -
ZE R T BT EEE A EIR | - SRR B BRI RE S BB BN 4 S
SEIRE - © EFTFERE A R O (FHENE) - SUR AR ORI T AR (— )
B > TR AT T SRR W R T O R L B R U RS B
BB R SN A ETTHE - TS (Slavoj Zizek) 37+ FeUEE—E—VIEaaE »

S EE  \EHAREEELE > &5 R EES oY - FREREGEENENER  BEly T EZXBRERFNEERE VR
TREZEEHIIHE > BRES THBECHA T « BRRUE - AMEZESWRENMEFEENER&IES > S —HuER
BERY > EHREHCORERE TZ550 ) BRMASHIE - ERENM > SEHECAEAR TR TR - %A
5o EERMRE I ZERARKARER » RETEFRCIETRGE - BaEEER - 250N S 2 LR ERENEE »
MERbR T ERERFISZE RN R ARSI - B2 AP RAEESC S R {HE A TERZ Ein Hemd”—[ERHE 8t - EBiK

(Unterhemd ) (Benjamin 1977 : 433) -

t R BRI EE - BIE S EREETE - SEAE (Roberto Esposito) $iE—ERAEIBIIMRE 1 Ly T UDKIGHNEE —H0E
17 BRSBTS - & BHIRNIERE - & REA eV - MESHPTANEE > EAERTAIERE - BT Z6E » fR
BB - EHREEYE o Edr s RESERTAIEBRINIER - (EARERE  EAGHIEEME - RAEEEENER - AdilEEE
WY > BWEEGAHE THES ) — - BEEEINE S 24 - BROEGIEEEERE S > sUE R EMPREALIESN >t
PR 0 HE B BIEE > AmATENEHE R > RMFFESE » RATERZEd , (Esposito 87-88) -

 HFE 1 REIE A ERE N EEEATRA TR | - MR BRSNS 2 RRIE R4 o BB /8 (active force)
Bif7Eh )& (reactive force) RNAM{EAYAYZES < M veee TEHNESE  WHEEEMNUEAR  £XHHEH  §EUEEM  SExH
BHEEAER - FEEERIER - MEEINENEEER. . SEFAEEM RN E0ERE - BiMERME - ERENEW > SEMEE
fir s BEEE > BN —ESENELE ) (Deleuze 74) -

BT B G EUAHIHES AR B B S > AN B EER RN  KE U E R BRI E AR AR - BUINEE
#r (Mika Ojakangas) ¥ &5 RELINVE © MR IEARINAESHIE AT  BMESFIENE R CERRAR — —BUal IisE
Hi o FEAEGRESINEFEAER T » ROTELBEON S B —E TAEFHLEBUEE AL, (the neutralization of the law and the
pragmatization of politics) HYHH{AHAR » 3T SLFRYEEE T (Ojakangas 25-26) -
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— PR FTRERI TS > (R BUAI A T EEERSIDIAVEIZE (2010 : 93) o " ARSI
FESE R BOEH — R IR AR - T DIBS AR B3R )~ B F R S pla i O RS (R
NAESEUAER - MAEES T EUaHIEES  EAMRARTEE " ABoab ) NERER 1 T2
[FIRA4EREEE ) WA SBUBHIBIR T T E—EFn - B EVEa A S E R H 2 EVECE (5
JEBUA) (> FILEROJEE GV ABUA(E, (2004 : 76 5 2009 : 22) - °

B - RBALHVEE - Z R R R RV EE 4y

AapBra T —UIHVATRE » — VIR IRERY T iE » atsl e s AlSEeES | AN gny—ERg R E -
{HE PRI ET S —(ERE — — BEEEGE—HMEMRES BT - SIFEREFRELE E—ER
RN B2 BT — — ZAErIfg 7 EEnvi i o] DAE A A e BoaE—(Em = 2 BEEZREERNE
25 5 bV e iR RE T DU B AR RS -

DEFERIVZT - BRSEHE (Hannah Arendt) 119 "oz A (alien) Edfaffa A1y " #Rap ; (bare life)=k,

"2 A\ ,(homo sacer ) o] DL [F]4H Bl —{[EE S 2 P - DR IR  &XBn s E K] ) ( "Experience and Poverty” )
AR T — HEE R B SUE XA B | 2 R PR S b e B AR B oy e > X A1)
BYCUENEEFZE 2R > IHERA T —Etbmskie & AU ENER ST - sk - Ryt
B TRl - — RPN Z 5 A B ) (732) ) BlEKE T oyl iVSUE > BAAERGE
BEEIRENZ5—5 > SF —IREREEEN o I RFEEENZ T S MmN E RSB E—
L > BURZ B AEME AN NEEIE T MAETE? o e T MIE T iR L - #aEEst

"EEGR  (privation, Armut) A ZGHFARRE T 6= HEATENVE - B (privately ) AA1EHERHY
baig s - SRS E A —(FE I E R (privatize) » SEEZEAVE » iUEBIEZSEREET

(being deprived of ) FArfimAzS -

W A SRR SER A T A/ N IS 275 » B AR TR LR — (B S R A= dn =
BMAIESIREE Y Az A (alien) B5& - FTsEVIEIb 2 A - —OKERIR BRIV EFE R (the
stateless ) J&H.FF—{EHLA o STRFUIERAAURIN 2 ABIBEEE © i " Easks A SRS | THESCH
HUZERZ TR | > BT T EEI M B AR AR VERRE | BEABIISR AN A o T AR ) R . TR AT
BEE - BN REM o KAEUELL THETL B IREEE ) BVERPE - B0 T B e g 0 mREE U

TEINE 0 sEAb At T EA ARSHERY A (aperson) SR T AHH (a human being in general ), (302) -
HhgEEeR - ANERIE A EIRME R T A8 - TEIb 2 A BERASCEIEA o Pl A i — 2 S5 R Sl &
TR B A SGEAREINZ A 2 Fy[E7Z23E A Che is not human )EiiJEJE A (he is not not-human )
1y "EE A, Chomo sacer) = " #dn | (bare life) » f e EIFE ARG T S 2 AR A « Hany

" REFETRE A o BN B PR T ENE R R R CTRAIRZRE | (2000 ¢ 41) « ° HaR

~

v G EGRIEREY T RO (the Last Man) JRFIZRFSZLIEIACESE - thadhs " B8 |, (RURMERI—CIETAIAE) B T $Rds ) (th

B TR TIAE ) AVRIARER S - FRC T IRBRAHTRAN ) AV anie @ " EEE RS E A a2 AR BRI EREE I - —EESE

AR BRI B | 7 P ST BEARE DU o TGS - AR & ENI R B R R 15 505 E N AR50 (Zizek 2003 @ 98) «

® Jiws (Carl Schmitt) 4 &HMEINEZE - FBf IS HBOIEBCGH A » B — BAEE (Ba%d) REIZHEE - — @I
BRI E &R & - BEEMRAVEBOALRE © el o S EFBRRE - 8 "M itd, hERRImiY 08 ) ™
PRIl o EROREL - B A SRR E AT E IR RBUA B R RAVEEE - SERFIERE D BEUS T BUatES) ) HAIMFIEAE
T PEBEBUEITIIANY T, 81 TR | o AR SR PRSI IfE 2k T REEET ) (indirect power) 2B EE - I8BECA
tReEs ~ IZERUEIRITH (Schmitt 73-74) - (€GEAKE - T RIEES) ) BEVE (BURRE) S9ERIBUGYT @ B R BRI AR
FBAFER TEE ) BIJTE - (BIRBAEANY - RIBENRVEE R RE IS ERN A | AR R R ERE - R TR
WESHITE R - RPN ESHER BB LSS - WA B ER T - fEE R b AT LR TR, BLEUS
BUE TR BIREN DR EHERNEER - EERTS - S OEENBUE T - BIRES ERKSZERVERRAES - Bt
THER S RVBOE EVERT B & — 0 s e i B R R s ] -

O [l A REIACKE AR E 54 (Primo Levi) $J642%8 (extermination camp) B o 35 ot Rl RE(E RLTEAYRE A ARy T IR
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A RILERM TN EEE ST R o (BT @A RIS EABEINTIEN > FER IR AR 2
YN B IE N [EING > P i A JE AAUTREE IS - T DUZIEIE N o PrfRaA A Ean o A " =T BL
BHRLAERREMEE | (may be killed and yet no sacrificed ) » —FataGEE " #EBEAE NEBUAEERE 4N > (HA]
VAR AFPEEEANVE | o " EEEPERR | (double exception) HY4HSE » FREE A B ambfr tH (5B
FHEERFIME - BEIE ABIEIE A2 [E] (Agamben 1998, 8, 82 » [FAREERL) o ST/ VO ER T
BEsmIVEEr > $EI0 T ¥Ray ) TR S TRV ERGERS o T EPR | 1R HIWAESTE G IEESE2
HEE > WA RERIMFICHERE M A FES BB R OB AR - RS > middar - R
AR AR - AR T ey FOEEk T TIHE ) B0 T ilE ) BVTTEIERAIGE ST o AR
(SRR EERR PR 28 » REPTAEdEMEITeamie TR AR - ML " BARA: ) FnE—
M (singularity ) FYFE ABEREFF(EES - T B AMEREEEA | Chomo tantum ) » FUEFAE (existence) 7]
fEELAAY T AR A (humans as such )« ™ AIHEESHAY T 4022 A SR AE T (3 B EE 2 FEE PR |
FEHENEUAE » Siap e EnE P INENg » R AP MM MPEEREEEE - B3
REFEEELENERE - BS 2 BaEERNEEFEINEG - 1 RS AEREIHRENZE -
BMOTLIER " #E | AEER THA > TRUAERNAR  EWETAHEHT - mEUSS X EEY]
(chiasmus) HYE[FEASHER ILAVESS « (52 > ZENARIREN 18F ) WZEARE -

W BRI N NEER G > Bl (B EAYEES | PR K st E 6 » BN
T PHER Z AP ENEE - TUHERIRGE TEAE - SestE e g R O nEEEES - TEA
FRRE i Ry P » EE R SRRt | (1934 : 814) - JMER AR AR B S E T 22 —3R >
HHYARIE 48 B RNV 52 - SRR R i > W EE R ERESE
AFTF > BFIEE AEHEEVEEETT » e A SR e 2 R - 7 % B i e ABSE
BN EARANER S T ERFCEH AN S E AR LR (gait) » el N EE s+
EARNECHE S | (1934 @ 814) - HIHHERT S > EEMESEIVIIRER R EERHHELSRIA > mGE
INZRARRE 24—/ - 58 T AR /Y T ATHE SN | (reproducibility ) ~ tgkE1E B Bk Y T3
MR EEREIER - ARCET - A HERSECH TPRE ) B TEE | MEEEEE st G a1
B (mystic writing pad ) —1 » L R FE S AMERE IR IVFT AL - ' EE PR T

1

TEAEZEH | (lie on the bottom) fy A (Levi 26-27) -

0T A, BN R R A FTER Y ot otherwise” - N E ERER A E MR TIEREFIEIVILE (FEAREREZR)  HRE% X MER
JE— —F#Mt (im-properties ) BfiEre/a /@1 (improprieties) EMTHAHE | " HIEEHAM , W2 42 ) (thus) = T It (as such)

IRYIE S (thing-in-itself) fERH o PRE AR T —(ERGHEAVHI TR " AIfEEAM - TiE R ETF 24k Fb (hence) BAREELE
WAREE - FMRATELEULESR (difference) SRR AEH > HEREEUML - UOESRER  MEZSR - TERETE
GEn > REEfEdatfrEEmat g - oo TREEER FESTTHIEL » BN LR E — MR EARRIES o EFR AR Fyiakk
HUEUETI BN 2 o EMEBAEIFH - TR SEEEEEREM A - R AE R EERNEE - B2 —H 4% > 28R 2
FAEERNBLABRANESEE AR 48 CE8E - EfAYGESERRTIEEn "IE— —F > Bl at R
B AV — M (singularity )( Agamben 1993 : 93-94 )« [E] 5w S AYARES - B —MERVSUABIR S 43 2 SHEH SRRV T A8 ,(a human being
in general ) & - #dn S 2 HE—MERER - SEEE in general”—FNDE A EHEZ BRI 2 ARG TIRE « Jhoh » fEE—MFIZ 524
FHEE—ME > By SR A - Bl R A ORIV R B VR 2 - SR s i e — B i g AR A -

R T i AR DL SRS TR AL ) (undead ) SRR EE{EET A i BT (negative judgment ) BR G kT (indefinite judgment ) (YRERT, - T i
T S E T O DU S E R A E MR S A TR E - o DUE T fUZAFE ) (heis not dead ) MYASTE FIBT - el DUE T HEIE —
—3EfY 5 (heis un-dead ) HYNEHER - B T EIRMGEENTEE o0 T A EHE, BT BT B S E &R AESEATET » T BEL T FLAEE
JEEESTINEE = 4EK - T R3E  (the undead) | - " R3E | BURERE " IEAIESE » BAENVEEEE TIS5EA 5 - IRIBEREIVEE > "7
EJEA 5 (heisinhuman) REFA TR Z A 5 (heis nothuman™) | — — &% 26 TR EH M HETENVEEEARNE - 519
& TN R AAR AR - B AREEEREF (terrifying excess ) EAAVEAFHE - MEAGE T —MERAERT T M o 0 ([HISRERT AT
ERBIEME R A (being-human) HYPFERAER | (Zizek 2006 : 21-22) - #anf e EEHERA THRIEA | BUR E HIBTETR » A%y AR
BUAEREME > FrAia N EA o (HERM R TR ESE R E AR - RIEbt A 22— — A (not not-human ) - #an 2 {4 B riiEE = i
HIEREA (caesura) » F&EAFAEIE MM AR IR RRVTIE - 2 AT PITBRTEE -

' TyRERfEE S, (optical unconscious ) HRESTTIE AR -
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HFE L HIE SR B EEE T EYNIERAR ~ THE AR - FIbE T SENARETEY TEAR
=% , (becoming conscious) FYHEFZ » T EEBACEREIRAY T ATEAIME: > RSSEIAYSZ - Sk
LA R R > DM R EESE— > ZE M SRS - T &R (Don Quixote ) ~ 775 B[] + SR ZHEE AR -
A AT BRI FIFT SRR 2SR TR SR TS AR TR o R R
iy E | o hEE T FEANE TS REEC ) (1934 814) « BRI EEIVEEELS - PR
Ko7 —E RS KA B NGRS - 25 a8 T @8 | FEER A ETEErS
gy bR T RREIE AN - BEME T AR E o —(EZkEE R > FERREEE B R ZIMYEE -

R ZEG—F B IS E LB AT 2 S (E D R & R MR A T3 s - B T2
ZEESHER - BEIEE EGR  FRIEE EETEART iR B5AGHEET » HE—HRRE
M FAFTeTLABEERT © NS A B EE Y AS TSR T 2 BV ERan AT - IS RV A ap Bl Z 5 Y A2 dp
2 BEEFEE-HRMAENEREN ? 22 5B REBREEHEE A i —HETHEF4
fr LE R —1E > FEfEE T RE A | IFEE ? B EESEZNMEZE % EH
HIEEaG > BTN FTE R IRENTE , (VR Z > 25 S UIEEGEUEEZEZS
e EIRE > B RSk B EAVERTTE) - SEBIEIIE A B S 5 IEE (legible) ?

Bl F A IR (RRFR) —FEBHEFHERENRE - IR —A 5 R E A 895
e T — (- /A AR B 4 ~ [FIRE R SEMOR IR ~ B B B0V N4t aE k230 4 (Grigori
Alexander Potemkin ) B - 5EERTE B BRI H & FRHHENE » FF AR  DIELA SOERRAL -
ER—HEEE B L2 RSN R e &4 S0 —(r/ Nk B &7 FL< (Shuvalkin)

SR £ EFER A ESBENEE » 5 TS/ SEIRG ATER E
B HEE—FOFERERITIE 4 - BRI S8 BIEIRIEN B/t FERE ARG A S R
FA e —F—EE 2R TS ETILE - S E R RIE I — R B SR ARG E R -
BB BT —E » 2N ANESEIR  RAEE A LIENFEAENEE " &7 e ) (1934 :
794-95) o PEHERRAF R FAY IR PSR 2 0 &1 T 1TEhESS ~ e 0dE - NBEIE ) 1VERE
F— —sedl TR AE SRR | B OTER Rs[EHH (1934 1 795) o SS—{E T LUE FERAEE]
TG EE RE R EREE R+ - LR RETNE T FANZ SEA HER NG eE - =
AR A " YratE I EYUERE SN ETE ) AUIREE © GREEALEHEE 0 B RS DU T B A
P | NHERE A BRI TOEEL | fREE > mERFFEEM " EF 5, 55 T B&iRE ) 1k
SRFZI > Al AT > TIAREIERE | (1922 1 70-71) - S 2 0 EUESEE FAVE R o
FEERNEZAGH#E (natural body ) UG-G ETFEZINECE S8 (political body ) fy « [FRARSRECE
B RS o] DU B A B ok A E Y B EAURA{E 5 885 (the King’s two bodies ) » & e FE % NARAERY
BT 5 FEE g BUAERREBAGEIRMNGR - Buaa e VBTN HAASEE 2 INE 27
SEEERERE > B2 ARARRY - FEEMRIET RN IHE S o AT AN EAE & 45 E AT EFAE
B £ &5 (Agamben 2005a : 66-67) > (R EE S I8N E RKEF) » [RACKHGIEE EIENEUES
fe (B LA E B ~ 8T iLE - DUCHUIMETERIVRIE TR ) » 7EEF L% HIRES
AR XA [E] BRI 00 B 2R B Re T i 22 B — iR RE o (BB EIEUATT LASE S
RRIT > FRAMT X A00] E R 3 < Brda 3 A SRR A WS EE r AL EL B B8 2

R EHEEEL S RGN TR T Wil S aesm iV ElR o MR AAR R taE4E24 (Ermst Hartwig
Kantorowicz) BBl EAWESRBIVERZE > Ml ARERE—EEE - H "NEamEEds, —— ' —

B OPEHEERAE (RHEEBMER ARG (5=H0)) ("Work of Artin the Age of Its Technological Reproducibility”) o - &R HIRERATLL
RS MBS A ¢ BRE S T-RACGRIBLART AN [ - S A N SRR AT SR R 2 R R - MRIMRIR R B T RAR
ANHIEHE > RARARY TS > RAEMOT TNOEEMAE S EREE) ) 1 o LR ARIEEREA T RERRE | - Bl eT DU Rt
FHBA R AR ROV AN © SRR B R - S N EER P BB E T2 (2003 : 263) -
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& F 2% dr (natural life) DU —(E+HEE 4y (sacred life) ; (1998 : 100) » falfel AHYHEREARE Al - fif
R aR 2L R M VS B FT4E EH (Ralph Giesey ) » RGO B FEHVBUA S RS P8\ Biftan iy B S
FHERE R EIR N EZIE RS BB HER B15E B R B ot EE e 2 IRV AE4E M4 (1998
93-94) - IRIBZEEITIERE » WEER K BR T BIEUINEHAS R TIERIVEHE 24 - BOVA
SIS G (effigy ) > #EITHE —HEEE HIER - S RAVZEG A S (ustitium ) >
ZIHAREAGEEIOEEFEZN (Agamben 1998 : 94-95) - #AtjEEER - BT HASREAVIET - R
fEE Az dp o H B AR Al A IR FCEE S 2L B TR BU A B S - P DUER EAY B RS R 2 1%
PEHRIIED GBS > SLEME A EAK M ER I AEERS T REH T BHECSE | BIEAR3E | (Le roi
est mort | viveleroi | ) Jﬁt?@ﬁﬂﬁﬁ%’%gﬁﬂ/‘jmﬂ@ ° %%EIE%@?%@E’%E@/T\%E ’ ﬁ%%ﬂuﬁﬁjﬁg
e ~ FEF T AIBUE SR —I AT £ - HENE AR SESTERNEG > ’HERAE—E5
e AEMHY B 2R an &GS — ZIRE i AR EE Ay > WVE(IRE S 5 T DAZAEH - TE58 R 15 R Bt
Zete (funus imaginarium ) 2 Fij » fHEEAE SR RSO AR RECEE - 5 AEDA By T A NEF R SR LB E N
BUATHEEEE o R - Bl EHEE A an{R P sfaith Bl P B — T[RRI RE (%« fEE A= ap i - 7R
EELBFE A E A Ea - (BRI G2 1% BADIEIE AFEEE - FRERa— > s
THEE ~ JE A BLIEIE A A FLARL SIS, ZUE A2 B A B A a4 el R ( Agamben 1998 : 100-01) »
NERBARGE (HE) SEUEER (HEE) WA » IRFTEME A2 E /R Ry EA PR ZZ I HY R 3E 5 7]
PA—TJ7 i ZE AR MR H ARG RS » — T IHAEIE X B3 T LLei%F - WE—AVRERE - 1128
MEENNIEE S o BRI EE QEERIBE G - NERTFNEUEEEE » TR EE T
1B 284 fn 2 AU R R B AV EE AR FEAFOLEE N IUCR I EE AHEE I - Z SR
£ " S FEREIEC 0 IREBR R AR WA SRR R - 25 EE S S I EE
e RS T Ran B B AR ap iV S R ISR R TR RV B A an_LESER L B anav[EIREME o
14

[ e B8 @ aaRs - ol e AN SRR R 1V RIFT(E - B BUaH R @R = - 2
7 nl ] e L ER A= ap Y S T B ELRASR B 2R o 1EPI R ATy B B fgem P IR A AN A EHEUaHE
HITHEE A f 2 1% (il EESReE B E BHC R IR AT le mort saisit le vif 750 F#E T AERRAVGE (1998 :
101) © le mort saisit le vif {NE AR 2 F A GK SR E B A8 A B T > " Bl ERTH ~ 1% E e RS
GEE ) WARERRTEASEECNES > WHILCESN ' UHEE4EE ) TREFRENES - &
WEBRHIEDaHHES - Blag i BEGEE A E W EINEHAR (% - BEIEMRTANEFERT - &
N ERICEELZLE THEUES RS - WAFTS > EIEAWESBNER EMMNENS G - BEAS
EREIRE RA —E 588 - MBAEFAENEUaERE - EaAEEREN OB E— ST
T AR A EE A i o PRI ASRR Ry T Ry EREBA RO ER ety | A IR T T B R ) RE IR SR
EIFEERNE (1998 @ 101) - #ah)eEsR - TE R AR A drff 1, T TREAARIERSE > Tl T THF
AT o WL —2K RS ARIE By TAEEEA S (AR BUE 588 BT BB ES ¢
— WS B IEM A I E A\ B Ty e® - TREVESTREEZA K B R ol $e i - S DR ny
by o RIHEE A V% N EARB IBTE AMMIBCe G 2 I FEBCa BN St T EREARIE
NENGRE > BB RfEE " FREAVSERE - JEA (inhuman) 4% | 1Y T %45 ; (Agamben 1998 :
101)° ¥ B A R A BIBU BB FRE 0 185 TR TGS BRI AVE T T SR
FEAMERE -

Y R Z BB S EIRR ARSIV A o B ERRIR IR — BB - (A BRI ZE IR E - BRI Bt B R e B A
AIFEIEE -

B inhuman” RS FZR A TARIEH | (the undead ) —HE  WVETEREEAN E HIBT AR - 3 REERE 10 -
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AIDUEABUE SRS - BB E S FAERVIRES - 2 (H S BTN L A ap B e Y S R BERE o Pef e 458
AV E BB E R B AR R U EE SRR AV R LS - BV RN AT R TSRS I M e » IR
AREEDUEAL ~ AR AT HEE iy - EEEEIEEEER  ARNEZEUETHHENRY - e
FREFVELRRE » B ap vl DISAEHI L ~ TR PRGNS E » B2 E SR Mi% OHTER T © 6
EEE A ap B ey B = RV EIRS I - e AR ABLIRIR A Z PRV P8 R HLAFAE o (EARE mT At AE
AR Ay > Ry EanBUBHES FT RSN G AR et it B dnBranyEiEE oHL - TEAN &

"EARRIT ~ SUARIT AN Er o JEE T HHHERRTESN  EEERBA A - B T DA
RFEHISETFRAT ; (Agamben 1998 : 100) « "FFHE 2T » [n] ] A e B BE A= a1 70 ARG © 4
SRR an B A BERS - BN T B | A o BRI R E
oA EE EHEE A (S DU RS R AL - FIRGERae e " HERRIESN . 7 S MR R
RAEMBUAHEHERAVZ L - VRS E s BUEH S A SRan HUREHIBGE - JTsE B R an BB R SE T
HIHJREA

e i A o DA [ 0 AR N Ry B » SRR AR ap BUA IR A B B0 & T N AV A aa il FH8oT
HEHIR " EARTR&RIERET | Foil o B 1933 40 4k DAMECRIERI AN RAVIE AR Rt - FFER
ErPAU) oy ~ Enfa (caesura) HYJ7=RMEE BB IIFTIEALE © (C&E 7 HERZ2 ABRIEFER 22 A BRI%G - AL
FERERZ2 NV % T Ry B & o 4R R (Volljuden ) » FRARSCERH A — 2R G oY FE S

(Mischlinge) » 2 1% FLIEZE [E RS - RETTE " AP FH |, (biological continuum) )58
U TIERER A FIHER R - (R ZE RN &k " TR EE R INE R fEA
FEELA N ERN T EaBuatE | (biopolitical substance ) » Bz f& A= H L —{[ " 57 R T
fo]—({EFF AR CE B 8 | S b @A U mT DARCERY -2 HAk | (Muselmann ) ( Agamben
2005a : 84-85) - 1°

TR R T HHEHERRTESD 0 BB ICA RS - R T AR AR RCEISE IR |
HIERER AT » B a0 A AR 7Ry G VIR E A B EAER - s - BN E AR "4
HYZEGE M ) FEE SR BER N R—S MRV E AR - BES DR EEN S & - (Al E
AT - DRETENE T U0y 7 s pOEE M nEn R - i N R4 R (inclusive exclusion )
FOKEUAN R4 MRV E T - 49 AVEBE RN 2R SRR » A2 T B LR E 2 REAYES
R BEMFAER - FLIBIEEZREHE ~ DIHR A RKER A RFE ~ DUE RS R E KK
LG T E T EIRE o B R TR ARBES A SR A dEUE34E | (biopolitical fracture ) FTEL

( Agamben 1998 : 177-78; 2000 : 32)- " H N B 5t A R | ( Where there is a People, there will be
bare life )(1998: 179 ) H & & T FRAFAEAVHITELA BII R4 ABLHERR - AR (People ) B K (people )
WIREAR S T EFAE T » 2R T ARAEIN A RIS A dr BUaZ44E | RUEME T A dBra a8 T
HARIEHE © ARTNHEBUAEEFIEMVER - MeBUaiTEREHSES © iR - AR HEZ
Foi il ER BN ~ HEPERENIIAER (People) » A Z A £ 28 T et oV E FHEFREY o EEfS
& (people) - MM EMEERHEENBUARETSE T - BRI S EEFIS 2 AR EREE - RN E G

TEE ) BT INEZeEE - iR T TR AW E ST EENIER B - R TIARER
PR E S ENIES ) e (1998 @ 177-78;  2005c : 57) - Fy [ NERMK ARNBUERET » 53
AR T B AREANEEM - BEE M ER BN A RAER o RATE R » IR ARG A EER
iR T BT AR 8T BRI B B AN A TE (B RZ ) A (excluding as not (yet) human

' 544 (Eric L. Santner) #ILHL "M, B TARBCAYIE S TR ¥ TS R4U(EE—E T4, (a “oringe”) HYPIE -
fATEAERORARE AR ~ JFOIERAIER - SHERR - BAIREAE THAET ) - EHEFEENER  ERESICHAEILCZ
MRSt > S TARARRAEARIAEY) (BWIsdEy)) Adn > T2 1 EREEFREA TEIRE ) HYERAS | (Santner 100) «
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an already human being from itself ) (2004 : 37) - HEEUG A gy T A Bis T AR | BB ARH
R BRNTEERMP RN B RES: — — AREHFRCEARNARIERN B S 24 MySEE — — B FIE
AR NBIEN ~ FRABLIRIR A Z Y #an - 0o AEPIEAVTE T - BT BUARE TR E
BN AR—RIR BRIV FE (flesh) - ohs NRIERBERERIVERAE - LE2EanBuaE A¥es
HITEE FEE o 1R ARIVE B SE R RTTE 0 KHEEE " EaBrasies | fVRrZ A aon - -2
Hen T R DA EMRCETTEER T3ET | HAT > NEMELASET " AmBradisE | ISR
T2 8 o BRI R AEEENRAREA o (He] DR EAE » DURE ARG R—RE MY
{EE RN B B R e s thpAE 5 A= drBra24%E i  £.( Agamben 1998:179-80) -

"EAMEOAEREE SN RS S e B AR > (EfarE A R E B A S ZELE
(Agamben 1998 : 179) - — H 3% iE T MY A RIBE SRR - Sap M iRpE 2 » oS E<o A g
SERANIFE ) BB G EmBUGREH T —(EA R0 o HBEIEmBUatR s B R ariIHE
b B —ERVABIEE - 8N A EUE (EA RN EE C A B JECBUA ST A— AVERA( 20054 ¢
83) ELZARN Bylul i ARV AE dp BUEHE RV AERD > H R L TERE.. SRR TGN
FRNIBU G ZE [ Y R e RS BRI YRRt ( Agamben 2000 2 37 ) » ] A8 5 UK SE T HY AR apBUEHER
R [ AREE S MRV IIES - SR Bt A EUAIRARIEURUG » AN E R ERECEHTE N - Y
{EIS LRI R UTFEMRAE T ~ ERERFRARR "7ET ) R EEEGEra " OTENREERE |
(epiphenomenon ) HY&fi)7% (2005a : 86) il " FRAMEMATEEL B BN AIEHRGEAR  BF
TR R AL R E R R an BUG N ERVCTAE R S - R -T2 R AR T UG - BT E%E
HE RN EIECBUAHYZERM e FRPUE A d Mt B re T2 M 1" A arBrazet iR A (2005a
85-86 ) - #atJahER > SR EEENAE » NEAEINELL - mAENRIR A arEUa A A Fs N R Z44E
M SE T 22 MRV T RENE © DLAIE A dn By EAVAEaRBUE - (o] DLRIBEAR BY IS B Ry Az a0 IR A ®
PN RA s —RS MBI SE B MRV AR an B0 A AN i il > DABURBBE T EUGTE 2B G » Eie 2
il A H AR 2 45 B OV RTRE © (RIIE - S eV EER R RIS JETIE B (B S AE an B -
Pl AP R ap i B sm > HAVRTEZEInEETS T Blhk ) B EAVRESEC > mEsEEE A aEra
P Ran A - SR EE N EEFRIEE -

— B EmE A XSS TR A ap e e > A DU SR IR Glan o g A s BUa1%Es T BEBRTE
Ah > HIEERBESEEAER - (M T AR ARRIENISE T ERAT | - IWEFISHEN " HEbr , B
fift By an iVFEZEKEE (disavowal ) » T 5RAE anBUATR S — A2 IR SRR an U RIS PERR B A A= 2 2k
Hy#an - sz RAE R — R R N o RAAE T ESR  EHIRVEET - Saniy
TEAEWGBERRAE AR B EE RI 2 A1 - T RPGEIE ANBLIEIE N Z ] » $E48 0 rl i 2 i 1L e B HERR
el 2 ERVEE =E R o BETRT A RE R RN RS LBAE - ERRHHH— 7 MR e G DA B S ik
PREVIFAERER - (HEE LAIRIER R R EmM SR amny "R | (B8 A TR - #a)EE
st 0 TERIHEHIYBLED A DU AR an BESE T R HAR - TSR Ram i A LS LVEAE - BT bE
TEA B ERUE T » TR CIFEEDE Bfian i a8 A& > SUEI S BAR an R A AR 2 A F IR _EaVA7
AL [BAE BN EmE R - EIEEHaEEREmBUEHES " PERES ) W EEFEK -

R A FF AR R > P e A <5 RS LBl RS bHVEiE - IR EANRAY A apBU a2 tH [0y
fERD > WIDAMERy TS TSR BN AP BUAZE I RS S SRS, | iHesg « [
[ A0 Ry (A B A ) G BB i (techniques of governance ) YERVAA HARFR » SEAVARINFR2IERA T

H g (Nikolas Ross) b2 — (B SAYAI G- o MUAETLHS WA MR » ST R AN 4 fp EC A BE CBUAE] L SRRl A & & 1Ry
R o MRS R RHEE A E — — BUAHE AL sy DR RN - $22IFE TESE (to let die) - T-F/2HH5E (to make die) - fHE8 /5y
ERVEERLEM M AR ECBU AR EREAMN - ARERHEE " WERMSEERDN  FRBEELEREE > AhESTE
FHEARE (TEE, §REESGEHERRMVARFRBEHZET ) (Ross58)
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RebE AR FUZESEEAGIEE (apparatus ) Ao #E HH BUE EE TRGAV53 3 (split) 24 T 188
T REEWEHEEER T HSMWEATEE > ZEBER AR ERLBERE I —EEEIEZ] > 7]
DIEA > JF-FL A —(EHER — — AE R S A8 2 AR » WA TR e A e e A 2
TR —HEfRz L T AR FE ) (reciprocally indifferent) FYEE{% (Agamben 2009 : 20-21) - {EiEfEAVRIAE
T > ERHMERVEIRESTRENE o SUREREREMER - FARAIR ERSIVENRE - TEAaBUaREsE T - #YE
AR 2hERf% (larval ) 5" SLRERY (spectral ) 1Y (14 ) EAS1S DAEEE Y EARE (Agamben 2009 : 21; 2005a :
148; 2000 : 6-7) o [ RAAAE S ——1&E BB EIEC A EE | - K I AEMBUAR AL 8L
W o FEMEEAE S EUE RS H Y o PR ANEE "S- B ERMZ SRR E BN P NEU a2
VRS ARG BRI | 1Y BHARES - BB —— 2 IR W THV A VIR A SR A S i A 23
HVEETE - TEAEYIRR R ANEREE T > FrA BRI A dn 6 B RE AR R B ERYE M £ 2% (Agamben
2009 : 22-23) > Mk T ERKER THZEE > REERIL—0N T EdBraddE - £5—Hm > &
Ve A RHE T $TFEAE ) B AR ~ (B AR R T Al BT SRt & B, (Agamben
2011 : 52-53) » {E ARSI S A Y& RRILEE (R0 T EaBrad o iR TR NL——FAR
AR TRk ) (EEE EEEE - FEEIVE > FE(CH A ERERE T T EE) - £
{E&Y R ap i [EIRE - 0 T FERF ) R ERSEME A T —FEEES) > 5Bt T 1S DUIFEAERE LR L FTE R @t
HITAIE: - BUSFTA oTsErY ~ (B R @i ayes —EBlsE = £ ay | (Agamben 2011 : 53) - #RanfE4dps FHY
SN EEGE ) - AR THE T4E, 3 TRE, B0 BT - 24EaEratE
BRI es - HIVE RS EAERR T ~ o DA S ST 2L T B (identity ) » ARG A IR A EL
JEIEANZ A BESE - E R —RanEElTIISCE=M > f R AR BRI ELRFE L IEE THYE
JEHT > AEHELEATIIE TV - T e E H C R CUEIR (reached completion) > E—HEREHTD " ik
RERSERIA - T EERNRRETE CRETS - |5  FERGE T ASHNEEERE > B
WY T 4hEs "B (incubi or succubi) fGHY T SRR MERS | (2011 @ 39-41) - fIS(EMENRE - £
AR TS IRaIN B S » IREVERTE AL " B  (VEIE & LR AR K —5 -
TE AR A IHRERIE 8 - I RIERI e nVaE R - TR LB A B8 LiafE 2 FH A W R At it
BEtnEr - ERMEREAEIRE 2L - EENRETERLIR - BarEpils > Wiimh Rk - 22
EmBCAHEREEIBUAH T o I L BB E ERE T AT EEFT AR E R IAE R -

ES I AEGBUAHES N F DRSS e - Tl TR — (R AR et BRI RS e iy AR
T B MHRGE L ERIER 5 AR R - AR EBUATF—(EER SR B ES I T
{BZEf - AHEA B Ay B Bl 88 FUR R AR E LI ERE T AEmBUEE | ivERamikEs > HanAlt
N EAETR LA - (24t " AN T8 | WEBIREN RS e —(EE LR LEE P HHERY -
PRI X AR LB AR AR AIRTEAE » FEFRAE A8 EEIREnVEIAR o BB T NMEEL TR EB X5
RIS RRTE T EAHET ) B T4R B S s FIEm R Er e - FEZ2 ANy L AS(LEfE
o SRR AEC R OIETI AR » iSRG A B R - 754 arBUa LR E BUaRY R 1
T TESMLEE TR LR A R S R - — T TAIBARL T S E S aVZE o e Aa A AL
SEHE T AE A —(E— V) B AT RE AV S T - (B[S s A pRR S  RE SR T P e R BE R - AR e
PEET EASBIHIYDE » REFRNT B RE R R —(E— D) BN o ge iyt 5L o AL ie— I Eas s E
WIRENIE > e ER BB A TR LR 2 EFNAE AR E - EHIER N HENEE -

IS (E ARG - BAFTrT DAE— 20 TR A o e e A — 7 o A R oy B3 B - e B A et 2 RPN BB 1 - —
H A SRR G TN T HERIEI | A ERE F AR 4 dr—E v] DL R RS IR A b o [l AAE IS
(& 3m B LS 2 B - AR o Bl Rl A REEIR I LER 4 22 LR VBT B B 3 B A 1 22 58 B A Y
PLEEZEE 2 TR > R EEMUE R i Era B i GV ERI (% - st > BARBUEEHEK
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WK ~ et A an i (EL - HECARE 7RSSR A GBUETEIN « Pt B e
anEUEHY LR BN —8 > FEIBAEIESRERaT YRR > &8 7 B A ey — (B AL ARG o R AR
A AL Z2EY ~ FRREESIY ERLAERE - HEERERE T B - JEANER ) MBS o [ h
RS TR LAY (E S G R . HEVERN BB R BHIBUEHEE - BIR— Rl LURZE L e
EREE BT o ol R AL 2 6 7 BURY DU B SRR T > AT LR R A AL TERB AR Ay REER - T {18 &
Ao 151y (EE A ar e AG AR S BV IRAR - BV AR (i B A ap B R e TR 5L 12 ARG I
fEE A e BrE LR TR A IESIES] - /£ T4 ) BURIEAIT - FrA M Rar il &S A E8(0
HUHERE - (EAEERREHVERE T - FrAan e i e w CHESRATIZEC T HRERIESL - T TR T 1A ~ JF
NS ) IERAERRRR R dy 2 1% - 72 TR EPOERAEY— &S AR (grimace ) - B3R 1 fHER L dnfE THEH
RS A TR AR o

S~ BEIIROR ~ BEITAUIN + BISMRREH B BELHE TI R AE

—fitG - BEER ZHHISEEEE T RIEFer - SUBER T E AISEahs [ \SBIRR&H - 9133 - B
Kty SEEs - BT A AR anBUETE R T W (E S SRR SR — T H S RS R AR
SMID— (A - T DB SRR IR | > BURHI DGR R an BV E BT - FREep s Ery A an
EIEE (R HEREAMSRANGER) (W EMBUEHT TG E— [ —V) & lgE ~ F
Rt &L A FTREHI R BUG RIS » 55— > Z5IHS B E LB A REEE— i - EkaviiiE
FIEHERRZSIE KR - 808 T0E Rl Aty EEY: - REGaEAaBUany £ bEET
RBHFPRES N a2 - PEHEES - SRS HERRR - (ol il ARVHTHE R an BUGHVERZE - BAgmiithR
M EIS HISCEE B - (EDTAE B R AHVERRE RS » 2B an BUBKEEAY IS > DCEHYA AIREERRE
R BN RS - K ERAIHEEEEE L WS ERA TR - A% TR EREEHES
fy (Ba0%5 THES) - AME L& ES) A RerEny " Bog , 178) - /£ T AHE{FEE | (the triumph of
the oikonomia ) (&N T Hes %k > MR EIUIEL DT LS RS (Agamben 2009 : 22) - *°

e ] AT 25 E RS LSRR AT oy Pl BRan DA e BUAHEES T RIS ) HURA A A
RIS aman - 155 G T 2B R o B R (ERh AR SR /D 3 A R o] e A2 Hh AP
BRI ERA M R AT RS TRe(E - BRBUB(LRVEUE - BB A artE T EE R o EEE
Nt TR %4 - GoRtg B (Antonio Negri) iit/E SE e i A AV SRR - Bem 7eim
KRB B I I E SR mwm T o 30 Rl Rl AR amait U — R 5 M ERATE) 2R SE 5
AHWRESD - 1 T ARG A SRR R R IR T REN: 0 EEEN T HEFENEL R EEEE
SR 2k T A R R R TEEEL 5 (monster) BEAEMFERYZER] > EHIEE
T ERay ) AURES T IENERELAR ) BEEK - JUEEEK T ARE ) pedR TRy Ry TR BB TR
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I FERHYZER] (Bauman 32-34) o

¥ B /2R (Mark Mazower ) 58 B i A — U S ARRUB AR KB TR IR S HVBU AR HREUE B RV TEIN ATREE | BT T R
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BREY#Ran > B R E AR R iR Ot T BT PP aEheE - i R PTA REERE Ay AL anBUGHY
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" BIIMIRES | (state of exception) FmifEEAVER o AITEFTERAYAREEIBUEM— V) S o] ge sl afi S AS Al &l
HUARTEIRE » (ECHE O] ERERET 2 5 > B AR TREAERENEIRE ) (— D) By ol gEAY T ME R ) BIRE ) (4%
45 E ZNRREIY AR TTRE DR ¥ - R B ARG T — B BIAMRRE R B ZNIRER ((state of nature )
HUETLIH - AR E R E HIR ARSI AW a e - NIMEBR I E AR - AP
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1y T EE M | (heterogeneity ) RITHEACEZER IR AEMERES " PR 2, (the same) (186 ) - HatJ5E
st 0 TR BUATETES LB BUA A LEE TG — > TR L2 PKEER ABUEH IR -
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RS E R S LR R (E [ - iR GIAMARE MBS ASGE ARG » ERBERHNREE
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— VISR EEA B NMARE R AV EIEIRE -

Bel e A FH S EEHT R SRR AR B S MR RE RS L - HE L2 H sE EAR B IMARERY 55 » FiAEE > T
RERETHITHREE T DABIAMARE A & R L SE B AP - A ERE BRI A BT R AR © SR
FRURTS - BIUMREEE B AERR P AVIEE - EEILERE - RS R A E e iAo fF
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WTEETEAE TRESIEEE ST | (Macht and Vermégen, power and its exercise ) FaEFEH AR 7 o (L EE
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Z) > B —UIERATEE - (HER AN S > BHEECE AR » ERH R E S B ARG
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Ry T EdBUEE | G SN S R IN4R SR ©? {E HE P e A F AR RRE o IR EEE TR
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seBUA BT AP TLEIRVIRRE ? (LR BUG BT A ay T S 2 BRVEE SR » Rapiy R E R B4
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EELE HNERE2 TREERE ) N2 > FRES T EE B EE | &% 0 AEE ks
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ABSTRACT

Giorgio Agamben has often been criticized for the duality in his conceptualization of bare life. While the
disempowerment of bare life takes the center stage of his multifaceted philosophical ruminations, there is no
lack of remarkable references to potency and constituent power of life throughout his oeuvre. This paper aims
less to bridge the gap than to argue for the inextricability of these two aspects, which, in my reading, is
concisely encapsulated in the Jewish joke relayed in Walter Benjamin’s Kafka essay. Pace Agamben’s critics, |
will argue that the dissymmetry between potere and potenza is the major contributory factor both to the
empowerment of the damaged bare life and to the irrevocable failure of biopolitical governance.
Notwithstanding the prospective inversion of hierarchy, the potenza of bare life cannot be celebrated without
qualifications and banked upon without reserve when it comes to the overcoming of biopower. The
biopolitical machine will keep rolling until, and only until the potenza of bare life is adequately harnessed to
separate the wretched homo sacer from itself; hence the ethical power of being of bare life which enables it to
defy the agile subsumption of biopolitical apparatuses. If there is an apt description for the potenza of bare life,
it will be more the non-coincidence of bare life with itself, than the deprived existence as such.

Keywords : Walter Benjamin. Giorgio Agamben, biopolitics, bare life, sacred life, potere, potenza
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As the “linguistic turn” virtually fades into oblivion, the “ontological turn”
comes into fashion nowadays and becomes a more and more prominent battle
cry in the field of literary studies. However, justifications for this new wave of
reorientation of thinking are strikingly scarce, so much so that “ontological
turn” ends up becoming a chic yet empty term that is simply bandied about on
shaky ground. In fact, there is the historical basis for the ontological turn of
thinking. Ontology becomes a topic worthy of intensive scrutiny, primarily
because life has already replaced identity as the paramount site of political
intervention at the time when bio-power is at its height. What truly matters in
the circumstances is not so much the symbolic status of the individual, as is
the ontological peculiarity of life that arises as the corollary of biopolitical
intervention. Mindless of the consequential shift in the affected locus, we might
fight on the wrong front. Worse yet, a tenacious dissident might consequently
become the cohort of bio-power that is supposed to be contested. When it
comes to emancipatory politics, identity politics is all in a worthy cause, to be

sure. It puts high on the agenda the struggle for recognition, concerning itself
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chiefly with restoring or establishing the right and the identity that are
somehow stolen away. However decent its goal may be, identity politics is
inadvertently moving forward in the direction dictated by bio-power. Just as
bio-power has as its self-professed goal the optimization of life, endowing life
with every quality requisite for a good form of life, so that identity politics has
commitment to putting the much-sought-after identity back on the minorities
who have been divested of it for diverse reasons. The line and goal of identity
politics are deeply informed by bio-power, inasmuch as the process of addition
that bio-power triggers is in turn upheld by identity politics as the topmost
virtue. Identity politics grounds its undertakings on the Christian myth of
creatio ex nihilo, the resurgence of which is greatly indebted to the prevalence
of bio-power. Identity politics is misguided for this reason, insofar as it loses
sight of the sophisticated mechanisms installed at the heart of bio-power. Apart
from the self-declared process of addition, there is in fact a clandestine process
of subtraction implicated in the biopolitical project of life engineering. Going
hand in hand, these two conflictual processes come together and end up
imparting complex dynamics to the biopolitical “humanizing process,” to use
H. G. Wells’ locution. Instead of the prototype of human beings, the outgrowth
of their collaboration is such ontological peculiarities as the “existence deprived
of life,” or the “flesh without body” (Esposito 134). It is an intellectual and
political imperative to be fully cognizant of the alarming presence of these
ontological oddities we are confronted with day by day. In the final analysis, it
is the urgency of addressing the ontologico-political problems thus caused that
propels the said “ontological turn” and imparts motion to the writing of this
article.

Wells” The Island of Doctor Moreau (1896) takes us directly to the nub of
the problems bedeviling the biopolitical project of life engineering. The

unanesthetized vivisection the infamous Moreau regularly performs unveils the
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secret kinship between the process of addition and the process of subtraction at
work in the said project. More importantly, it is from the complex dynamic
that arises the unfortunate marriage between bio-power and thanato-power. The
anthropo-genetic machine that Moreau installs on the island therefore comes as
the epitome of the full-scale penetration of bio-thanato-power into life, which
culminates in the creation of the Beast People. However, what best epitomizes
the eerie infants springing from the biopolitical womb, I will argue, is not so
much the Beast People as the non-Beast People, i.e. the degenerating Beast
People who show the sure signs of “reversion” and gradually metamorphose
into the “flesh without body,” which is the ontologico-political being par
excellence. Coming as the realization of biopolitical engineering at its purest,
the production of the degenerating Beast People turns out to be the travesty of
Christian creation myth, which trivializes and replaces the doctrine of creatio
ex nihilo with its virtual antipode —the creation of what remains, of the being
depleted of vivific life and beatific body. How do the good-meant bio-power
and the ill-intentioned thanato-power dovetail and wind themselves into an
unbreakable knot? How do the non-Beast People qua “flesh without body” then
arise as the ontological outcome of bio-thanato-power? What is the ontological
morphology of such dematerialized flesh that is incessantly sprouting amidst
the jarring noises of the anthropo-genetic machine? How can it be properly
traced? Are the non-Beast People thus created simply the victims of
bio-thanato-power? What is the likelihood that they can be considered as the
ontological oddity that is foreign to the biopolitical grid of intelligibility so as
to become a fatal threat to the operation of bio-power? This set of questions
constitutes the ontological subtext of Wells’ novella. To unlock them, an
in-depth scrutiny of “humanizing process” as depicted in Wells’ novella

provides a key.



188 Yen-bin Chiou

[. Prendick’'s “about-face”: Bio-Power and the

Victorian Vivisection Controversy

Moreau’s “humanizing process” (Moreau, 67) is in theory conceived at the
behest of bio-power. Michel Foucault has offered a capsule characterization of
bio-power as the power to “’make’ live” (2003: 241). Coming into play ever
since the second half of the 18" century, bio-power has the life of
“man-as-species” as its topmost concern, and develops accordingly a set of
“security mechanisms” in a drive to “optimize a state of life” (Foucault 2003:
243, 246). The optimization of life that bio-power strives for thus finds its
counterpart in the “humanizing process” that Moreau contrives. As with
bio-power which is aimed to make the life of “man-as-species” more capable
and worthy of living, Moreau’s objective is to “burn out all the animal” and
“create a rational creature of my own” (Moreau, 78). Compared with the lofty
biopolitical calling, Moreau’s vocational dedication to plucking the life of
animal species from bestial meanness is no less noble. Besides, it is more
worthy to note that Moreau’s reconstructive surgery brings the veritable novelty
of bio-power into crystal-clear view. Since the plastic surgery is performed on
the unanesthetized animal, the main site of biopolitical intervention is the living
organism rather than the animal carcass, to say nothing of its identity. Life
henceforth replaces death and identity to be the magnetic field charged with
political power. Ever since power is less a matter of death or identity, the
coincidence of the political project and the ontological enterprise becomes the
norm for the first time.

The benignancy of bio-power cannot be inordinately celebrated,
notwithstanding. The pastoral care of life is a double-edged vocation ab initio.
This can be best illustrated by Moreau’s “humanizing process,” which, while

upholding life as an incontrovertible value, has never been frugal with wielding
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the rod of death from the outset. However legitimate his purpose may appear,
Moreau’s well-intentioned endeavor may be too much of a good thing. Prendick
denounces Moreau’s experiment as sheer atrocity for an excess of pain involved
in his self-invented grafting operations (Moreau, 95). As is always the case, the
cruelty in question is readily to be misconstrued as the disregard for the stipulated
sanctions of bio-power. A point that Foucault reiterates to bring the novelty of
bio-power to fore is its distinctive relegation of death to invisibility. As bio-power
ceases to assert its clutches by inflicting pain in public on its intended target,
death noticeably retreats from the public sphere into the private zone, to the
point that “Power no longer recognizes death. Power literally ignores death”
(Foucault 2003: 248). Given the invisibility of death required in the biopolitical
domain, it seems to Prendick not unwarranted to condemn Moreau’s “humanizing
process” as an obvious breach of biopolitical sanctions. After all, he performs
the unanesthetized grafting surgery well nigh out in the open, so much so that
the shrieks of the vivisected puma is hardly beyond Prendick’s earshot.

Be that as it may be, nothing is further from Moreau’s mind than to
concede he has been wrong. His striking straightforwardness with regard to the
necessity of inflicting pain is again illuminating, insofar as it helps maintain
our perspective to view bio-power in a more comprehensive framework.
Moreau virtually makes no secret of his atrocious theater, never shying away
from christening his life laboratory as the “House of Pain” (Moreau, 59). What
takes the center court of Moreau’s apologetics for the gruesome infliction on
experimental animals is, again, his well-intentioned attempt to “burn out all the
animal” and “create a rational creature of my own” (Moreau, 78). The
escalating intensity of physical pain, Moreau avers, will in all probability drive
bestial creatures towards a threshold beyond which all the inherent taints of
animality will be wiped out and an unalloyed “rational creature,” hopefully,

will then emerge from ashes. It seems to be all in a good cause to prescribe a
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high dose of pain for the eventual completion of “humanizing process.” Pain,
in other words, is the cost necessarily incurred in Moreau’s biopolitical project.
Frank McConnell is a bit off the mark on that score when he derisively puts
Moreau’s obsession with pain down to the “chaste sadism” characteristic of a
celibate mad scientist (92). The driving force behind the infliction of pain, after
all, is the pastoral care of life, rather than the blood-thirsty passion for death.
The necessity of pain takes us right to the nub of the problem concerning
the political ontology of bio-power: if giving birth to “a rational creature” is a
worthy cause, then what’s the point in going to great lengths to inflict pain,
even death, on the life that the whole “humanizing process” is intended to
“optimize™? This problem is a variation on the question that an increasing
number of contemporary critics address to the “security mechanisms” installed
by bio-power: if bio-power, as it stands, is the power of life which is exercised
to regulate and maximize the capacities of living individuals or population,
why does it betray its principles so often that it ends up reverting to the power
over life, that is, to the sovereign power that has the subjugation of life as its
means and even end? What is the secret kemel that is buried deep at the heart
of the mechanisms of bio-power and threatens either to trigger their
“paroxysms” (Foucault 1980, 149), or simply to allow the coincidence of
bio-power and thanato-power (Agamben 1999: 83; Esposito 110-45)?
Prendick’s wavering stance on vivisection is instrumental in placing in
perspective the strained dynamic inherent in the mechanisms of bio-power.
Throughout the novella, Prendick looks at the practice of unanesthetized
vivisection through a well nigh denunciatory optic. He has grilled Moreau on
why he inflicts “all this pain” on animals (Moreau, 73). Despite his patient
expounding, the grisly violence and death that Prendick encounters thereafter
convince him of the “viler aspect of Moreau’s cruelty” (Moreau, 95). His

repulsion against Moreau cuts deep as his empathy with the Beast Folk is
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more and more in evidence: “Poor brutes!” thus he mourns the fate of Beast
People on an elegiac note (Moreau, 95). Such is the growing division between
Moreau and Prendick that it is not unwarranted to identify Prendick as a
sympathizer of the Victorian anti-vivisection movement, which reached a
crescendo in the first half of 1870s and faced a downward spiral after the
passage of the Cruelty to Animals Act of 1876.) It is a general observation
that this wave of controversy culminated in George Hoggan’s letter to The
Morning Post of 1 February 1875. Hoggan was then a British doctor who had
worked in Claude Bernard’s laboratory for four months. As the first-hand
disclosure of the cruel experiments conducted by Dr. Bemard and his
assistants, Hoggan’s letter ignited pervasive disgust toward laboratory science
and lent credence to the general distrust of avant-garde medicine (Harris 102).
By dramatizing the contrast between the “sensitive” laboratory dogs and the
“unfeeling scientist,” Hoggan rendered his letter so inflammatorily heart-rending
that it ended up becoming “a staple of antivivisectionist rhetoric” (Mayer 407).

It is no exaggeration to say Hoggan’s letter has tremendous resonance for

1) Richard D. French has provided a succinct account about the rise and fall of the
English anti-vivisection campaign in Victorian society. See pp. 266-70. Martin Willis
does not agree the passage of the Cruelty to Animals Act of 1876 spelt an end of the
English anti-vivisection movement. Though the Act put a dent on the anti-vivisection
lobby, “the controversy that it [i.e. animal vivisection] was supposed to bring to an
end lingered in the public imagination through the 1880s.” Willis establishes that the
anti-vivisectionists regained force when the British Institute of Preventive Medicine was
created in 1889. Its establishment reawakened the general xenophobic apprehension
about the foreign methodology of animal experimentation and the prospective
Pasteurization of England. In 1891, Francis Power Cobbe, the spearhead of the English
anti-vivisection movement and the founder of the Victoria Street Society, published a
pamphlet to disclose Pasteur’s abominable engagement in animal cruelty. Then the
anti-vivisectionist movement reached another climax in 1890s, and the heated
controversy was in all probability within Wells’ earshot when he came to write The
Island of Doctor Moreau in 1895. See Willis, pp. 213-18.
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anti-vivisection propaganda. In Prendick’s polemics against Moreau, the legacy
of Hoggan’s humane “rhetoric” is very much in evidence.

Prendick is critical of vivisection, to be sure, but there is no lack of jarring
notes in his skepticism. When the phenomenal “Moreau Horrors” comes back
to him, Prendick distinctly remembers how a journalist sneaks into Moreau’s
laboratory with the help of a “laboratory assistant.” In a bid to break the spell
of the laboratory which has long been shrouded in mystery, the prying
investigation, Prendick goes on to add, is carried out “with the deliberate
intention of making sensational exposures.” As it is played out, the “exposures”
definitely arouse far more explosive popular response than intended because of
“the help of a shocking accident—if it was an incident”: “[o]n the day of its
publication a wretch dog, flayed and otherwise mutilated, escaped from
Moreau’s house” (Moreau, 34). Prendick obviously has doubts about the
truthfulness of this accident. After all, in such a “silly season” (Moreau, 34), it
might well be a standard practice for a journalist to spice up stories by staging
incidents. Of course, it is toward the press that Prendick points his accusing
finger. What invites suspicion in this context is rather the ulterior motive
involved in the publicity campaign, not the anti-vivisection cause. Indisputable
as it, however, is that Prendick is reticent to oppose Moreau’s diabolic practice
when he suggests “The Moreau Horrors” is a complete fabrication. Besides
holding back in his criticism, he even comes forward to speak up for Moreau,
slamming “his fellow investigators” and “the great body of scientific workers”
(including Hoggan?) for their “tepid support” and “desertion” (Moreau, 34). No
matter if Prendick ascribes Moreau’s expulsion from England to fraudulent
journalism or to the lack of comradeship among his peer scientists, his
otherwise trenchant criticism of animal vivisection is considerably neutralized.
Given the sharp contrast between relentless denunciation and warm-hearted

support, little wonder Elana Gomel detects in Pendrick’s flip-flopping stance on
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the anti-vivisection issue “a complete about-face” (412).

Then, the crux of the matter is how to conceive of Prendick’s “about-face.”
In fact, Prendick’s slippery take on the anti-vivisection issue has nothing to do
with a deficiency of logical reasoning, and has everything to do with the wide
currency of the biopolitical faith in the intactness of life. Under the sway of
bio-power, the vivisectionists and anti-vivisectionists have a lot more in
common than we are accustomed to expect. And it is this much-ignored
common ground that makes allowances for Prendick’s about-turn.

To better understand how the exercise of bio-power unites two conflicting
positions, let’s return to see how the crossfire was played out after the passage
of the Cruelty to Animals Act of 1876. In response to the attacks of
anti-vivisectionist polemics, the scientists started in the early 1880s to launch
an organized publicity campaign, with a view to defending the necessity of
their research method and reasserting their moral correctness. Unified in
well-nigh concerted effort, the medical scientists provided a point-by-point
rebuttal to anti-vivisectionist causes. A fundamental principle which informed
the various claims they made, to put it simply, was that the legitimacy of
experimental physiology was derived from the power of life, the bio-power that
“fosters life” in Foucault’s phraseology (1980: 138), rather than the power
keeping a tight hold over life. This pro-vivisectionist claim can be best
exemplified by the mnational resolution issued by the British Medical
Association (BMA) late in 1881. In the resolution, Dr. Humphrey from
Cambridge spoke out loud for the indispensability of animal vivisection. Lying
at the core of his statement was the primacy of life over disease and death:
“That this Association desires to express its deep sense of the importance of
vivisection to the advancement of medical science, and the belief that the
further prohibition of it would be attended with serious injury to the

community, by preventing investigations which are calculated to promote the
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better knowledge and treatment of disease in animals as well as man”
(“Forty-Ninth General Meeting of the British Medical Association,” 332).

If the security and intactness of all much-neglected lives is of particular
concern for the Victorian anti-vivisectionists, the wellbeing of all living
creatures is the goal that the pro-vivisectionists such as Humphrey vowed to
further. Despite different leanings, no parties involved in the vivisection
controversy are committed to putting life at risk. On the contrary, a drive they
share is to extend the reach and range of rescue operations, in a bid to give
refuge to as many precarious lives as possible. As Sherryl Vint points out, the
Victorian anti-vivisection movement is not only “a plea for animal rights.”
Connected with its consistent “critique of the culture of science” is its concern
with the marginalized status of women, who are generally relegated to the
category of animals (Vint 89-91). The gap between particularism (targeting
assistances towards animals and women) and universalism (assuming responsibility
for all living creatures) may well be a point where the anti-vivisectionists and
pro-vivisectionists diverge, but it is not difficult to bridge it by the least
common denominator of their respective battle cries—i.e. to safeguard lives
against the threat of pain and death. The real bone of contention, in fact, lies
nowhere else than in the competency in saving lives. To state differently, what
distinguishes the pro-vivisectionists from the anti-vivisectionists is not the
alleged fact that they are the mouthpiece for the power subjugating life, but
rather the self-declared competency in defending maximal lives against danger.
While the anti-vivisectionists would criticize their enemies for animal cruelty,
the vivisectionists would confront the opponents in return with the charge of
sabotaging the wellbeing of the majority. The power over life thus becomes
well nigh a slur that both parties are eager to cast on their enemies. The
apparent differences in opinions between the pro-vivisectionists and

anti-vivisectionists are accordingly much smaller than it might seem. However
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divided are their respective causes, both parties scramble unanimously to claim
the power of life and put it in the center of their respective discursive pictures.
No matter whether the threat is caused by unanesthetized vivisection or
sluggish progress in medical knowledge, “avoiding injury to life” is the
common ground on which they firmly stand. Viewed from this perspective, the
competing standpoints involved in the vivisection controversy are nothing more
than the different nodal points on the same network woven by bio-power.
Prendick’s “about-face” on the vivisection issue encapsulates the
pervasiveness of the power of life in a crystalline form. A superficial reading
should suffice to discover the commonality of Prendick and Moreau in their
commitment to the intactness of human life. All the sympathy and disgust
Prendick feels toward the “crippled and distorted” Beast Men (Moreau, 35)
arise in the main from the perception of their deviation in shape and demeanor
from the course of a normal human being. What he encounters on the island is
so intolerably confusing, primarily because it displaces his “general impressions
of humanity” with are otherwise “well defined” (Moreau, 84). The same goes
for Moreau, yet with one difference. Not content with Prendick’s “general
impressions of humanity,” Moreau goes further to sublimate them to a point of
sophisticated ideality. Despite being a staunchest advocate of animal
vivisection, Moreau has never set infliction of pain as his ultimate goal. Pain,
as he expounds to Prendick, is only a path to the complete elimination of pain.
An impeccable human being created according to his “humanizing process”
will be akin to an impregnable citadel, which does not need to bank on pain
as “the goad to keep them out of danger” any more (Moreau, 74). Rising from
the excruciating crucible will be a new human body with more “well defined”
contours, a “more intelligent” life that is liberated from the bestial shackles of
reflex response. Be it keeping the intactness of human life passively (Prendick),

or optimizing and maximizing the capability of life actively (Moreau), they
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both are acts resting on the bedrock of the primacy of life.

The shared faith of Moreau and Prendick on life points directly toward the
common root running under the heated dispute over animal vivisection. The
biopolitical common ground to a large extent debunks the binary schema of
cruelty versus wellbeing, death versus life that undergirds the thetoric
brandished by rival camps. That’s why there is no lack of moments when
Prendick’s disgust toward Moreau subsides and his opposition to animal
vivisection starts to lose trenchancy. Prendick’s “about-face” transpires when
the shift in register leads him to re-scrutinize Moreau’s experiment through the
biopolitical optic. The critical import of Prendick’s flip-flopping take on the
vivisection issue partly consists in its revelation of the ubiquitous presence of
the power of life. What else is more telltale than the finale in the chapter
entitled “Doctor Moreau Explains,” where Prendick’s change in perspective is
much in evidence after Moreau has clearly set out the “humanizing process”?
Standing right across him then, as Prendick comes to find, is no longer a
cold-blooded butcher, but an conscientious progenitor of the life engineering

project who is himself a beatific figure:

I looked at him, and saw but a white faced, white-haired man, with
calm eyes. Save for his serenity, the touch of beauty that resulted from
his set tranquility and from his magnificent build, he might have passed
muster among a hundred other comfortable old gentlemen. (Moreau, 79)

[[. Postlapsarian Nudity: Bio-Thanato-Power and

the Inclusive Exclusion of Zoe

For all that, this is not to overemphasize the far-reaching bio-power and
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put the concomitant thanato-power in the shade. After all, the marks that the
power of death leaves on the island are indelible and the havoc Moreau creates
can’t possibly escape our notice. If Prendick’s “about-face” speaks volumes
about his tacit appreciation of Moreau’s biopolitical project, then his
concomitant apprehension about the cruelty is all the more symptomatic of the
unseverable umbilical cord that lashes together the power of life and power
over life. Prendick’s about-turn on the vivisection issue, in short, points to the
originary dissymmetry of bio-power. Constitutively cut across by thanato-power,
bio-power is not only the wellspring funding Moreau’s “humanizing process,”
but also the seedbed for all the inflictions imposed on life. As an instance of
the dramatic reversal in his stance, Prendick’s “about-face” comes to
synchronize these two conflictual moments of bio-power and disclose the
opposite fronts of its Janus face at the same time.

Hence the Wells’ insight into the dynamic of bio-power, which virtually
coincides with Foucault’s blindness as it were. The duality of bio-power is
central to Prendick’s “about-face,” but to a considerable extent relegated to
marginality in Foucault genealogical description of bio-power. As Foucault is
never tired of averring, the technologies of bio-power is in the main geared to

bring a capable body into existence:

Already in the control authorities that appeared from the nineteenth
century onward, the body acquired a completely different signification;
it was no longer something to be tortured but something to be molded,
reformed, corrected, something that must acquire aptitudes, receive a
certain number of qualities, become qualified as a body capable of
working. (Foucault 2000: 82)

Foucault’s genealogical description of the biopolitical production of the
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human body bears a striking resemblance to Moreau’s “humanizing process.”
Moreau’s anthropo-genetic laboratory is a biopolitical apparatus par excellence,
inasmuch as the reconstructive surgery performed therein is also aimed to
“mold” animals into “more intelligent” species: “All the week, night and day, I
moulded him. With him it was chiefly the brain that needed moulding; much
had to be added, much changed” (Moreau, 76). Nevertheless, as is suggested in
Prendick’s “about-face,” something more is involved in Moreau’s “humanizing
process” apart from the biopolitical optimization of life. Foucault’s description
of biopolitical molding is too schematic and one-sided to shed sufficient light
on the subtle relationship between bio-power and thanato-power.

With regard to this problem, Aristotle’s discussion of the Athenian
democracy comes as a useful complement to Foucault’s somewhat limited
horizon. The coincidence of the ontological and the political is not so much a
novelty peculiar to the biopolitical epoch, as it is the foundational problem the
answers to which, as it were, determine the vicissitudes of the Western politics.
To that extent, Aristotle is the founder of the Western politics so to speak. Of
particular concern to him is a politico-ontological question which the
biopolitical regime has never ceased to address and occupies the forefront of
Moreau’s experimental physiology —i.e. the question concerning how to
transform and upgrade a life immersing itself in the satisfaction of basic needs
(zoé) into a good life which is more worthy of living (bios). Compared with
Foucault’s partial perspective, the comprehensiveness of Aristotle’s discussion
deserves further scrutiny.

In The Politics, Aristotle traces a quasi-evolutionary trajectory from bare
life (zoé) to a good, politically qualified form of life (bios), in order to better
explain the making of man as the political animal and of a state as the
aggregation of good lives: “When several villages are united in a single

complete community, large enough to be nearly or quite self-sufficing, the state
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comes into existence, originating in the bare needs of life, and continuing in
existence for the sake of a good life” (1252b, 27-30). The line of demarcation
Aristotle draws between zoé and bios is so fine and wafer-thin that we can
hardly ascertain whether their relationship is discontinuous or not. On the one
hand, he differentiates between “bare needs of life” and “a good life” to
establish the superiority of bios, which emerges, to put it simply, as a result of
the subtraction of zoé. On the other hand, zoé serves as a fertile ground for the
germination of bios, which means the cultivation of “a good life” entails a
process of addition, of supplementing zoé with something more, rather than
subtracting.

There are no other philosophers who are more capable of appreciating
Aristotle’s ambivalence more than Giorgio Agamben. In his understanding, the
transformation of zoé into bios is neither simply a matter of subtraction, of
shedding the undesirable burden of zoé, nor merely a matter of addition, of
enhancing zoé by investing it with extra qualities. Involved in the making of
political qualified life, to do justice to Aristotle, is a process of “an inclusive
exclusion,” of an inclusion “by means of an exclusion” (1998: 7). To unpack
Agamben’s dense argument, we may rephrase it in this way: man can be
included in the polis and take on bios only on condition that he is cut in
himself to exclude zoé¢ from nowhere else than from himself. The originary
exclusion is the cutting of bios itself, insofar as zoé, as Aristotle states, is there
inside every bios and hence politicized, or as Agamben argues, insofar as there
is always already an “implication” of zoé¢ in bios (1998: 7). As the main site
of political intervention of bio-power, zoé is always already politicized from
the outset and comes to emerge as bios. To present itself as bios, however, zoé
has to be excluded from bios qua politicized zoé, or to say the other way
round, from politicized zoé qua bios; hence the self-mutilation of bios in a

manner of speaking. From Aristotle onward till today’s biopolitical regime,
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Western politics has never grounded the making of bios simply on investing
bare life with a wide array of civil rights (addition). Nor is it a standard
practice to expel zoé from bios (subtraction). As ever, the constitution of bios
instead gets underway at an interstitial moment when the upward traces of
addition and downward trajectory of subtraction enter into indistinction. At the
core of Western politics is a striking paradox that the politically “good life” is
constituted by an originary self-cutting, a radical exclusion of zoé from the
always already politicized zoé qua bios. Even more paradoxical is the fact that
the bringing into existence of the politically qualified life coincides exactly
with the production of uncanny remainders, or explicitly stated, of the zo€
which persistently remains after it is banished from the always already
politicized zoé qua bios. Hence the importance of the question as to why
“Western politics first constitutes itself through an exclusion (which is
simultaneously an inclusion) of bare life” (Agamben 1998: 7).

Given the originary cut, we may understand why bio-power is intertwined
with thanato-power ab initio. If bio-power is exercised mainly to produce
qualified form of life, to include and transform bare life into “a good life,”
then, as Agamben clearly stated, it is produced and included by exclusion of
the always already politicized zoé qua bios. Such is the repeated practice of
bio-power that the operation of “inclusive exclusion,” as it turns out, makes for
the intertwining of bio-power with thanato-power. A blind spot pertaining to
Foucault’s genealogical description of bio-power usually lies in its partial grasp
of this operation. Focusing solely on the process of addition, Foucault is like
always too engrossed in describing how bio-power invests the body with
desirable qualities and “molds” it into shape as proper and docile as intended.
Judith Butler has suspected Foucault is inordinately alert to the
“materialization” of the body, too inquisitive about the biopolitical “principle of

intelligibility” which serves to govern the whole process of materialization and
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make the body intelligible. Such is the weakness of the Foucault’s genealogical
description. His description, Butler contends, almost pays no attention to the
“dematerialized,” thus unintelligible matter which at once undergirds the
symbolic inscription of bio-power on the body, and “has to be excluded” from
the process of body’s materialization (33-35, emphasis original). Along the
similar line of Agamben, Butler urges forward the simultaneous interplay of
addition and subtraction involved in the process of materialization of the body.
More importantly, she never ceases to remind us of the persistence presence of
the “dematerialized” matter, of an uncanny substance which, as the leftovers of
materialization, is testimony to the biopolitical operation of “inclusive
exclusion.”

It is not off the mark to underline the biopolitical import of Butler’s
“dematerialized” matter, for this biopolitically unintelligible substance is
ontologically very similar to the uncanny zoé which is produced in the midst
of its being expelled from the always already zoé qua bios. If in Western
politics the production of “good life” comes to present itself as a process of
“inclusive exclusion,” then it remains to be scrutinized what will be the
morphology of its end product—ie. the zoé which is excluded and thus
dematerialized.

Agamben has pressed into his service the Christian idea of nudity to
illustrate this fuzzy and well-nigh ungraspable zoé. Agamben is struck by the
complexity of this idea when he finds that in Christianity nudity is not
conceived of as a natural, material state we are born within, but rather as a
dematerialized corporeality which is at once presupposed and created by sin. It
is commonplace to say Adam and Eve feel ashamed of their nudity after their
immaculate naked bodies are tainted by sin. Presupposed in such an opinion is
the assumption that there are two naked bodies in Christianity —i.e. the

paradisiacal body that Adam and Eve were bom with, and then the
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post-lapsarian body that makes the first humans feel ashamed. However,
Agamben suspects that in Christianity there is no such thing as paradisiacal
nudity in the rigorous sense of the word. The so-called paradisiacal body is not
naked at all primarily because the bodies of the first couple are clothed with
grace ab initio. Nudity cannot come into view and become a stigma, until the
paradisiacal body is undressed because of sin (Agamben 2011: 55-60). Then,
we come up against a standard Catch-22 situation. If sin creates nudity by
undressing the paradisiacal body, there must be presupposed a body which is
naked through and though, sinful in itself, and on which God puts his grace in
order to cover up its shameful monstrosity. Here a time loop is very much in
evidence: the shameful nudity, the nudity par excellence, is the product of
denudation and a presupposition at the same time. It is at once a posteriori the
creation of sin, and a priori a presupposition, without which not only the
vestment of divine grace is unnecessary, but the first couple will have nothing
to be ashamed of when they are undressed. Hence nudity as a presupposed

“event”:

. nudity is not actually a state but rather an event. Inasmuch as it
is the obscure presupposition of the addition of a piece of clothing or
the sudden result of its removal —an unexpected gift or an unexpected
loss—nudity belongs to time and history, not to being and form. We
can therefore only experience nudity as a denudation and a baring,
never as a form and a stable possession. At any rate, it is difficult to

grasp and impossible to hold on to. (Agamben 2011: 65)

If we read Agamben’s discussion here into his interpretation of Aristotle,
first we will find a clear parallel between the paradisiacal body and the always
already politicized zoé. Just as the pre-lapsarian body is always already vested

with God’s grace, so the zoé is right from the beginning implicated in bio,
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always already politicized by bio-power and invested with all the “qualities”
requisite for a qualified life. The worker’s docile body which has been
effectively “molded, reformed, corrected” is paradisiacal in this sense.

Nonetheless, this is not the creation story in its entirety —be it the creation
of human body in general, or the worker’s body in particular. To go one step
further, we find the parallel between the paradisiacal body and the laborer’s
body not only illustrates the always-already-politicized zoe, but also
deconstructs the creation myth of Christianity. It suggests to the effect that the
immaculate body of the first couple is far from primordial, inasmuch as it is
artificially enhanced and prosthetically empowered. The creation myth
reconstructed by Agamben verges on travesty when he goes further to state
that the primordial (or “presupposed” in his wording) naked body is actually
created, or exposed, by “denudation and baring.” The creation, thus said,
amounts to a counter-productive production, a production qua destruction. The
primordial naked body, as Agamben argues, “comes back to light whenever the
caesura of sin once again divides nature and grace, nudity and clothing” (2011:
64). Creation is nothing more than stripping bare and cutting. It divides the
always-already-politicized zoé¢ qua bios, in order to exclude zoé from the entity
in which zoé and bios is as mutually indifferent as “nature and grace, nudity
and clothing” in the paradisiacal body.

More worthy of note at this point is the result of creation qua cutting.
What is created by means of cutting? What does remains after the “caesura of
sin” and what is the morphology of this remainder? The dividing in question
has nothing to do with the breaking up of a twin into two. It is an unlikely
scenario that the cutting could readily break down the worker’s body into zoé
and bios. Nor is it likely to divide the paradisiacal body in half and return
“nature and grace” to their own original places. If zoé is always already

politicized, and the paradisiacal body is always already vested with grace in
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the same vein, there does not exist other modalities of zoe. What remains after
the dividing of zoé qua bios and the denudation of the paradisiacal body, in
other words, can’t possibly be zoé or nature as such, that is, the naked zo€ or
bare nature prior to the investment of God’s grace. If the primordial zo€ or
nature does exist, it is, as Agamben avers, nothing but a presupposition. In
reality, the primordial naked body does not exist before the paradisiacal body
is undressed, but is instead created by “the caesura of sin” affer denudation. Or
to speak more precisely, the primordial nudity is only a presupposition after
the fact (of undressing). It steps into the view of the first humans always too
late and too early —it comes later than itself as a presupposition, and earlier
than itself as an “event.” Agamben is right to a point in stating that “nudity
belongs to time and history, not to being and form.” The primordial naked
body does not assume a form enclosed with contours as definite and “well
defined” as the paradisiacal body. It is so primarily because of its
non-coincidence with itself, its in-adequation to itself. As a remainder of the
pre-lapsarian body at once before and after its denudation, the primordial naked
body is the excess par excellence. Stripped bare and shame-arousing, the
primordial naked body just lingers out there, as forsaken as the “existence
deprived of life,” “a flesh without body” (Esposito 134). In a similar vein,
Agamben christens the primordial naked body as “naked corporeality”
(2011:76), which is the dematerialized flesh as spectral and monstrous as an
organ without body.

The “naked corporeality” gives “flesh” to the zoé that is internally excluded
by bio-thanato power. If bio-power creates “good life” only by means of the
self-cutting of bios, what the so-called power of life produces is nothing more
than a dematerialized and amorphous remainder, the zoé which remains after its
being excluded from the always already politicized zoé qua bios. That zoé in

question is not zo€ as such, but what remains after the denudation of the
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paradisiacal body —i.e. the spectral being stripped of grace, the monstrous
“existence deprived of life.” The birth of the internally excluded zoé marks the
very moment when bio-power comes to be indistinguishable from
thanato-power. The political hence finds its obverse in the ontological, insofar
as the ontological predicament is closely bounded up with the full-scale
operation of bio-thanato-power. Crystallized in the ontological oddity thus
created, so to speak, is the suicidal driving force behind the operation of
bio-power. The impulse of bio-power is self-annulling, in that it lends fuel to
the ongoing creation of qualified lives, yet ends up churning out the uncanny
z0€ that persistently remains after the concomitant process of exclusion. In a
bid to garnish the world with good lives, the backfiring apparatus of “inclusive
exclusion” turns out to pack the world with monstrous leftovers. From the
existence of de-corporalized zoé, it is readily to be extrapolated the
fundamental failure of bio-power.

Jean Luc-Nancy has added a spatial note to the zoé that comes into
existence at once too early and to late, proposing the idea of “being-there” to
trace the temporalizing-cum-spacing of its monstrosity. “There” refers to none
of any definite place, for it is “not to be designated at all” (Nancy 46).
Instead, the vacuous “there” opens up “a spacing,” which is by implication
devoid of any set of plain coordinates requisite for the exact positioning of
being (47). Being-there is thus the being of a “naked” life that is “thrown”
into “a spacing,” radically bared of “its attributes” and “its very essence”
(46-47). The “stubborn beast flesh” that gradually “creep[s] back” to the body
of the Beast People (Moreau, 77-78), as I will argue in the next section, is the
most apt epitome of the being-there of Moreau’s spectral creatures. In The
Time Machine, Wells fantasizes that the Time Traveller becomes as
“attenuated” as “a vapour” when the machine is proceeding at breakneck speed

(20). Enlisted to speed up the progress of evolution, Moreau’s life-making
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apparatus is for this reason an anthropo-genetic counterpart of the time
machine. What is produced in Moreau’s “humanizing process,” in a similar
vein, is nothing more than the “attenuated” body of the Beast People, the
“stubborn beast flesh” that persistently comes back to warp their corporal
shape. Wells has dropped a hint in this direction when we are told the Beast
People are banished from the “House of Pain” as soon as the “beast in them”
is detected, and just “go” unaided to find shelters on their own (Moreau,
78-79). Completely left to their own devices, Beast People are thus expelled to
the dens that is “not to be designated” for them, i.e., to “there” the vacuity of
which displaces all the reassuring “essence” and attenuates their being by
spacing. Lingering in the wilderess, the Beast People are just being there qua
internally excluded zo€, qua the “stubborn beast flesh” twisted out of beatific
shape. Being stripped bare, the Beast People brings into view the being-there
of their being, which spells out the ontological predicament they undergo when

Moreau’s biopolitical apparatus is in full-scale operation.

[lI. The Fated Failure of Bio-Power as Vivi-Section:
The “stubborn beast flesh” of Non-Beast People

As the overcoat of creatio ex nihilo is turned inside out, what faces out is
the creation of what remains. The proliferation of being-there is the
denouement of the biopolitical creation myth, rather than the worst-case
scenario that bio-thanato-power might come up against. Viewing from this
perspective, little wonder that Moreau’s biopolitical project of human
engineering is doomed to fail. Neither is it off the mark to say that the
small-scale failure of Moreau’s “humanizing process” is a capsule containing

the large-scale failure of bio-power. Agamben is very explicit about
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counter-productiveness of bio-power when he avers that the installation of “the
anthropological machine of the moderns” ends up not so much in humanizing
the animal as in animalizing the human: “it functions by excluding as not (yet)
human an already human being from itself, that is, by animalizing the human”
(2004: 37). It is the same mechanisms of “inclusive exclusion” that are up and
running in Moreau’s “humanizing process,” the end-point of which, not
surprisingly, sees the churning out of the “not (yet) human,” the “being-there”
of “the stubborn beast flesh” that gives devastating twists to the morphology of
Beast People. Hence the biopolitical import of the “reversion” of Beast People
back to animals. As a sure sign of Moreau’s failure, the discernible “reversion”
clearly traces the fated reversal of the humanization of the animals into the
animalization of the human, and correlatively the mutual implication of
bio-power and thanato-power. The “stubborn beast flesh,” I will argue, is hence
the “naked corporeality” at once engendered by the anthropological machine
and bearing testimony to its malfunctioning.

On the surface, the failure of Moreau’s elaborate grafting surgery seems to
arise from technical difficulties. There are some body parts, Moreau admits,
which are not ready to “grafting and reshaping,” such as claws, hands, brain,
and last but not least, “somewhere . . . in the seat of the emotions” (Moreau,
78). But the hurdles turn out to be so overwhelmingly tremendous that the
technical problems become doom: “always I fall short of the things I dream”
(Moreau, 78). However resourceful and arrogant he may be, Moreau has to
admit defeat when he finds the animal traits he has taken pains to eliminate
start sneaking back to the Beast Folk one after another: “somehow the things
drift back again, the stubborn beast flesh grows, day by day, back again. . . .”
(Moreau, 77). Prendick provides bountiful of evidence to prove the truthfulness
of the “reversion of the beast folk,” among which we see the “losing shape

and import” of language, walking on all fours, “drinking by suction,” and so
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on and so forth (Moreau, 122-23). If Moreau has been dreaming of
accelerating evolution by vivisection and grafting surgery, the relentless
counter-evolution as is shown by the striking “reversion” bursts his bubble.

As the animalization of the human comes to challenge his project of
humanizing the animal, Moreau is doomed to take a humiliating beating in
every showdown. Prendick has attributed all the tragic failure to “a blind fate”
(Moreau, 96). The attribution is absolutely justifiable, given the fate is
described as “a vast pitiless mechanism” (Moreau, 96) that operates along the
same line with the life-making apparatus of bio-power. Just as bio-power
excludes zo€ from the always-already-politicized zoé qua bios, so that the
“blind fate” wields its relentless power by “cut[ting] and shap[ing] the fabric of
existence” (Moreau, 96). In other words, there is no mysterious overlord
pulling the strings. It is the bio-political synchronization of cutting and shaping
that leads Moreau and his victims to their eventual downfall. More worthy of
note is the fact that the biopolitical fate falls to its own doom. For all its
clutches, the rip it causes in “the fabric of existence” it weaves predestines the
whole attire of life to fall apart at seams. The “stubborn beast flesh” is the
threadbare rags that remain, persistently staying “there” to sound the knell for
the malfunctioning bio-power.

In fact, the repulsive morphology of Beast People has shown the sign of
the failure of Moreau’s biopolitical enterprise, way before the irreversible
degeneration befalling his creatures. At first glance, the techniques involved in
Moreau grafting surgery are the technologies of bio-power as defined by
Foucault. When he recalls his early foray, Moreau thus describes how he puts
a huge amount of work into changing a gorilla: “All the week, night and day,
I moulded him. With him it was chiefly the brain that needed moulding; much
had to be added, much changed” (Moreau, 76). Moreau’s remembrance of his

toil repeats Foucault’s genealogical description of bio-techniques almost
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verbatim. To humanize the animal entails “moulding” and adding human traits
to the animal life. Involved in this undertaking is noticeably a process of
addition, of shaping zoé into bios by investing it with every needed aptitude,
with a view to forming a paradisiacal body in the end.

However, the eerie hybridity of Beast People marks the point where Wells
and Foucault diverge. Moreau’s “humanizing process” is presented in this
novella as the Aristotelian moment of his experimental physiology, in a bid to
travesty the biopolitical dream of human engineering. Revealed in the hybridity
of the Beast People is the first peculiarity of biopolitical ontology: i.e. zoé
(animal life) is always already implicated in bios (good human life), so that
z0é is the always-already-politicized zoé qua bios. Wells pushes this
Aristotelian moment to its logical end, satanically turning the product of the
anthropological machine from the qualified good life, as is intended by
bio-power, into grotesque hybrids. Is there any other figure that is more
suitable to embody the always-already-politicized zoé quo bios than Beast (zo€)
People (bios)? Given the deformed life is considered as the most apt figure for
the good form of life, it makes little sense to distinguish human beings as such
from Beast People. A fundamental truth revealed in The Island of Doctor
Moreau is that, be it the male citizens who are entitled to human intercourse
in the polis, or those well-disciplined bodies on the shop floor, they are all
Beast People, as long as they are human beings. Little wonder Prendick finds
it hard to differentiate “one of the bovine creatures who worked the launch
treading heavily through the undergrowth,” from “some really human yokel
trudging home from his mechanical labours” (Moreau, 84). It comes as still
less of a surprise that he, when back in London, finds it even harder to
convince himself that “the men and women I met were not also another, still
passably human, Beast People, animals half-wrought into the outward image of

human souls” (Moreau, 130). Prendick’s cynicism bespeaks not so much a



210 Yen-bin Chiou

tribute to Gulliver as his appreciation of Aristotle, whose political discourse,
once read through the Agambenian optic, has already anticipated the upending
of the human engineering project and prefigured the fated failure of bio-power.

Wells’ critique of bio-power will lose much of its trenchancy if he does
not underline the deliberate infliction of excruciating pain imposed upon Beast
People. The process of addition, as I've argued, does not exhaust the operation
of anthropological machine in its entirety. Wells seems to be fully cognizant of
the complexities inherent in the biopolitical project of human engineering. The
infliction of pain, which corresponds to the process of subtraction I discuss
above, is then thrown in for good measure to account for why the biopolitical
project falls through. The citizens in the polis or the able laborers on the shop
floor would find their doppelginger in Beast People, primarily because the
humanity and animality in them are not just being added up and melded into a
pleasing unity. Beast people is not a hybrid species which is at once human
and animal, but neither human nor animal. As soon as Moreau’s scalpel
incision leaves its first painful mark on his victims, the fabric of Beast People
thus created is ripped off. Alongside the self-declared process of addition, the
extreme measures of subtraction gets underway at the same time, which are
generally intended to search, isolate, and then exclude, or in Wells’
phraseology, “burn out” the undesirable animal traits from the emerging
qualified life. Thus created, Beast people are reduced to the mere existence
deprived of the good form of human life, insofar as the incision amounts to
the mutilation of zoé qua bios. Neither are Beast People animals any longer, in
that the incision scar is testimony to the exclusion of zo€ from within their
being. Beast People hence are neither human nor animal, and that’s why they
are born with repulsive looks. The infliction of pain thus brings the biting
critique inherent in the hideous make-up of Beast People to its completion. The

pain requisite for the making of bios turns the benignity of bio-power inside
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out and shows us its horrid front. At this point in time, a joint venture of
bio-power and thanato-power rears its head, so much so that the well-meant
creation of bios ends up becoming the ruthless chopping of the bios in the
making. In view of this, it is for good reasons to take vivisection literally:
vivi-section, the “life-dissecting.” Thus understood, vivi-section turns out to be
a metaphor for the mutual implication of bio-power and thanato-power.
Vivi-section, which involves a set of elaborate medical techniques for the
creation of a qualified life, is at the same time a cutting which slits life open
with a view to isolating and banishing zoé (animal traits) from the always
already politicized zoé qua bios (the qualified life in the making).

Wells” polemics against bio-power do not leave off at this point. Moreau’s
failure is twice assured when the reversion of the Beast Folk is more and more
perceptible. If the cross contamination of the power of life and power over life
assures the first defeat of bio-power, it is then in the grip of another beating:
the zoé it expels turns monstrous and persistently returns to harass and
challenge the ordering it imposes on life. “The stubborn beast flesh” growing
back on the Beast People is exactly the zoé¢ which is excluded from the always
already politicized zoé qua bios, the “naked corporeality” which cannot be
explained, defined, and accounted for by the biopolitical grid of intelligibility.
As animality is found waxing and humanity waning, the regrettable reversion
of the Beast Folk is pretty conclusive. The reversion in question is actually an
act of denudation that strips the Beast Folk of one human trait after another,
and the animality they gradually regress toward is in turn created by this
“event.” It is the increasing loss of humanity that makes for the increasing gain
of animality, not vice versa. It cannot be argued the other way round because
every sign of reversion is established with the “Law” as the ultimate point of
reference. “Not to go on all-Fours; that is the Law. Are we not Men?” the

Law thus dictates (Moreau, 59), so any Beast Man who is found “running on
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toes and finger-tips, and quite unable to recover the vertical attitude” is
diagnosed with reversion beyond any doubt (Moreau, 123). Every demeanor
dictated by animality is interpreted as a deviation from the course of humanity,
so that every revelation of animality is rendered possible by the deprivation of
human traits. There is no such thing as unalloyed animality to go back to,
precisely because it is the dwindling of humanity that brings animality into
view. Thus created, animality is not a “state,” but a dynamic process in the
midst of which “the stubborn beast flesh grows,” as if the flesh were freshly
sprouted. By way of illustration, I quote the following passage at full length to
see how the flesh of the Beast People develops shortly after they are denuded

of “human semblance:”

It would be impossible to detail every step of the lapsing of these
monsters; to tell how, day by day, the human semblance left them,
how they gave up bandaging and wrappings, abandoned at last every
stitch of clothing; how the hair began to spread over the exposed
limbs; how their foreheads fell away and their fact projected; how the
quasi-human intimacy I had permitted myself with some of them in the

first month of my loneliness became a horror to recall. (Moreau, 123)

Created in the midst of denudation, the gradually emerging flesh comes to
trap the Beast Folk in a process that is even more liminal than the beast-man
state. When Moreau’s scalpel incision leaves its first mark on his handpicked
beasts, they become beast-men, coming into existence as a hybrid species
which is neither human nor animal. Hideous though they may look, there is no
shortage of the fleeting moments of “quasi-intimacy” in which Prendick may
find solace during his lonely sojourn in the island. This is not to aver that
Beast People are unambiguously human before the signs of reversion are in

evidence. Nothing is further from his mind than the harmonious union of
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animality and humanity, zoé and bios in Beast Men when they are in his
company. The intimacy he then is luxuriating in is way more apparent than
real. After all, it’s “quasi-intimacy.” The repulsiveness of the always-already-
politicized zoé qua bios becomes tolerable, simply because “the stubborn beast
flesh” just stepping into his view is more horrifying than ever.

If Beast People are neither human nor animal, the flesh just rapidly
sprouting from their bodies transfigures them into non-Beast People, so to
speak. The process involved in the making of the non-Beast People has
nothing to do with “making a positive by multiplying two negatives.” If Beast
People is as far from being human as from being animal, non-Beast People are
not the Beast People turning positive, either becoming Beasts or People as
such. It goes without saying that non-Beast People can’t possibly be human,
insofar as their hideous existence is noticeably further removed from the
category of humanity. Neither do the degenerating Beast People become
ordinary animals, because “these creatures,” as Prendick observes, “did not
decline into such beasts as the reader has seen in zoological gardens” (Moreau,
124). In consequence, the being of non-Beast People are relegated to an
ontological double bind, assuming an existence that is all the more liminal than
the interstitial being of Beast People. If Beast People are non-human-
and-non-animal, “the stubborn animal flesh” makes these pathetic degenerating
creatures become non-non-human-and-non-non-animal. My self-coined epithet is
pretty confusing, so is the being of non-Beast People. Such bearers of “the
stubborn animal flesh” are unlikely to be rendered “intelligible” by any existent
order. As the being exceeding the perimeters of human, animal, and Beast
People, non-Beast People are the existence of excess par excellence. Getting
stuck in the interstice of interstices, in the second-order “rip in the fabric” of
being so to speak, the degenerating Beast Folk thus enters into a relentless

process of absolute spacing. They are just there, being there qua being-there,
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and lack any attribute serviceable to pin them down; hence the “existence
deprived of life.” Due to the ongoing process of reversion, non-Beast People
are deprived of the body which may gives them definite “form”; hence “the
flesh without body.” The being-there of being thus finds its clearest illustration
in non-Beast People. As with Adam and Eve who feel ashamed of their
“naked corporeality,” non-Beast People in the circumstances have never been at

ease with their bare flesh:

It is a curious thing, by the by, for which I am quite unable to
account, that these weird creatures —the females I mean—had in the
earlier days of my stay an instinctive sense of their own repulsive
clumsiness, and displayed in consequence a more than human regard for

the decencies and decorum of external costume. (Moreau, 84)

The “naked corporeality” of non-Beast People deals a deadly blow to
bio-power, even more deadly than ever. Their ontological double bind does not
simply unveil the cross contamination of bio-power and thanato-power. With
the being qua spacing, they even go beyond the complicity in question and
exceed altogether the perimeters of the biopolitical “order of things.” As a
result, non-Beast People end up becoming the most dematerialized,
unintelligible, and fuzzy existence which readily slips through the fingers of
bio-power. Dumbstruck by what it creates, bio-thanato-power is at its wit’s end
and suffering its all-time worst defeat. Such is the power of the “naked
corporeality” of non-Beast People that it even widens the tear in the fabric of
biopolitical network, enlarging it into a fault line which threatens to break the

anthropological machine and suspend the operation of bio-power.
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[V. Epilogue: The (Dis) Position of Moreau

Then, what does Moreau stand in the circuits of bio-power? As I have
argued above, no matter whether it is Moreau or Prendick, pro-vivisectionists
or anti-vivisectionists, all of them are standing on their respective nodal points
spreading across the same biopolitical network. The only yet crucial difference
is that Moreau, in comparison to Prendick, is a far more active administrator
of the biopolitical dictates. Such is his immense passion for experimental
physiology that he is the only person in the novella who can carry the dictates
of bio-power to extremes, and follow them to their logical end. Who else can
best serve as a synecdoche for the derailed bio-power but a deranged medical
scientist? Who is more ready to turn bio-power inside out and shows us its
bloody lining than an ahead-of-time vanguard?

For all his function as a mouthpiece for bio-power, it hardly escapes notice
that Moreau is also a victim as “attenuated” as his creatures. Given Moreau is
among the victim of the “blind fate” (Moreau, 96), it comes as no surprise
that the evidence pointing in this direction can multiply. For example, just as
Beast People is banished to dens that are not “designated” in advance to be
their habitats, so that Moreau are expelled to an uncharted island that “hasn’t
go a name” (Moreau, 12). After Moreau dies, Prendick takes over his “vacant
scepter,” which serves obviously in this context as a metonymy for an heitless
sovereign (Moreau, 117). In many places, Beast People are also described as
“vacant” as Moreau’s precarious rule, to the extent their “offspring” is either
engineered to “serve for meat,” or simply devoured by Beast People themselves
(Moreau, 85). Still another example is the way Moreau is slaughtered, which

makes him virtually a carbon copy of the brutes he has vivisected:

He lay face downward in a trampled space in a can-brake. One hand



216 Yen-bin Chiou

was almost severed at the wrist, and his silvery hair was dabbled in
blood. His head had been battered in by the fetters of the puma. The
broken canes beneath him were smeared with blood. (Moreau, 105)

Being twisted out of shape, Moreau’s body is battered into a mass as
amorphous as “the stubborn beast flesh.” As he lies out there with his face
“downward” and his blood soaking the trampled cane-brake, the close
proximity of his flesh and the earth is strongly suggestive of the “spacing” of
his being, of the irreparable tear in “the fabric of existence.”

In fact, way before he is crushed into a mass of “flesh without body,” the
being-there of Moreau’s existence is already yet indiscernibly being described
as “the existence deprived of life.” When finishing expounding his theory with
trenchancy and unrestrained passion, Moreau gets up to press Prendick to
express his view. Dumbfounded and speechless, Prendick just sits there without
making a sound, albeit because he is deeply struck by the placidity of
Moreau’s complexion and demeanor (Moreau, 79). With repeated emphasis on
Moreau’s composure — “calm eyes,” “serenity,” “his set tranquility” —and
snow-white looks — “white-faced, white-haired” —Prendick tries leading his
readers to believe the “magnificent build” looming large in front of him is a
lifeless yet beautiful saint statue carved in a serene posture (Moreau, 79).
Emerging as such a holy icon, Moreau is the “existence deprived of life” par
excellence. He appears lifeless in the circumstances, precisely because he is
larger and smaller than life at the same time. On the one hand, he is too
saintly to be himself qua a pitiless scientist. On the other hand, since Moreau
is such an avid researcher who “might have passed muster among a hundred
other comfortable old gentlemen” (Moreau, 79), he is short on the prestige he
deserves and appears far less prominent than he is supposed to be. Now too

less, now too much—Moreau is in any case presented as nothing but the
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self-nullifying non-coincidence. As an existence qua excess, Moreau’s being is
predicated on exceeding the established perimeters of his own life. Disowned
by his own life so to speak, his being is cut across by a constitutive spacing
and hence appears as dematerialized as non-Beast People. Moreau thus emerges
at that point as another zoé that is excluded from the zoé qua bios, another
remainder that can’t possibly be settled on any grid of intelligibility. For this
reason, it comes as little surprise that Moreau’s extraordinary composure chills
Prendick to the bone: “Then I shivered” (Moreau, 79). Stunned by the uncanny
junction of sublimity and ignominy, Prendick must have gone pale with as
much fright as when he runs into the degenerating Beast People.

All in all, Moreau is concurrently an administrator of bio-power and its
victim, a sovereign and a member of non-Beast People. He stands firmly on a
nodal point of the biopolitical network, and fashions himself as an instrumental
cog in “the anthropological machine of the moderns.” On the other hand, he is
also the “flesh without body” which either stubbornly defies assimilation, or
even proves to be a deadly hazard to the operation of biopolitical apparatuses.
As a staunch adherent and a monstrous stranger to the bio-power at the same
time, Moreau is another victim of “inclusive exclusion,” ripped apart by his
unlocalizable position in the circuit of bio-power. Inside and outside at the
same time, Moreau (dis) positions himself on the biopolitical atlas. In other
words, he is just being there qua being-there.

Then, it remains to be seen whether Moreau’s ontologico-political (dis)
position is a helpless gesture of resignation, or the gauntlet thrown down to the
face of bio-power. The tragic end of Moreau seems to suggest it is more a
case of the former. Moreau is battered into a lump of beast flesh by the puma
he has vivisected. Such a sad ending adds a fatalist note to Moreau’s (dis)
position, encapsulating how a sovereign is consigned to the beast status by the

biopolitical “Fate,” and how a bio-engineer is entrapped and minced in the
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anthropological machin. The gashed flesh of Moreau, in other words, speaks
volumes about the untouchable mightiness of bio-thanato-power. As its
operation is unhindered, every life within its reach is rendered precarious.
Neither is there any measure to take when the predestined degeneration of
good life into inconsequential being-there is irreversibly in progress.
Bio-thanato-power is truly pitiless, to be sure, but there is no lack of
awkward moments in its operation. As I've discussed above, the
anthropological machine would break down as it churns out the flesh that is
too monstrous to be set in place in the biopolitical grid of intelligibility.
Moreau’s (dis) position marks the very embarrassing moment when bio-power
comes up against its intractable excess and finds nothing can be done about it.
Prendick’s “shiver” arises as the corollary of the ultimate failure of bio-power
to grasp, domesticate or press its excess into its service. To take a truly
polemical stance against the inexorable bio-power, it is yet to be seen how the
power of horror thus evoked can be mobilized to cause fatal failure to the
operation of biopolitical apparatuses. It’s a pity to find Wells’ novella holds
back before bringing the critical import of Moreau’s (dis) position to its logical
end. It is all thanks to Wells’ ingenuity that the cross contamination of
bio-power and thanato-power is brought into sharp relief. The ontological
peculiarity consequent upon the operation of bio-thanato-power also attains its
most crystalline epitomization in the figure of degeneration Beast People. Even
more worthy of note and admiration is the presentation of Moreau’s
ontologico-political (dis) position, which actually hints at the much-sought-after
possibility of breaking loose from the grip of bio-power. Despite all the
revealing insight into the biopolitical mechanisms, Wells stops short, showing
no intention of going further to scrutinize the radical front of Moreau’s
(dis)-position. This is not meant as a scathing comment on Wells’ novella. On

the contrary, any polemic against bio-thanato-power should start where Wells
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leaves off. Moreau’s (dis) position and the ontological predicament of the
non-Beast People should be taken as the point of departure, and brought to
bear in a uphill effort to release life from the restraints of bio-power.

<National Chengchi University, Taiwan>
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Being-There: The Ontology of Biopower in
H. G. Wells’ The Island of Doctor Moreau

Abstract Yen-bin Chiou

In the epoch of biopolitical administration, it is noticeable that ontology
has regained currency in the fields of literary, philosophical, and political
studies. The “ontological turn” is an emergent trend of reorienting thinking
toward the devastating yet indiscernible effect of bio-power on life. How does
bio-power goes hand-in-hand with thanato-power to bring constraints to bear on
life? How does bio-thanato-power engineer life? What is the ontological
predicament consequent on the unfortunate marriage of bio-power and
thanato-power? Is the predicament in question a sign of doom, or a beacon of
hope? This article aims to read H. G. Wells’ The Island of Doctor Moreau
(1896) as a philosophical novella that raises, analyzes, and answers these
questions with stunning exactitude. From Moreau’s grafting surgery to the
uncanny existence of the degenerating Beast People, Wells traces clearly how
bio-power and thanato-power dovetail in the biopolitical effort to produce the
“stubborn beast flesh,” rather than the “well defined” form of qualified life as
originally intended. For all the precise grasp of these core problems, this
novella eventually fails to bring the radical observation to its logical end. It
still remains to be seen if the “being-there” of the “stubborn beast flesh,” as
Wells suggests, adds up only to a foreboding reminder of the precariousness of
life.

» Key Words: H. G. Wells, Giorgio Agamben, Michel Foucault, bio-power,

ontology, non-Beast People
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